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proudhon's Philosophy of Justigce

(An sbstract) .
: Proudhon's olace in the higtory of mouern sociglign is scme-
whst embiguous, In his dislike of collectivist theories he soue-
times comes very nesr the liberal standyoint, His own Jrogremme

is to "mediste" between -sociglism and ite oritics,

Unlike the positivists gnd the tracitionalists of his tine he
is very close to the 'natural law' position, liven though his ap-
proach to metephysics 1s strongly influenced by contemyorary posil-
tivieam, he"makes justice the central conception of hig jhilosophy,

Using "justice™ in a very wide sense, Proudhon tekes 1t to mesn
8 genergl prinelple governing the universe, In a more legitimote
sense he wenis to squgte it with equality, Taking in the beginning
equality to meen strict equality in ‘“"right" he refines 1t graduglly
to mean "coumutetive justicev, which he takes to mean "equality
of exchenges", It is on this principle of %oommutstive Jjustice™ that
he bacssd his enarchist snd federslist theories,

Proudhon besges justice on humen clgnit, snd cetrgcleilice #nd is
op,08€d to &sll theoriesg which directly or indirectly find ite ssnct~
101 in gome puper~humgn vrincinle, Yet justice in its finel form is
for him vgbselute, imnmutsble, eternagl®,

Proudhon reglizes tlhialt a soeciety based on sguality runs the don-

ger of 1o#sing liberty, But he hopss thet g practicel gpplication

of hig dialectical principle of "balanoe" between opposite forces
would harmonize comuutative justice with 1iberty,
He believed that the key to econonic reform liee in the reform

of credit and exchange, end not in the regulastion of proauction and



PREFAGCE

If brevity is the soul of wit, Proudhon was
not a witty writer; yet, though prolix, he was
frequently subtle and sometimes profound. My own
éxcuse for not following Polonius! maxil has been
the desire to do Proudhon justice.

Though justice is my theme, I cannobt repay my
debt of gratitude to Professor Acton with words.
Even were English not a foreign tongve to me, I
should still hesitate to say how much I have learnt
from him. If the followiﬁg pages are not so good

as they should be, the fault is entirely with myself.
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Note on titles of Proudhon's writings

and edltions used

Below 1 give the full titles with the dates of first

publication of those writings of Proudhon which I have quoted

from, with the editions used.

in the text 1 have used

.abbreviated titles for the sake of convenience, which I give

below opposite the full titles,

1.

8.

issal de grammeire géneérale, 1837.

De 1'Utilité de la ‘célébration du

Essal de grammaire
générale

De la céldbration du

dimeniche sous les rapports de

L hygione, deo la morale, des
relations de famille, et de eiteL
1838, Riviére edition.

Qu'est-ce que la propridte? Ou

Techerche dans _1es principes du
droit, et du pgouvernement, premier

Eimanche'

Qutest-ce _que la
propriétét? premier
memoire ) ‘

;memoire, 1840, Riviere edition.

Qu'est-ce que la propriété?
Lettre & N. Blanqul, deuxieme
meémoire, 184I;‘Hiviére edition.

De la crdation de l'ordre dans
1Thumanits, 1843, Riviére edition,

Systeme des contradictions
£conomiques_ou Philosophie de la
mlsere, 27vols., 1846, Rividre ~
edition.

Solution du probléme social
1848, OQeuvres completes, Lacroix
edltion. Vol., Vi,

Organisation du crédit et da la

circulation, 1848, Oeuvres

completes, Lacr01x edition. Vol.VI.

Qu'est-ce que la
propridte? deuxisme
mémoire

De la création de
ltordre

Systéme des contradict-
lons economiques

Solution du probleme
gsocial

Organisation du crédit




10.

11.

12,

13.

14.

15.

16.

17.

18.

19.

Banque d'Echange,
completes, Lacroix edition. Vol.VI.

vi

1848, Oeuvres

Banque du peuple, 1848, Qeuvres

completes, Lacroix edition, Vol.VI,

liélanges. Forming volumes XVII
AViLi & XIX of the Lacroix ediélon
of his complete works. Gollection
of articles written in various

papers he published during 1848-50,

Vol.XIX includes his controversy
with Bastiat on interest, under
the title Intérét et Prlnelgal.

Les Confessions d'un Révolutionn-
ailre ﬁpur servir lL'histolre de 1a-
Révolution de fevrier, 1840, '
Riviere edition,

L!Idée generale de la revolut;qn

Banquerd'Echange

Bangue du peuple

Mélanges

Les Confessions

L'Idde générale

AU XIX‘slécle. 1851' Riviére
edition,

La Révolution sociale demontrde

La Révolution sociale

par le coup d'Bktat, LB8ol. Oeuvres
completes, Vol. VlL, Lacroix
edition,

‘Phlloso‘hie du. progres. Programmeé

demontrée par le coup .
dTEtat

Philosophie du progreés

5e A phonse Lebegue, Brussels.

Manuel du speculateur a la L _Bourse

Manuel du spéculateur

1853, 4th edition Garnier Prores,
Parls.

De la Justice dans la Révolution

De la JustiCe

et dans L'Bglise. 1858, RLvViere
edltion. )

)

Lg Querre et la Paix, 1861
Riviere edlition,

Théorie de 1'impdt: question mise

La QGuerre et la Paix

Théorie de 1'impot .

au concours par le Lonsell dlETat
du canton de vaud, en 1860. 1881,
Lacroix edition o%'hls complete
works, Vol.XV,




20 .

21.

Les Majorats 1ittera1res,
examen d'un projet de loi ayant

Les Majorats litter-
alres

but de crder au profit des

auteurs, inventeurs et artistes,

un monopole perpetuel. 1862.
Deuxieme edition, Dentu, Paris.

Du Principe fédeératif et de la
necessite de recongtituer le

parti de la Revolution. 1863,

Dentu, Paris,

Posthumous quks

1.

De la capacité politique des
classes ouvrisres. 1865,
Riviere editlon.

Thédorie de la propri dtéd
Oeuvres posthumes de Proudhon,
Lacroix, Paris.

Jésus et les origines du
vhristianisme. Parls,‘ﬁarvard
Fils, I§93 Jeuxieme édition.

Du Principe féderatif

De la capacité

politique

Théorie de la propriété

Jésus et les oqigines
du Lhristlanlsme

Le Correspondance de P.J. Proudhon, Correspondance

Paris, Lacroix, 1875.



INTRODUGCTION

BIOGRAPHICAL NOTE

As there are a number of good biographles of Proudhon
I will confine myself to giving the briefest outline of
his life,

Pierre Joseph Proudhon was born on January 1l5th, 1809,
at la Mouillidre, a suburb of Besangon. His father, Claude
Proudhon, who started life as a cellar-boy (gargon brasseur),
was a cooper, honest and hard-working but unsuccessful es a
tradesman. His mother, Catherine Simonin before her
marrisge, was a cook; though vneduceted she was of a fine
moral fibre and endowed with considerable practical sense.
Proudhon was very fond of her and referred to her seversal
times in his writings in terms of a genuine devotion. In
expr*es,u_sioﬁ of his gratitude to her he once wrote: "Ny mothrer‘;
whom I owe everything...". From his maternal grandfather,
nicknamed Tournesi after his old regiment, Proudhon
inherited the fiery side of his personality. This old
soldier had shown strong-mindedness as well as courage by
defying the seignorial authority in‘hig‘village.‘

For some years Proudhonts fathér ran & publie house and
brewed his own beer, The blockade of 1814 ruined his trade,
his unbusinesslike methods contributing not a little to the
pecuniary troubles that Ffollewed. Subsequently, the family

moved to another suburb, known as the sgttant, where he set



up his cooper's trade. It was here in half-rural
surroundings that Proudhon spent the major part of his
boyhood. At the age of eleven (1820) he entered the
college of Besangon. He was a good student and won priszes,
but the family were always in financial difficulties and he
had to help his father in his work. During the holidays he
was kept busy all day in the fields or at some work in the
house. Very often he was without the necessary books,
having to do without a Latin dictionary all through his
schooldays.

' Proudhon was only eighteen when his father, following
the loss of g lawsuit, decided that his son was old enough to
earn g living. For a number of years he worked as a printer
and proof-reader. This enabled him to help support his
femily. The responsibility of maintaining his parents, and
later his brother's'family, fell more and more on his shoulders,
until in the end they were entirely dependent upon him. But
this did not discourage him and he kept firmly to his resoclve
to educate himself.

At the beginning of 1856, together with two partners, he
purchased a printing-house. This was unfortunate, because
the enterprise failed. One of his partners committed suicide,
leaving the other two with the burden of discharging the debts,
The press was got rid of finally in,1845; For a long time
afterwards Proudhon remained loaded with obligations.

In 1837, following a serious illness which drove him to



the country to rest, he published his first work, Essai de

gpammairg,géné&ale. In it he tried to prove the ofiginal

unity of mankind by en attempt to show the origin of human
languages in a single source. It was not long before he
disclaimed this view, In the following year he matriculated
at the age of 29, This entitled him to compete for the
Pension Buard, which his friends soon persuaded him to do.
This competition was held by the Academy of Besangon. The 
winner was given an annual sum of 500 franes for three years,
in accordance with the terms of a bequest made by Madame Suard,
widow of a former member of the Academy, to enable a deserving
young man of the city without adequate means of his own to
carry on his studies. Proudhon won the award and was thus
enabled to go to Phpis to work under the general guidance of

a tutor. He was, however, too independent a pupil to accept
much advice from his teacher.

In 1839 Proudhon wrote his essay De 1'Utilité de la

Celsbration du dimanche sous le rapport de 1'hygidne, de la

morale, de relation de famille, et de cite, on a subject set

by the Academy of Besangon. Though he did not win the-prize,
he received a mention and a bronze medal.

Next year (1840) appeared Qu'est-ce que ls Propriété

ou recherche sur les principes du droif et du gouvernement

(also referred to as the First memoir on property). It made

some considerable stir with its challenging formula: "Property



is theft". Alarmed by the aggressive approach of the book
the Academy withdrew his scholarship, In 1843 Proudhon

published his De la création de l'ordre dens 1'humenité, an

extremely ambitious, though confused book, written from "a
pressing need to take stock of himself™.

For some time Proudhon had been interested in Hegel.
In 1844 he met Marx and Grin, then exiled in Paris, who
introduced him to the niceties of the Hegelian dialectic.
He was extremely interested and had long discugsions with
them, But estrangement with Marx followed the esarlier happy
phasel, though Grun and Proudhon remained friends,

In his contact with Maerx and Grin, and later with the
Russian anarchist Bakunin, Proudhon had swallowed a good dose
of Hegel, whose effects were clearly visible in his Systéme

des ccntradictiqns‘ébonemigpes ou philosophie de la misére

({1846) . The book infuriated Marx and led him to write his

La misére de la philosophie, which appeared the following

Year. Marx's book was hardly noticed at the time, because
he wes then an unknown writer. For the time being,
therefore, the only result of its fierce irony was to end
their relationship permanently.

A few months before the Revolution of February 1848,
which brought about Louis Philippe's downfall and the

1. See Appendix for a fuller account of Proudhon's

reélations with Marx.
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proclamation of the Second Republic, Proudhon had launched

his paper Le Réprésentant du Peuple. This was his platform

at the time of the Revolution, He was critical of the
Revolution. He thought that it was g revolution without
ideas. In this he was not quite right. There were plenty
of schemes of reform in the air in the early days of the
February Revolution, only he did not agree with these and
had schemes of his own, which he propagated through the
various pspers he ran during this period.

Proudhon was elected to the National Assenbly in the
elections heldinu&uné 1848. He was appointed on the Finance
Committee. At fahis_'time Proudhon believed that the key to
economic¢ reform lay in the reform of credit and exchange, a
surprisingly modern Qiew. But he was not an impressive
speaker and did not have much success in the Assembly.

Vietor Hugo, who was also a member of this Assembly, while
listening to a speech of Proudhon'!s, wrote this comment on
his desk: "He writes well but he speaks badly".

It was during this time that Proudhon started his scheme
of a “People's Baﬁk“, which was to embody his pet ideas on
eredit. But before this scheme could be tried he was
sentenced to’three[years' imprisonment aﬁd ordered to pay a
fine of 3000 francs for two articles he had written against
Louis Napoléon, who had been elected President of the Republic,

Proudhon had no wish to serve the sentence and fled to

Belgium, but he returned to Paris shortly afterwards, with
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the object of marrying kuphasie Piégard, a Parisian working
girl. She had very little education, but possessed the
qualities to make a good wife to him., She proved a loysl
helpmate to the énd, and bore him four daughters, three of
whom survived. Before the proposed marriage could be
consummated he was arrested on June 10th, 1849 and put in
_aaint-Pélagie prison. »The marrisge took place later in
December. His wife took quarters opposite the prison.
The prison suthorities of those days were lenient and
released him for a few days every month to visit her.

The two most important works written during his

" o A ‘. » R .
imprisonment were Confessions d'un revolutionnaire, which

Sainte~Beuve regarded as the best of all his writings, snd

L'Idée_géné%ale de la ﬂévglution au XIXeaiéc;e, in which he
opposed his anarchist ideal to the various forms of unitary
government, He was released onﬁhe fourth of June, 1852.

In May 1855 a Catholic publieist named Mirecourt
published a blography of Proudhon, Lt was a malicious
lampoon. the book conbained a letter from Cardinal Mithieu,
the Archbishop of Besangon, which seemed to approve it.
Proudhonts sensitive pride was wounded by what appesred to him
to be an unfair assault on his personal integrity. He
started composing his reply, which finally grew into the
longest and most important of his works. Lt was published in

1858 in three volumes under the title De la Justice dans 1la

Réﬁolution et dans llﬁglise. It was expanded further in later



editions and comprises six volumes of th@\@EuvreangmEléteg

published shortly after his death.

A few days after its appearance it was seized, On
‘June 2nd Proudhon was sentenced to three years' imprisonment
and fined 4000 franes. Preferring exile to jail he went to
Belgium. He settled down at Brussels.

For some years already Proudhont?s health had been
affected., His passionate nature had given him rather
excitable nerves and he had s tendency to overwork himself.
The cold and damp climate of Brussels did not agree with him.
He was continually catching colds in the heasd and
increasingly suffered from a cerebral ailment which made -
work difficult and sometimes impossible. The result was
that his health wes permanently ruined, Until his dealh in
1865 he had to do his work under conditions of indifferent
health.

Despite his illnesses he msnaged to do 2 great desl of
writing in the last few years of his life. In May 1861 his
La Guerre et la Paix was published in Paris. This is

probably the most controversial of his books. To moat of
his fellow demoecrats 1t came as a shock with @tg apparent
glorification of war, in & vein reminiscent éf de Maistre.
On December 12th, 1861, a decree from the .Emperor.
annulled his sentence. But he could not return to Paris
immediately afterwards because of financial difficulties.

In April 1862 an article contributed to the Belgian paper



L'Office de la publicite, for which he used to write, led to
a misunderstanding with the Belgian publiec, He waé accused
of being an annexionist, i.e. of wanting Belgium annexed to
France.. On the 16th and 17th of September sn angry mob
demonstrated before the house in which he was living,
denouncing him as such, This decided him to return to France
immediately. |

Back in Paris he set to work hard on a number of books he

wanted to publish. In 1863 appeared his Du principe

'fédématif”et,de 1&7nécéssité de reconstituer le parti de 1la

Reévolution. This 1s one of his mgsterpieces and contains the

best statement of his federalist theories developed during the
last few years of his life to }eplace-the anarchism of his
youniger days, Other less important works followed.

Soon his health began to give out, He was ill from
September 1863 to Janusry in the following year. He went for
e while to Besangon in the hope of a rapid convalescence. For
a time the air of his native place did him good, but the
recovery was destined to be a short one. Soon after he
returned to Paris he was ill again. He dled on January 19th,
1865, |

Just before his death lie had nearly completed his De ls

‘egpaeité politique des classes qur;érgs. It was completed
and published by his friend and literary executor Chaudey.

It was his testament to the working classes.



,Tne,ambiggitz of Proudhnnia Poaiticn in the History

of Modern Socislism

Proudhon has a "place" in the history of modern
socialism‘in the obvious sense that a history of modern
socialism is likely to contain, if not a whole chapter, at
least a few pages on him. ©Nor can the historian of 19th
century French political thought afford to ignore him
completely. But then France has been called "the classic
land of sociglism". Indeed it may be said that in thé first
half of the 19th century socialist idees formed an integral
part of the main stream of political thought in PFrance,
whereas in England they had remasined compaiativelyispeaking a
backwater, during this period. But in what sense can
Proudhon be called a soclalist? Geoﬂgﬂ“;Sahd once called him
"the greatest enemy of sceialism“% The term "sogialism" is
generally used to cover a wide rénge\of ideas, Students of
the formative period of modern socialism (roughly the first
half of the 19th century) seem to distinguish between
socialist and non~socialist writers of this period on some
such basis as the following:~

1. Rejection of private property as a sacrosanct right
providing the basis of the economic organisation of

Bociety.

1., Quoted in Mr, D.0.Evanst Soaia} qugntigismfinaFrance,

Clarendon Press, Oxford, 1951, p.60.



2. 4 critical attitude towards the theories of

economists like Malthus, Say, Bastiat, etc., who

were suspected of using the new secience of economics

to the detriment of the oppressed working classes.

3, Belief in the primacy of the economic as distinet

from the political aspect of society.
So far as the first point in concerned Proudhon, as we shall
see, started his career with an attack upon property, but came
increasingly to realise the importance of its part in the
preservation of liberty. In this respect he differs from
socialists like Louls Blarnc¢ and Pecqueur., Proudhont's
hostility to the "economists™ was often sccompanied by a
surprising closeness to some of their characteristic theories.
Por instance, 1t was customary among socialists of Proudhon's
time to regard Malthus' theory of population as an unwarranted
plece of pessimism, likely to dishearten the working classes.
Science and industry were generally believed to hold the power
to transform the material conditions of human life so far as
to make povery and want things of the past. Even>thoﬁgh
"Melthusianism” was for Proudhon a term of abuse, his own
views on population ceme surprisingly close to thse of Mal thus.
In the second respect too, therefore, his position is
ambiguous., a; he himself says, he wanted to be & mediator
between the "economists™ and the socialists. On the third
point Proudhonts position is in agreement with the typleal

socialist view of the primacy of economies. Thus even as
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regards this threefold common denominator of this phase of
" soclalism he is not quite clearly socialist,

A further characteristic common to the early socialists
is thelr emphasis that it is only the existence of society
that mgkes rights like property and liberty'pcésible, and
therefore if the enjoyment of a right by some hinders or makes
impossible the enjoyment of their rights by others, it does
not deserve to be called a'rlgth’ Trie framers of the

Dé@laratiogrd@ﬁ droits @e‘lfhpmme etkdu“citoye@ did not

realise that it is only the existence of certain soclsl
conditions which can give reslity to liberty, equality and )
fraternity. But this eriticism of what might be called the
abstract individuslism of the French Revolution is not
confined to the socialiasts. Avguste Combte and the
traditionalists dé¢ Maistre and de Bonald expressed it in mueh
stronger terms. Here again Proudhon is very wblike the early
Prench socialists. THe 1s the most individualistiec of them
and at times seems to speak more like a laissez-faire liberal
then as a soclalist,

It is common among writers on Proudhon to remark on the
many-sidedness of his thought. Indeed he has been claimed
88 a precursor from many quarbters by no means mutually
friendly. ‘This by itself is no testimony of the soundness
of his thought.- It may be that he is essentially an
inconsistent thinker, and each side acclaiming him has selzed

only that side of him which seemed to lend support to its
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ideas and neglected the rest, Or, perhaps, he is trying to
incorporste into his own scheme of ideas the essential truth
eQntained in positions in political theory that generally seem
iﬁcompatible, and that the protagonists of these points of
view, without seeing what he was trying to do, have merely
sought to annex him for the sake of giving a pedigree to thelir
1deas. ithen there is the possibility that his inconsistencies
are more on the surface than at the core, and that there is an
essential unity despite the superficial lack of consistency.
In such a case it will be the task of anyone giving an
exposition of his ideas to bring out this essential unity,.

The directest of Proudhon's political descendants are
undoubtedly the anarchists, They have, much more than other
claimants to his heritage, kept up a fairly continuous bradition
of reading him, His influence on Bakunin was direct and |
personal. Proudhon met him in Parls some time after his
meeting with Marx and Grun. Like them Bakunin helped him in
understanding Hegel. In the First International Eakunin kept
alive the influence of Proudhonts ideas untll Marx preferred
to wind it up for all practical purposes by sending its
headquarters to America, rather than run the risk of losing
his battle with the snarchists. Among a later generation of
anarchists Prince Kropotkin called Proudhon "the father of
anarchy” .

Though in his younger days he was fond of calling himself

an anarchist, Proudhon was never an anarchist in the usual
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gense of the term. He was essentially moderate, though fond

of startling people with his wordy pistol-shots. In hié views
on the family, marriage and the rights of women, he was anything
but an gnarchist, For :hitlf‘l the father was the natural head of
the family; marriage was not a contract to be revoked at the
will of either party but possessed the sanctity of & sacrament;
woman was not man's equal but nis inferior complement, nor
would he have anything to do with any kind of feminism, on
the r8le of the state he later abandoned his anarchist
standpoint and called himself a federalist.

The question of Proudhon's influence on French
syndicalism is not an easy one. Professor Ernest Barker in
his latest bookl calls him the "first clear prophet of
syndicelism, who may also be said to have remained the chief of
its prophets". Obviously, Sir Ernest would not, I imagine,
contest this; Proudhon is not the “prophet" of syndicalism in
the sense in which Marx is the prophet of communism., OUn the
philosophical side the theorists of syndicalism sre inspired by
the’intuitionist philosophy of Bergson rather than by the
rationalism of Proudhon. TPFurthermore, the syndicalists insist
that the working classes must develop their ideology from
their own experience. Proudhon's ideas have therefore hardly
been directly influential on the syndicelist movement, But

his writings have had a deep influence on some of the

1. Principlgsfpfﬂ&oeial.&7ﬁqlitica1 Theory, Clarendon Press,

Oxford, 1951, p.35,.-
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ayndicalist writers. George Sorel, the foremost theorist of
syndicalism, drew a great deal of his inspiration from
Proudhon. Nor can it be denied thet there is affinity between
meny of Proudhon's ideas and syndicalist theory. In its
belief that the working classes have thelr own separate beling,
and that therefore their politics are capable of being guided

by ideals generated from their own experience, the Ca gcité

Ealiyzguﬁudgg,clgsaes”quvriéres anticipates syndicalist ideas

in en important way. But even here he 1s opposed to strikes,

whereas for the syndicalists the "generasl strike" is the most

important weapon in the hands of the working classes.
Proudhon has sometimes been accused of being a precursor

of Fascisml. In Prance Dimier of the 1l'Action Francsise

* counted him among "the masters of th@‘Counter~Revolution“2.

But the title of his book is rather mislesding. The criterion
of a "master of the Counter-Revolution" adopted entitles all

the thinkers opposed to the uncritical rationalism of the French
Revolution to be included in the list. Proudhon was indeed

l. Recently, for instance, by Mr. J.Salwyn Schapiro in his

Liberalism and the challenge of Fascism, Soclal Forces in

England and France (1815-1870), MeGraw-Hill Book Co.,
U.S.4,, 1949. Mr. Schapiro thinks that Proudhon was &

"herald™ of Fascism,

2. L.Dimier, Les Mak*tres de 1la Contreeﬂévolutiqnlag

dixneuViémgrsigcle, Nouvelle Edition, Paris, 1917.
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bitterly oppesed ta‘the Jacobin tradition in the French
Revolution; bthat is why he had a great deal of sympathy for
the Girondina, But he was convinced that his own thought
was a development of the positive ideas of '89.

Proudhont's wview that social groups have a_reality over
and ebove the reality of thes1ndividualslcompesing them has
recurred in French sociological theory, particularly among
the followers of Durkheim, Indeed, a comparison beftwé-e_m
Durkheim and Proudhon shows many similaritiesl, But
Proudhon remains more of a moralist thanm of a sociologist.
Ethies for him is not reducible to a "sclience des mosurs" as
it seems to ba far Durkheim.

The question of the relation of Proudhon's thought to
Marxism is a most topical one. He was without doubt the

most formidable of Marx's rivals. But es this guestion

requires treatment at some length- I have e 68 fellowed tie
h_,.,‘e“q,ﬂ, lvfoﬁl—bh\-?e of &lltﬂlliwaﬂt§.n thi course of e—bbcuwulumg Prow dkow

Writers on Proudhon on the whole agree that "justice" is
the centrsl notion of his thought., The question whether
he can be annexed by any particular school, or whether his
individuality defies satisfactory labelling, would perhaps
best be decided by a ¢ritical account of.hewwhe tried to
group his discussion of some of the traditional problems of

political philosophy around this concept.

l. See Jeanne Duprat, Proudhon sociologue et moraliste,

Paris, Alcan, 1929, pp.300-31l1.
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A Note on Bditions of Proudhon's Werks

There are two chief editions @gﬁrrwwdhan‘a “ébmplete
works", but neither of them is ecomplete. The firat edition
was begun shortly after his death in Paris in 1867 and
completed at Brussels in 1870, In twenty-six volumes, it
contains all the writings published in his lifetime. It was
published by the Librairie internationale, Lacroix,
Verboeckhoven et Cie, and is generally referred to as the
Lacroix edition, Provided with very few notes, it suffers
from what I found to be the extremely inconvenient defect of
having been printed in e rather smell print., The second
chief edition of Proudhon's complete works {(called the
"nouvelle édition") started appearing in 1923 under the .
general editorship of MM. C.Bouglée and H.Moysset, and is still -
uncanpleted, It contains nesrly all his better known writings,
including the posthumous De la capacité politigue des classes

ouvridres. ‘The editors have teken considerable pains in

editing and have supplied a generous amount of notes; the
print used is bold, which in itself constitutes a msjor
advantage over the previous editlon., Unfortunately the
fourteen or fifteen volumes which have appeared so far are not

numbered. Lt is known as the Riviere edition, and is

published'by‘ths publisher of the same name. _

In quotation I have used the Riviere edition as far as it
was possible. . As there 1s not much to choose between the
other editions, for works which have not sppeared so far in

this edition I have used whatever edition was conveniently
available.
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The only translation of Proudhon's writings done in this

country was that of L?Idge géhé%ale de‘la R§#Q1uh10n_au,XlK&

giéalg by Mr. John Beverley Robinson (Freedom Press, 1923).
In Americs however a translation of his complete works was
undertaken by a certain Mr., B.R.Tucker in the last century

(1876-88). The two memoirs on property and Systéma des

ccgtradiq;iqng/écgnpmiqueg were published at Princeton, Mass.,
but the venture falled to get beyond this, I have
occasionally used Mr. Tucker's translations, but for the
sake of simplicity have retained the pagination of the
Riviére edition, |

Apart from the large number of books and psmphlets
published during his lifetime, Proudhon left a good number
of unfinished menuscripts, some of them nesrly ready for
publication. These have been published at different dates.

But apart from De %ﬁ.ca-agitéﬁpﬁliﬁique;@es,ﬁ&gése%,egvrigreﬁ

and Eﬁéérigﬂde/la grapri%?é they are of minore:importance.

Proudhon's correspondence runs into fourteen volumes
(Lacroix, Paris, 1875). Later in 1911 some more of his
letters were published by Edouard Droz.

Proudhon's Csrnets still remain unpublished, but a few
writers on Proudhon have been permitted to read them by his

1
daughter, Madame Henneguy, whose property they were ,

1. B8he died in 1948 at the age of 97.
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Books on Proudhon

in English.

Though Proudhon is not a prophet of any 'ism in the sense
in which Marx is the prophet of communism, and though 1n no
sense has he the stature of a thinker of the calibre of, say,
de Tocqueville, a surprisingly large number of books have been
written about him, This is probebly due to the fact that in
his native country he has always found at least a few admirers
who thought writing on him worthwhile. Some of these books
are well=-written and constitute important contributions to the
study of his thought, but often their idiom seems foreign to
the technique of exposition-current in this country. There
is & lot to be said for the English writer?%;primary
preoccupation to get the essentials straight, something the
French writer is not rarely apt to miss in a mass of detail.,

But unfortunately not mich has been written sbout
Proudhon in Engiiah. The best contribution in English is
undoubtedly Professor DW. Bregan's Proudhon (London, Hamish
Hamilton, 1934). It may be déscribed as an excellently
written 1ife, with some acute observations on his thought
scattered here and there. Professor Brogan thinks that
though Proudhon's thought is rich, no syétemahia body of
doetrine can legitimately be ascribed to him; he is a "quarry"
from which almost any edifice of ideas can be built up.

Professor E,H.Carr's recent Studies in Revolution (London,

Macmillan, 1950) contains & chapter anmProudhon., He secems to
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endorse Trotsky's charasteriaation of Proudhon as "the
Robinson Crusoe of socialism" - a lonely and eccentric figure
with "a passion for contradiction". Professor Csrr thinks
that Marx was right in deseribing Proudhon as a petit

bourgeois. Hence his "fesr of and contempt for, the

proletariat" (at best an unfair cver;simplifie@tion, as we
shall see).

In America a well-known journalist, Charles A. Dana,
contributed a series of six articles on Proudhon in thewﬂaw
York "Tribune" in 1849. They were later (1896) published by
Proudhon's Americen translator Béﬁj&@;g.&. Tucker under the long

titles Proudhon and his "Bank of the People", being a defenss of

the great French snarchist, shoswing the evils of specie

currency, end thet imberest &n capital can and ought o be

abolished by a system of mutual bﬁﬁkipg, At the time of the

publication of this booklet, Mr. Dana hed long since changed his

views and was editor of the New York "sun®.

Mr. 8.Y.Lu's The Political Theories of P.J.Proudhon (1922)
is a doctorate thesis ﬁribbén in Amerieca. It is more a )
catalogue of Proudhon's sayings on different questions than a
systemetic presentation of a theme.

In French

There are a number of good bilographies of Proudhon.

Chief among these are:-

l. Seinte-Beuve's P.J.Proudhon, sa vie et sa correspondance

(1837-48), (Paris, L;vy, 1872), has a special place in
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biographies of Proudhon. The account is based on
Proudhon's torrespondence and possesses the master=
critic's touch, It only covers Proudhonts life up to
1848, |

M. Daniel Halévy's Ls Jeunesse de Proudhon covers the

earlier period (1809-1838) admirably. (Paris, Figuldre,
1913).

Ms D.Helévy's La Vie de Proudhon (Paris, Editions Stock,
1848) is in three parts. The first part, covering the
yeers 1809-37, is formed by his earlier book on Proudhon,
which has been4en1anged here. The second part is
formed by Salnte-Beuvets book, anmnotated with the help
of the unpublished Carnebs, The appeéndices (as the

third part), provide useful additional materisgl,

" M. Bdouard Dolléanst Proudhon (Paris Gallimard, 1948)

combines an extremeiy sympathetic afeount of his life
with illuminating @escfiptiqns of the background against
which his ideas arose, In places it tends to get
¢cluttered up with quotations. M,Dolleans has been able
to utilise effectively the unpublished éarnets, put at
his disposal by Proudhon's daughter, Madame Henneguy.

Among studies of Proudhon's thought written in French

the following maey be specially cited:~

1.

M.C.Bouglé‘s La Sociologie de Proudhon (Paris, Colin,
1911) merks a fundamentsl step in the study of Proudhon.

In this book B@uglé stressed a new aspect of Proudhon -
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3
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Prouvdhon the "sociologist". Acc&nding to him, Proudhon
1s one of the"pre-sociologists™, to be included with de
Bonald, 3aint-Simon, Fourier and Comte among the first
founders of sociological theory., It was Bougléts hope
thaet this new point of view in the study of Proudhon
would throw new lisrt on his thought and clear up some of
the obscurlties in it. The merit. of this work is
recognised by nearly all writers on Proudhon.

. ‘ .
Arthur Desjard@ins' P.J.Proudhon, sg vie, ses oceuvres, sa

doctrine (Paris, Librairie Académique Didier, 1896) is a
study of considerable merit by a writer who did not
conceal his hostility to socialism, Nevertheless,
Désj&r@in recogniseés Proudhon's qualities, In
Désjardin's Viéw, Proudhon remains, despite his
aéntradichions, "the foremost among French socislists”.

Jeanne Dupratt!s Proudhon sociologue et moraliste»(Paris,

Alcan, 1929), is an excellent study of Proudhon's
sociological theories as the basis on which he tried to
build his theory of Justice. According to the author
Proudhon did not suecceed in this, though his sociological
theories cannot be,diémissed‘lightly. It may be
regarded as a study along the lines started by M.Bouglét's

La_Sociologie de_ Proudhon.

Shortly after the end of the first World War admirers of
Proudhon formed & soclety called "Amis de Proudhon”,

Under its auspices a volume of essays on Provdhon called
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Proudhon et Nobre Temps (Etiemne Chiron, Paris, 1920)

was published, Written in an atmosphere of
enthusiasm produced by Wilsonian ideas, Proudhon is
held to contain elements of thought capable of
helping in Buropel!s regeneration.

Professor Georges Gurviteh's tL‘Idée du Droit Social.

Notion et systéme du Droit Social. Histoire

doctrinale depuis,lerVIlesiéale jusquia la fin du

XIX® siécle (Paris, Recueil Sirey, 1932) contains

(Troisiéme Partie, Section II) éﬁ aexcellent gﬁuﬁyhdf
Proudhon as a philosopher of "right", The author is
opposed to the identification of "the idea of right"
with individualism. PFor him “social right" (le dreit
socisl) is above "individual right" (le droit
individuel). The 18th century, as a resction to the
abaalutist.theories of the 17th centurﬁ, went to the
other extreme and based rights om a purely
individualistic basis, In the 19th century this
individualistic bias is corrected. Fmremést in France
among the writers who brought "right" to its proper
social basis was Proudhon. In Germany, Gierke was

the leading figure in this work of rehabilitation; . for
him "humsn associstions are beings really existent™
which before the law are "real persons"l,

Among writers of communist persuvasion, Marx's La‘Misére

Quoted by Gurvitch, op.cit., pp.543-544.
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de M,Proudhon (Paris, 1847) remains the last word on

Proudhon, &8s in many of his otheér books, Marx seems to
be motivated by a steadfast desire to combst ideas which
he is convinced will have a perpnicious influence,

Apart from demolishing Proudhon's supposed "petit
bourgeois™ logiec it contains an early statement of the
materialistic conception of history.

A. Cuvillieris Marx et Proudhon (Paris, 1937) is

professedly written from the Marxist point of view (in

1 - . o‘" ') g o
the seriea A la lumiere du marxisme,etc., tome 2).

Aime Berthod's P.J.Proudhon et la propriété, un

socialisme pour les paysans (Paris, Giard et Brisre,

1910) is a thorough study of the evolution of Proudhon's
ideas bn property. Berthod finds the unifying principle
of Proudhont!s socialism in his views on landed property.
According to him there are btwo conceptions of property in
Proudhon. Proudhonis earlier view that property is not
justifiable as an absolute right utendi et abutendi but

only as a right of possession equally enjoyed by all, is

not compatible with his later view of property as an
absolute right, working as a preserver of liberty against
the encroachments of the state.

M.Henri de Lubac's Proudhon et le Christianisme (Paris,

Editions du Seuil, 1945) is probably the best study of
Proudhon published after the War, It has been translated

ufider the title Proudhon: the Un-Marxisn Socialist
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(translated from the French by Canon R.E.Cantlebury,
London, Sheed & Ward, 1948}, Though himself a Catholic,
M. de Lubac writes on Proudhon with great sympathy and
understanding. He finds that though Proudhon had an
implacable hostility to the Catholie Church he was not,
despite himself, an irreligious spirit. In another book
of his (The Drama of Atheist Humenism, translated from the
French by Edith M. Riley, London,; Sheed & Ward, 1949), de
Lubac sees in the philosophies of Comte, Feuerbach,
Nietzsche and Merx the great danger to European
civilisation., Proudhon is unlike them in that he was
not an atheist but an "anti-theist" (Proudhon's term) who
differentiated himself from these philosophers who put
man in the place of God. In his study on Proudhon de
Lubasc makes interesting comparisons ﬁetween‘him and
Kierkegaard. |
10. P.Haubtmann's Marx et Proudhon, leurs rapports personnels,
1844
these two men, and of what led to their final parting of

-1847 is an execellent short study of the encounter of

the ways. It is entirely favourable to Proudhon.
11. Armend Cuvillier's Proudhon (Paris, Editions Soclales
| Internstionales, 1937) is a selection from Proudhon's
writings with annotations. In his introduction to the
texts Cuvillier rejects the view that‘Proudhon is to be
regarded as a founder of syndicalism,
12, 4lexandre Marc's Proudhon Textes Choisis (Paris, Egloff

9

1945) is a selection of texts from Proudhon's writings
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with an introduction. ihe title page carries a
quotation from General de Gaulle. The text contains
quotationg from Péguy. Written in the atmosphere of !
the Resistance movement, it calls for a "return to |
Proudhon,"

R.Labry's Herzen et Proudhon (Collectiqn‘histcrigu§ de

1'Institut d'Etudes Sleves No.4, 1928) describes how the

Rusgien writer came to dilscover Proudhon., TFor many
years Herzen admired Proudhon and they were good friends.

The reading of geﬁ}a‘Jugti@e, however, was a great

disappointment to Herzen. He thought that the old
anarchist had now become conservative and in this book

was writing his testament.

The Rividre edition of Proudhon's complete works

contains excellent introductions to all the works published

hitherto in this edition. It is indispensible for a thorough

study of Proudhon,
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A few words on,the,difficultigs_of interpreting Proudhon

Though every writer In some way presents his problems of
interpretation, in the case of a writer like Proudhon this
problem takes a somewhat peculiar form, There is first of
all the enormous extent of his writings. Among the very large
number of qQuestions which interested him some preoccupied him
all his life; these he discussed again and again, 4s he was
always strongly disinclined to read agein his own books after
their publication, this often meant a number of conflicting
versions of thé'aams general idea. | In iinking up one idea
with another in his thought, quite often it makes a great deal
of difference as to which version is ddopted, On a few |
occasions he tells hié readers that he has abandoned an
earlier position; otherwise the reader has perforce to rely
on his own judgment as to what represents him better.

Proudhont's thought does not on the whole divide up into
distinet periods with some principle of transition from one to
the next., But where some semblance of an evolution is
diséenniblé, as in the case of his view on property and on
diaslectic, I have tried to trace it.

Proudhon's diaslectic complicates further the interpreter?s

task. He sometimes gives the impression of thinking that
contradictory views can legitimatgly be asserted about the

same thing, If, to take one of his own examples, property is a
factor responsible for the decline of a given society as well

as a p?inqiple serving to preserve freedom and creativity in it,

v
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then the question arises if the term "property" is being used

in the same sense in the two cases. 1In Systéme des

contradictions Sconomiques we are told that it is, but sometimes

we are left guessing. Then the element of paradoX remains to
puzzle and annoy the reader. Sometimes Proudhon forgets his
dialectic and employs the usual preeadure of seying what he
thinks without using his method of antinomies. But fthen the
element of uncertainty always remains and we do not know whetheér
or not we are going to bé surprised with another peradox. |

There is however one helpful feature about his writings.
In places the quality of his writings improves a great deal in
clarity and some of his books are undoubtedly writben‘wibhﬂ
‘much greater care than others. I have therefore based my
account on what seemed to me to present his thought more
truly. If this should appear as a Proérastesn bed, I coul@
only say that the alternstive would have been a rigmarole.

Yot he must be considered an inemnsig?ent thinker. In
the course of the following chapters it will be one of my
tasks to bring out some of his major ineonsistencies. In
the earlier chapters I attempt a comprehensive view of his
theory of justice as a whole, whereas in later chapters only
its chief specific applications are discussed without any

corresponding attempt to forece them into a consistent whole.
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CHAPTER I

Proudhon's Genersl Philosophical Position

Though Proudhon was in no sense a trained philesopher
many chapters are to be found in his writings where he makes
his comments on some of the questions philosophy asks and
tries to answer. Some of them seem in parts to be only
awkward interpolations from notes taken from ill-digested
reading. It was this slapdash method of treating
philosophical problems which perhsps led Renouvier to say
that he "had not studied the philosophers and, understanding
nothing, treated none of the questions in their jurisdiction
correctly."t  There is, however, a metaphysic to his
philosophy of justice that needs outlining so that we may see
in perspective the theories outlined in the following chapbers.
In doing this we shall see how certain major philosophical
influences led him to work out & philosophy of his own,

Proudhon made three attempts at what might be talled &
review of human knowledge, The first such attempt is made in

De 1e Cr%ation de l'ordre (1843). In this book he took up

his positions on fundamental guestions of metaphysics,
methodclogy, ethios, political philoseophy and political

ecoriomy. He had "made it so thick, so tedious, so

l. Quoted from the Philosophie de 1l'histoire in Guy Grand's

Introduction to the Riviere edition of De 1la Justice, bome

1-, P 0«41, +
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indigestible" that he was doubtful if many would have the
courage to read 1t from begimming to end. ° But those who
would he promised to teach "more things than have been

1

produced for sixty years." To his friend Ackermann he

wrote: "I expect from it a revolution in philosophical studies,
even greater than the revolution brought about by Kant."g
Actually however Proudhon was, as yet at least, too immature

to carry out such an ambitious programme successfully.

Three years later, in Sygt%me des conbtradictiong

éepnomiques (1846) he makes his second attempt at summing up

. human knowledge. In these three years his ideas take clearer
shape, his hobby-~horses take the impress of his personality;
a culmination of the period in which\heiis struggling towards
a first synthesis of his ideas.

4 The third and most important attempt at a comprehensive

outline of human knowledge is made in De la Justice (1858).

It possesses a maturity and completeness not to be found in an
equal degree in the two earlier attempts. I will therefore
base the following very brief account of his general
philosophical position on it, unless one of the earlier books
containsg anything of significance not sufficiently discussed
(for one reason or another) by Proudhon in this.

In the Prologue to De la Justice Proudhon says

1. Correspondance, tome II, pp.88-89, Lettre a Maurice.

2. Correspondance, tome II, pp.112=113,
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categorically that to suppose philosophy'éxclusively
speculative would be gross self«deception.l He 13 of course
ready to concede that “philosophy comprises a certain number
of questions or problems which have always been considered as
fundamental problems of the human understanding®, and is, as.
it is sald, "the sclence of the universal, the science of
principles, the science of causes", or, in more solemn terms,
“the science of things visible and invisible, of God, of men

and of the universe, Philosophia est”scientia Dei, hominis et

mndi"?.  But all the questions with which philosophy occupies
1tself are "in the orbit of common sense”. For if it were
possible to dispense with all observation énd experience, and’
relying solely on self-meditation to gttain to a knowledge of
%he ultimate nature‘of things, as some of the post-Kantians
were deluded into héping, ®the philosopher would not be that
laboriocus explprer, earning the bread of his soul in the-sweaf
of his brow, exposed to error by the omigssion of the smallest
detail, achieving only a restricted comprehension, and often
instead of certitude only probabilities, at times floundering
in doubt after a lifetime of spiritusl agony..... dut a

clairvoyant, a thaumaturge, a rival to Divinity”s, etc,

1, De la Justiee, tome I, p.204.

3. Ibid., pp.196-197.
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After rejecting transeéﬂdeﬁtal metaphysics Proudhon goes on

%o endorse the common view that philosophy deserves to be
studied only if it is useful. TFor once transcendental
philosophy has been declered chimerical and‘common-sensevmmg%gy
supreme, philosophy must become "servant” to the practical
redson: 1t must "humanise itself........ make itself

democratic andisocialnl' Just es religion guides us on all

questions, so must philosophy. Philosophy is destined to
take the place which religion has occupied so long and is now
losing. The purpose of philosophy is not only to teach man to
think and reason methodically, but also to enable him so to
steer the course of his life as "$0 deserve by his conduct

the esteem éf his felléw~men and of himself, and to assure
himself with contentment of heart, well-being of body and

ul’

seécurity of mind. That is, philosophy must provide us not

only with a “principle of guarantee for our ideas™; it must

s
arm us with e (fundamental) rule for our aetions“;s There
mst be harmony between our practicel snd speculative resson;
for "the separation of science and consclence, like that of

logic and right, is only an abstraction of the sahqol.“&

1. Ibid., py205.

2. Ibid., p.206,

3. 1Ibid., p.207.

4. Quoted in Gabriel SéaillEQ' "Etude" of Proudpon; included
in the Riviére edition of De la Justice, tome I, p.l72.
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In De la Justice Proudhon defines philosophy as "the

quest, and, as much as 1s possible, the Discovery of the

reason of things."  Fhe expression "reason of things"

(raison des choses) should not mislead us, Later on in the
course of the same chapter he tells us that "what the mind
sees in things are their differences, their specles, their
series and groups, in one word their re&son.“g

The concept of "series" plays & very important part in

his De la création de l'ordre. &ccording to Armand Cuvillier,
"the interest of de la Créstion de 1'Ordre lies....in this
notion of the "serial law" which is the master-idea of the
boak_“5 Eroudhon borrowed the term from Fourier but used 1t
in a sense different from the sense in which it was used by
the latter.

God, according to Fourier, does not work without plan or
purpose but has arranged the universe on a definite scheme of
harmony. In the natural world physical objects and living
beings are arranged in "series" and "groups®. lMen must do
likewise and srrange their "industrial" end "domestic" relations
on a serial basis. The essential element of human nature is
"passion” and not "constraint®. The satisfaction of our

bassions is the instrument by which God!'s purposes for human

1. De la Justice, tome I, p.190.

2. Ibid., tome I, p.200.
S5« De la ergahignrde‘l'apdra,,lntroduction to:the,Riviﬁpe

edition; P 05’0 »
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beings may be fulfilled; He governs us "by attraction and
not by °°nstraint“1. The essential thing about human society
is to discover the "passional series" (séries passionn6e§)2
by which a particular kind of work should be done. Thus all
disagreeable work could be turned over "to 1ittle hordes" of
boys with-a passion for dirtinesss. Similarly, other series
could be formed in each of which one "passion" would
predominate over all the Gthers Thus Fourier's theory of
series 1is mainly psychological. Proudhon, however, does not
think that work can become wh01¢1y s matter of pleasure. His
view of the nature of work is nearer the conception expressed

in the Biblicel words: "Thou shalt earn thy bread in the sweat

1. H.Bourgin, Fourler, Librairle Georges Bellals, Paris, 1905,

have miscarried is because they were based on "monas¥ic-

industrisl diseipline". (Selections from the Works of

Fourier, translated from the French by Julia Franklin with
an introduetion by C.Gide, London, Swan Sonnenschein & Co.,
1901, p.138). -

2. To be exact, Fourier's theory of "passional series" is
developed for application in his "philanstdre" (a group of
300 families living together). But it is on an analogous
principle that he wishes to see society organised as a whde,

3. D.0.Evans, Social Romanticism in France, 1830-1848, Oxford,

Clarendon Press, 1951, p.45.



of thy brow", than the hedonistic theory of Fourier. He

uses the term "

series”" as some sort of general philosophical
principle,

We may look at the world in terms of the three main
categories of substance, cause and relation. Things
"pemain impenetrable in their subsfance"; and their
causes cannot be known either "im their prineciple or in
their origin"; what is accessible to us in only "the
. 8uccession of their effecté“l. This is very Comtist in

spirit., At about the time of the writing of De la création

de l'ordre Proudhon's view came in some ways very close

to Gomtel's. In & letter to his fFiend Ackermann
(20th September 1843) he says: "I am too absorbed in

. : 2 :
positivism to talk literature with youse..s." . In terms

of Comte's "law of three-stagea"'ths search for "substances"

1. De la création de l'ordre, p.34.

€. Corréspondance, tome II, p.104.
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and "sauses" belongs to the "metaphysical stage" of
knowlédge.l Iin the final "positive" stage only
uniformities of succession are sought for. Here also
Proudhon seems to follow Comte., As he says, what comes
under mant's observatlon is only "the relation of thiﬁgs,
order and disorder, the beautiful and the ugly", and this
alone constitutes the proper subject matter of science.

Here Proudhon 1s mixing up two different sorts of things
which Comte would have kept separate. For Comte certain
aspects of things, such as succession and extension, were in

some sense objective, whereas good and evil, besutiful and

1. 1In De la création de l'ordre Proudhon very much, though

not sltogether, as will become gpparent in the sequel, in
the Fashion of Auguste Combe adopts the law of three
stages, viz. Religion, Philosophy and Metaphysies,
corresponding respectively to the latter's theological,
metaphysical and positive stages. (See Comte's Cours de

Philosophi e Eositive, tome I, pp.8~10, Librairie J.B.

Bailliereé et Fils, 1864). It is difficult to say with
certainty that Proudhon is directly indebted to Comte,

It is quite possible that Proudhon got the idea from Saint-
Siﬁen‘s own writings. Cf. Guy Grand's introduction to

De la Justice, Riviere edition, tome I, p.66, In De la

Justice the original scheme is retained, but the terms
used to represent the different stages there are Religien,

Metaphysics and Philosophy respectively.
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ugly, were qualities subjectively ascribed by us to things.
This sspect of things (that is of "the succession of

their effects") which alone we may legitimately study, 1s
covered by the various forms of the"serial law®. There are
all sorts of series: there are series in mathemsties; the
phenomena of light, of liguids, of mechanics, can all be
arreanged in series. "The continuity of consciousness and the
permanence of the inner sense, the indefatigable vigil of the
self, are nothing but illusions”™. We console ourselves with
the mistaken belief that we live continuously during "the

short interval that is granted.us®. But poor mortals that we
are, "every instant of our existence holds the one prBCQding it
no better than the vibrations of a lyre hold themselves
together: the vital force that animates us is counted,
weighed, seriate"l. The purpose of science is only bto study
these aspects which are within the reach of our understanding,
that is, "the relations of succession, of juxtaposition, of
guantity or of form“z. In this book he seems to hold a
distinctively positivist view of science, and seems to identify
‘philosophy with what "will consist in the classification of

relations and the formastion of series“3§

1. De la gréation de L'Ordre, p.ldl

'8. Ibid’ p ﬁae"l
3. Ibid, p.89.
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Here 1 have only tried to indicate what Proudhon means by
"series". When we come to consider his dialectic we shall
see what role it plays in that.

Though Proudhon vejénts the claims which have somebimes
been made on behalf of philosophers to understand by a
trained intuition an aSpéct of things hidden from what he
calls "common sense", the philosophical conclusions he comes
to are certainly not those that common senseé adopts, For
ihstance; the common sense view of the human mind as a screen
on Whioh}are projected the happeﬁings of the external world is
not acceptable\tc Proudhon, The understanding plays its part
in the perception of phenomensa and the formation of ideas, and
"the human soul is not exclusively passive in 1ts conceptions,
but in receiving lmages or impressions from without reacts on
them and forms ildeas of them, so that halfbf not the whole of
the discharge of ideas therefrom, that is the discovery of the
truth in things, belongs to the mind.™ The Kentlanism of
this quotation is pronounced, but it lacks precision.

Proudhon doves not work out the epistemological counterpart of
hig ethical and politicsl philosophy in any detail.
Epistemology and Metaphysics are not his forte, and his
philosophical conceptions arise from an undisciplined
eclecticism which in a professional philosophier would be un-
pardonable. He himself had railed at the eclectie phillosophy
of Cousin and his disciples. His own position is made up

of a gqueer assortment of conceptions gathered from extremely
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heterogeneéus sources. But he can be excused on the ground
that he needs these ideas largely as a sebting for his
political and ethicgl ideas - to give them the usual
completeness of a philosophical system.

In addition to the relations of succession, quantity,
Juxteposition ete., which bring together elements of our
experience, are "the generic supreme groups, or the rules of
etiquette under which our ideas come to be arranged”.

These are the "categories" which have played so impértantwa
part in philosophy. Proudhon thinks thet the categories of
philosophy are actually like the cetegories of grammar known
'commonly as "parts of speech", Philosophers have sometimes
given their own lists, somebtimes followed or smended the
well=known ones. Thus the Indian philosopher Kanada held
that there are always six things to prove, the gubstapaa,

the guality, the action, the common, the proper and the

relation of a thing., The Aristotelian gives a list of ten
categories, In medern philosophy Kant'!s 1list is famous,

But the mistake whiah_philcsmpherﬁhave génerally committed is
to have regarded them as in theméelves intellipible, as
providing a scheme oflclassifying réality in its various
aspects, "They are to metaphysics (i.,e. philosophy) what
simple bodles are to chemistry: they serve to exgreSS'what is

 inexpressibls, the substance, the cause, the passiom, ete."

1. Ibid., p.157.
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Without them the understanding cannot operate; but the
question to ask is not "on what the understaﬁding operates, but

how it should operate."l

We may adopt either of these lists
of classification; we may adopt Hegel's method of triads.
However rigorous and irreproachable the precedure might be, in
the end "it reduces itself to the description of & point of
view chosen as one emong & thousand"; 1t proves nothing as to
the system followed by nature. ' |

Here an inconsistency may be pointed out. When, like
_Comte, he says that we cannot know anything about substances
or causes but can oniy know about certain relations between
things, these relations at least are ascribed to nature,
Therefore, on his own theory, the category of relation is
prior to the other categories. Therefore a list of categories
in which ﬁhe:uabegory of relation 1s included would be nearer
reality than another in which it 1s not.

Though Proudhon has in‘rejéeting metaphysics and ontology
chosen the path of positivism, th? problem of what he calls
“?ertitude“ exercises his mind and leads him somewhst in the
1. Ibid., p.l6l. - Kant regards the categories as "pure

concepts of the understanding... applying & priori to

objects.™ There is no question for him as to "how they

‘should operate"; they ere "original concepts of synthesis

that the underétapding‘contains within itself a,gbigri".

Vide Oritique of Pure Reason, Transcendental Analytic,

Norman Kemp Smithis translation.
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feshien of Descartes to halt before "the hypothesis of God".

He i3 torn between at least three possible solutioms. On a
mumber of occasions he says, 1ike\Feuerbachl, that it‘is .
indubitable that "humanity in affirming God only affirms Ltsulfe
But he does not restrict himself to saying only this, for
humanity not only affirms ibts own idealised self in God, but in
affirming itself (that is in God) "it affirms itself other than
it knows itself to be (elle s'affirme alors comme autre que ce
qu'elle se cmnnizt)“. Feuerbaeh'su“anﬁhrnpolagical.hnmaﬂiSm"
is therefore to be rejected as misléadinge

»

Writing the prolegue to Systeme des contradictions

éqgngmiqugsihe asks why "soeial philosophy does not admit

a_priori that humanity can neither deceive nor be deceived in
its acts," It is a strange sort of perplexity to suffer from &
book on political economy. Bubt for him it is a queatiqﬁrof“how
to affirm "the authority of human judgments"™; the hypothesis of
God is bound up with the authenticity of the falth that

"society is governed with prudence, foresight, 1n€elligsnce".

S0 "the first judgment of reason, the preamble of overy

political gonstitution” must be: "There is & God".

1. Proudhon was probably introduced to Feuerbach's ideas by
Merx and Grun. His lack of German prevented him from

reading Peuerbech,

2. ‘§zgt§merdgg-@Qntﬁadig§;9n§ é@oppmigugs, tome I, p.50.
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It 1s true that "a priori dogmatism” applied to God has
remained sterile., But can the same be gaid of wod as a
hypothesis? Proudhon confesses that this problem has
"tormented him with contrary ideas.“i These “"contrary
ideas” will appear in their full significance in the course
of the last few pages of this chapter. Let us try to see
how the problem is posed. It seems natural enough to assume
tﬁatvan unknown force moves the universe, or, as he pubts it,
"the suns and the atoms". But Proudhon insists on ruling
out all hypotheses which postulate "the intervention of a
vod in fhe explanation of hnman‘affairs.“z

A word of comment is necessary here. Proudhon seems to
say’thaf he needs “the hypothesis of God" as providing the
assurgnce that the universe is not a chaos but some sort of
eosmos and thet human affairs are intelligible; but despite
this, he adds, wod does not interfere in the life of human ‘
beings. 30 he would deny that wars, for instance are divine
visitations for our trespasses, as an ignorant priest might
say. But what is his notion of wod¥® If God is econceived in .
terms of a person, then since He maintains baﬁh‘the‘universe
and man in some intelligible pattern of relations He can also
intervene in human affairs when they go awry. Proudhon could

sdy, as indeed he does in his own words,lthat within God's

2. Ibid., I, p.d4.
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general scheme man has some measure of freedom to make opr to.
mar things. If, on the other hand, God is conceived
pantheistically (Proudhon does not on the whole like
pantheism), then not being s person He cannot "intervene" in
our affairs. In congidering in a little while Proudhon's
theology we shall see how it sheds forther light on his
approach to this question,

Though God is bsnished from humsn affairs Proudhon stops
short of the next step which the atheistic humanism of
Feuerbach and Marx does not stop short of taking. The
reasoning he employs is reminiscent of Descartes' argument
from the verascity of God to the reliability of human
knowledge, though, as we have already seén, he does not.
think it possible to prove or disprove God's existence,'

The astronomer cannot "with the vulgar suppose the sky to be
a vavlt, the earth'flat, the sky as large as & balloon", etc.

Nor can "astronomieal philosophy admit a priori that our

1, In Systeme des Gontradictions Sconomiques Hegel's

influence on him is gt its height, and he even goes so
far as to employ the argument familisr to the student of
. idealistie logic that every negation implies a previous
affirmation: "The hypothesis of God is legitimate"
because, "all negation implying affirmation”, even in
denying it helis~under obligation to concede it. (tome

I,; pvﬁl) *
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senses deceive us, and that we do not see what we see",

Where would "the certitude of astronomy" be if such a principle
were admitted? The same sceptical srgument could, mubaﬁig
mutandig, be extended to apply to the other departments of
human knowledge. But philosophy being essentislly practical
for Proudhon, the problem of "certitude&»in gsocial philosophy
has an especial urgency. .The urgency of ﬁis italiciged

proposition "There is a God" we have already seen translated

into: "Society is governed by prudence, foresight and
intelligence”., 1In the next paragraph he goes on to say that
"thé history of soclety is for us nothing else but a long
determination of de, a progressive revelation of man's destiny".
Actually there are two aspects to what Proudhon is here trying
to say: the philosophical as distinet from the sociological, .
The Former we have alreasdy tried to bring out. In addition it
may be sald here that the last quotation suggests that Proudhon
is understanding God pantheistically. If God is id entified
with the whole of reality, including man, then whatever happens
is a "determination of God"™. The latter needs a good deal of
elucidation. I shall here try to examine some of the
consequences 1t hes for his political and moral philosophy.

- "atheism, known otherwise as humanism" is "true in its critical
and negative parts"; but "eccording to the humenist God is none
al

other than hemanity itself. They go so far as to "d%fy“

1. Ibide, I, P0594-
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humanity as though 1t is "neither progressive, nor is there
any contrast between 1ts reason and its sentiments; 1in one

word, as though it were infinite in every respeot.“l

For
Proudhon, however, "God, the Supreme Being, is the antipodes
of humanity, the ontological summit which it endlessly
misses". The two partake of absolutely antagonistic
abtributes; God is "spontaneity, immediacy, infallibility,
eternity"; to man afe given "foresight, deduction,
mobility, time".2 At this stage it is important to
remember that Proudhon lived at a time when Hegel's
philosophy was supreme on the Continent. It had left its
impress on both contemporary philosophy end contemporary
theology. But in this respect Proudhon remsined aloof from
the dominant retionalism of his time,. -

M, Benri de Iubac has in his excellent studyg of
Proudhon paradoxlcally bracketed Proudhon with Kierkegaard

as an enti-Hegelian. When Proudhon wrote his Systeme des

Centradictieng;ébonomigyeg = it i8 the Proudhon of ﬁhié book

' that de Lubac compares with Kierkegasrd - he was more than at
any other time in his 1ife under the influence of Hegel's

philosophy., Perhaps there is an unintentional irony here.

1 . lbid .y I, poﬁg L
2. Ibld,, P393,
3. The Un-Marxian Socialist, a Study of Proudhon.
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For Proudhonis views on the relation between theology and

phi losophy bear some striking resemblance with those of
Kierkegaard. *“Theology sits rouged at the window, and courts
the favour of philosophy, sells to it her beauty“{ Kierkegaard
had said with bitterness, As a youth, Proudhon had a similar

. I . " o s a = .
experience on reading Fénélon's Démonstration de 1*existence de

Dieu. It was a time when he *felt God", when his soul was
“pervaded with Him@g. From childhood this “grand idea" (of a
supreme Being) had got its hold on him, dominating his entire
being. But though thils book had "suddenly opened his mind and
illuminated his thoughﬁ“z, it had failed to satisfy him. Only
lJater on @as he to realise that metaphysical reasoning was also
- uged by materialists aﬁd atheists to deny uwod. Sadly
disillusioned hhough he was, he continued to believe in wod and
in the immortslity of the soul, less because of the welght of
favourable evidence than for “the feebleness of contradictory

reasons“s; But he had decidéd to take léave of natural

o

theology, and try a "new route" to thet scientific certitude he

was ambitious to achieve for social knowledge.

1. Quoted in Mr. FW ., Fulfordis study Soren Agpye Kierkegasrd:
a_study (H.W.Wallis, Cambridge, date of publication not
given), p.l86.

2. Correspondance, tome 1, p.25.

3,0 lbj‘d-, t@me J., p.gs .
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Kierkegaard had said that "4 logical systemﬁs possible®,
but_"Nothing must then be incorporated in a logical aysteml
that has any relation to existence, that is not indifferent
to existenCe."l A gsystem which claims to begin"without any
presuppositions” he regarded as a “eomiﬂal“g‘view. In his

Attack upon "Christiandon” he went on to say "There is only

one relation to revealed Eruth: believing it“.a Here,
however, their ways part. Kierkégaand would believe just
because "believing” is "an offence” to reéason., For Proudhon
this is impossible. - On his view God insulte our humanity;
therefore He is our enemy.

To sum up: Proudhon's attempt to bulld a systematic
philosophicél position for himself cannot be regarded as a
success. | He borrowed his philosophical ideas from a number
of sources, but could not harmonise them into a single scheme
of his own. He adopts the Gomtist‘iaw of threée stages, Like
Comte, and the Encyclopedists before Comte, he wants to give a
practical turn to philosophy . At the same time he shares
Kent's view that the humsn mind is so constituted that we
inevitably speculate sbout problems and aspects of things with

which our understanding is not competent to deal. He denies

1. ngolud;ng Unscientifichostsqrigt to the ?Ehilaspghigal

Fragments" quoted in Robert Bretall's A Kierkegaard

Anthology, p.1l96.
2. R.Bretall, op.cit., pp.200-203.
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that any particular 1istlof "oategories" has logical priority
over amother; it is no more than "the description of a poiwt
of view chosen as one among a. thousand.," Yet he seems to
think‘— at least he ought to hold - that at least the category
"relation" 1s really descriptive of r.eﬁuty. In spite of his
positivism he believes that Vélues are objective in some sense.
Proudhon was attracted to Hegel's philosophy, particularly his

dialectical method. In De 1la éréatioanerl‘ordre he used

Fourier's term "series" to sover a universal aspect of things
QXpreSSiné itself in many foﬁmél. - Proudhon!s theological
views form an exception bto his rationalism. He is, like
Kierkegaard, an opponent of "theclogy".

Having cleared some philosophical ground let us try in
the next chapter to see what Proudhon means by the conecept of
justice, with which he promise§ to remove some of ocur

philosophical perplexities.

1. As Proudhon's views on dialeectic require some lengthy
discussion I have postponed their full consideration to

a separate chapter,
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CHA4PTER 1II

Proudhon's various»definitions ofrjusticerand the relatien

of his philosophy of justice with "Natural Law"

In the preﬁious chapter we have had occasion to compare
Proudhon's positivism with the positivism of August Comte..
The point, however, at which Proudhon parts company with the
latter is very sigﬁificant. Comte had, very much in the
spirit of modern positivism, regarded the terms "natural law"
and "natural rights" as "metaphysical aﬂd'theological
conceptions™, "The word @;gggﬁ, he recommended, "should be
excluded from the language of ﬁolitica;_th@ught, as the word
Cause from the language of philosbphg."l For Proudhon, on the
other hand, it is precisely in connection with the notion of
Tpight" that the.anifying conception of philosophy should be
éought;

Thié central conception of his thought he calls justice,
Proudhon defines justice és it were at different levels., At
the most general level it is almost synonymous with any basic
principle, whether of metaphysies, morals, ‘aestheties,
economics or politics. "Justice, 1let us not be afraid of

repeating ourselves, under dlvers names, governs the world,

1. System of PngitiverPoliEE, vol.l, pp.289-90; translated

from the French by J.H.Bridges, Frederic Harrison and

others, London, 1875,



nature and humenity, science and conscience, logic and
ethics, political economy, polities, history, literature‘aﬂd
art."?  "In the order of conscience, the highest of all, it
is JUSTICE properly so called, rule of our rights and our
duties; 1in the order of intelligence, logic, mathemastics,

etec., it is equality or equation; in the sphere of the

imagination, its name is the 1ldeal; in nature, 1t is
eguilibriuﬁﬂ.w At this level justice for Proudhon has a
"mystique”, Which like all "mystiques® defies detailed
analysis. In fact many Ofithevmnst beautiful passages in .
his writings are about the mystical in justice., "When I had
driven out all the mysticism, I found myself contending again
with a greater mysticism, justice, the mysteries....a.”a,
M. de Lubac guotes a passasge from Proudhén‘ssaarneﬁs {still
unpublished) where the adoration of justice is carried to a
piteh Wﬁicb only the devout feel for God: "Where does this
pagsion for justice in me come from,_a passion whl&h‘éarries

me away, eXcites me, and sebs my bloo& bolling? It 1s my

1. De 1la Justice, tome I, pp.226-27. - The nearest analogue

to this sense of justice I know of is Leibnizis

GOﬁgruitaavaezgrqurtignalitgs,quaedam,(See‘Giorgia Del

Vecchio, Justice, chap.l. Translated f;om the Italian by
Lady Guthrie, London, 1952).

2. Ibid., tome I, p.217.

3. Quoted in The Un-Marxian Socialist, a study of Proudhén,
P +207 .
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God, my religion, my all, and if I attempt to justify it by
philosophic reasons I cannot do so.® M. de Lubac finds in
them a "religious accent", en indication of a deep-down
Yearning for religion. As we shall see later on, Proudhon
felt forced to sbandon Christianity not merely out ‘of
temperamental entipathy for the Catholicism of his time - he
never considered any of the Protestant churches as a possible
rival for the Mother Church - but as much at least because
for him all the great historical religions asre incompatible
with any genuine respect for human perscnality. But he was
always aware of the important part religion has uyntil now
played in the spiritusl life of man. What he really wants is
& substitute for the established religion. This he thinks he
can find only in the zealous pursult of and faith 1h justice,

Thus in Du Principe fédératif he gives expression to his faith

.ﬁhﬁn‘h@ hopes for a future millennium in whiech "the pure |
religion of Justice.....without symbolism and without idals“1 ‘
will have begun to prevail. i
Coming down from the metaphysiecal to the practical leQel |
we find Proudhon viewing justice as the key problem of ethies.
But ethics gbstractly viéwed is of little importance. "The
science of Justice ceannot arise from a dialectical deduction

of notions: it has to be brought out from the phenomenality’

1. op. cit., p.l64.
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(phénoméhalité) that these notions engender, as every law of
physics is disengaged from the series of phenomena which are
its expression"l, We may thus reasonubly define the field of
ethics which justice covers for Proudhén as "that part of
mopral philosophy which characterises the subject in sooiety"g,

But 1s Proudhonis comparison of the rules of justice with the

laws of physics justified? The laws of physics are based on

the obseryati@n of sctual regularities, whereas the rules of
just conduct are not always exemplified in our lives., Men
are just as well as unjust, they obey as well as disobey
ethical principles. Fherefore there is nothing to "discover”
in ethies in the sense in which physicists make discoveries, -
It seems Proudhon wants to put rules of justice on some
objective basis, but in so far as he says that they cannot be
“deduced” he is probably showing the influence of the -
positivist ideas of his time,

the Subjective and the Objective Aspects of Justice

The definition of justice that we employ depends not only
on the level at which we may wish to speak, it depends also on
the aspect chosen. We may distinguish two aspects of
Proudhonis definition of justicer the subjective and the

objective aspects, In 1ts subjective aspect, it is "the

L. De la Juétioe, tome I, p.281. Here we have an indication

of Proudhon'’s Platonism on which so many of his stundents

‘hQVQ commented .
2. Ibid., tome I, p.313.
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respect spontaneously felt and reciprocaliy‘guaranteed for
humen dignity, in whatever person and in whatever
circumstances it may be imperilled, end whatever msy be the
risks to which its defence may expose us”l.
The metaphysical status which Proudhon seems to ascribe
to justice will ha#e raised in the reader's mind the question
whether this is consistent with his positivism, Here a
comparison with Locke may be made. 1t 1Is generally thought
that Locke's denial that there are innate ideas in the human
understanding is not consistent with his theory of natural
rights conceivable in an g priori way. Proudhon is faced
with a similer difficulty. But he was, it appears to me,
not quite unaware of the anomaly of his position in this
respect. There is at least one instance in which he tried
to overcome it, Proudhon's views on justice as expressed in

the pgemiarwmém@ire‘ef Qg'@atece,qugiga ggqgriété? differ

considerably from those of De la Justice. 4An account of his

earlier position will, besides indiceting the way in which he
tried to accommodate his theory of justice to his positivism,
algo help in clarifying his position on what I have called
the "subjective" aspect of justice.

In Qu'est-ce gue la propridté (premier mémoire) Proudhon

treats justice as & form of the "instinet of society”" or

"aoaiability”g as he also calls it., The doing of good deeds

1. Ibid., tome I, p.423.
2. op. eit., last chapter.
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fo their fellows is not confined to men alone, as biologists
will tell us, In so far as we are like the animals soclability
is "a sort of magnetism which the contemplation of s being
similar to ourselves stirs in us, but whose Fflux never goes
beyond him who experiences it, which can be reciprocated but not
communicate‘“l. Love, benevolence, plity, sympathy, ete.,are
different forms of this level of sociability common to men and
animals alike., Being little more than instinets, so Proudhon
thinks, there is nothing in them to merit our esteem; nor is
there anything ithem to distinguish vus from animals.

The second degree of sociability Proudhon ealls "justice”.
It is to be defined as “the recognition in others of a
personality equal to our OWn”QQ So far as the "sentiment" of
this equality is concerned, animals possess it as well as we do.
As to intellectual awareness, we alone are capable of forming
"a complete idea of the just“ﬁ.

As the third or highest degree of sociability we have

l&2, Ibid., p.303.

3. Ibid,, p.303 - In a lebtter to his friend Ackermann (23rd May
1842) he says "justice, like the idea of the beautiful, is
said to be a nétion, & primitive and essential form of our
soul; and I turn it into a physiological attribute, common
to men and animals, there being no difference between them
eZcept by more or less and by certein ideas speecial to the

latter, and absent in the former". (Correspondance, tome IL,

p.46). This suggests a clear affinity of his position here

with the "naturalistic® view of value.
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"a unique sentiment", which Proudhon here calls "equity

1 .
social proportionality"”, of which generosity, gratitude and

friendship are three distinct "nuancesa". But Proudhon is
obviously mistaken in thinking that "equity" is the same thing
as gratitude or generosity or friendship. We may regsrd it as
in some sense (though an unusual one) "just" that we should
feel gratitude for a good turn done to us which we have in no
way merited. But generosity is certainly something more

than justice, in the sense that a generous man is 'a benefactor
who gives more than is "due".

Proudhon's view of the subjective aspect of justice in

Qu'est-ce que la propriéte? may be put in this way. There is
an original basis of instinet which we share with animals.
Some of the developments of this instinctive basis are common
to men anﬂ animals (love, bemevolence, pity, sympathy, ete.).
Some animals heve even a'sentiment" of equality, though men
alone are intellectuslly aware of its existence. But at the
highest level of the development of this instinctive basis men
differentiate themselves clearly from animals., They have “a
unique sentiment" which may be called "equity". This
sentiment covers such things as generosity, gratitude

and friendship. Here he is using the word % equi ty"

>
in a sense which it simply does not possess.

2. A3 he himself admits he uses "equity" in the sense of
the Latin word "humenitas®.




Bven if we waive this objection, the question still remains
whether this gsentiment reslly exists or whether it is simply
8 collective name for “génerosity,-gratihude and friendship",
recommended to us by our author. That is, if it iﬁ not _
merely a tautology, but a psyechological hypothesis, then it
must be submitted to the appropriate teat.

Nevertheless, the essential fact remains that for

Proudhon all the three "degrees" of sociability are grounded

in instinet, As he puts it: “Sociability, justice, equity,
such 1s in its threefold degree the exact definition of the
instinctive faculty which makes us seek intercourse with our
fellow-beings...........“;.

Here a comparison with John Stuart Mill's view of justice

will be of some help. In chapter V of his Utilitarianism

Mill discusses, among other things, the question whether

"the feeling itself, of justice is gui generis like our

sensation of colour and taste, or a_darivaﬁive feeling, formed
by & combination of othe;s“. "and the sentimentlof Justice
appears to me to be", Mill goes on to say in reply, "the

animal desire to re§61 or retaliate a hurt or demage to oneself,
to those with whom one sympathises, widened so as to include
all persons, by the humén capacity of enlarged sympathy, and
the Puman conception of self-interest, From the latter

eléﬁeﬁts, the feeling derives its morality; from the former,

1. Qu'est-ce que la prppriété? premier mémni?e, p.312.

-
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i1ts peculiar impressiveness, and energy of self-assertion”,
4s thus sccounted for, "there is no necessity to assume for it

any peculiarity ef Gfiginf. Mill 1s clearly denying that

Justice is a feeling éuirggqsr;g. Proudhon seems to adopt

e somewhat different psychology. He wants to make as close a
parallel with animal psychology as possible. What he calls
justice is partly an animal "sentiment" and partly a humasn
awareness of equality between persons. His term "equity"
definitely stends for a "unigque" sentiment. Mill's position
is clearly naturalistic (justice is not perceived by a specisal
faculty, but is reducible to simpler psychological elements);
Proudhon does not, like Mill, adopt an stomistic psychology.
Proudhon's position is naturalistic in the sense that for him
justice and equity originate in an instinet. it is not,
reducible to other affective or cognitive elements but exist
in their own right.

In De la Justice Proudhonts views on justice attain a

mach greater degree of clarity. The terminology is somewhat

different too. Here he stresses the following points, &hicn 

leave no doubt as to the "non-naturalism" of his later view of

justice,

(1) Justice contains no mystical elements in the sense of
something derived from a supernatursl source. ?@t

despite himself Proudhon gives it a mystigue., He

also says that it is free from "psychologicel"™ elements.
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What he means by this 1s indicated by his own words:
" mstead of beingfan animal affection, a sort of
organic magnetiam, (it is) the exalted and impersonal
sentiment that we have of the dignity of our species,
dignity that we do not separate from our liberty."l
(2) It is superior %o intsrest;g I must respect and get
respected by my neighbour 2s myself; such is the law
of my consclence."
(3) It is "a faculty of the séﬁl“, "the first of all
faculties, constitutive of the social beingf,l
Justice 1s extra-phenomenal in Kant's sense of the term.s
Proudhon uses not the term "category", but the term
"metaphysical ideas™, though he assures us tiet these "ideas"
in themselves contain no truth., They arise from the
opposition of the ego and the non-ego. Very much like Kant's
categories they are indispensible "to the formation of ever#
1dealand the constitution of each s@ieﬁCé“.4 The idea of

Justice however 1s the chief idea of gll these, the "i36e

1. De 1a Justice, tome I, pD .425=426,

2. For Mill justice is connected with utility, and also with
resentment at atback on those We‘aympathise wlth.,

3. Cf. Guy Grandts intraduction'toiDe la Justice, Riviére

edition, tome I, p.80.

4, De la Justice, tome I, p.2ll.



princesse” as he calls it. This would seem to suggest thet
values are for Provndhon in some sense basic to science and to
theory generally, as if he thought that Kant ought to have

made the Critique of Practical Reason hls fundamentgl

critique. But Proudhon does not pursue this line of
thought any further, If he had, he would acon have realised
that 1t was inconsistent with his positivism,

A further parallel with Kant can be made, For Kant
only the good will has moral value and only sctions done
from respect for the moral law deserve our moral pralse,

For Proudhon the doing of éood deeds to our fellow human

beings from chaerity or love cannot get us far. It is énly
“reépest“ for human dignity as such that ean be relied upon
to enable us to perform our duties towards other members of

the human racs,

Proudhon's view of the objective aspect of Justice
properly so called is easier, to éxPnund, In many ways it
resembles the seventeenth and eighteenth century philosophies
of natural lgw and natural rights., He shares with the
great philosophers of the 17th century their bellef in the
possibility of arriving in ethics at conclusions as certain
as those of mathematics, ‘Locke, for example, thought that
"moral knowledge is "as capable of real certainty as

mathematics."’  So too, for Proudhon, "es much as is the

1.

Essay, Book IV, chap.IV, art.7.



mathematician sure of not being mistaken on the notion of

equality.....as much is the moral being certain of not going
1 ;

astray in his notion of good and evil." George Guy-Grand,

in his introduction to the Riviere edition of De la Justice,

assigns this charescteristie of Proudhon's thought to his
"scientismﬁz, a term which needs explaining. In a general
sense it may be understood to mean belief in the possibility
of arriving at definite and precise solutions of problems
arising in fields outside mathematies and the exaect sciences
like physics and chemistry« Proudhon wrote at a time when
the complexity of the problems of the social sclences was
hardly yet fully sppreciated. 1In this respect he shares the
general simplisme of early sociology. Even so, the term
"scientism" hardly describes Proudhon's position. To
understand it we shall need to study his own special end in
some ways peeullar brand of natural law,

In the preface to Dy,principﬁmféﬂéiaﬁir Proudhon went so

far as to say that his entire system was a "philosophy of

1. De le Justice, tome III, p.363.

2. 1Ibid., tome I, p.66 - Professor Hayek has recently used
the term "scientism" in another sense. It stands for him
for the attitude that by applying the methods of the
natural sciences we can produce similarly important
results in the study of socisl problems. (See his paper
sglﬁyﬁismw@ndft@@,$$uéifeff§@@1@tysfE°°nGM1Q9’ vols.
IX-XI, 1942-44).
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right"™. MPhe sovereignty of right, such is the culmination

¥

of all the Proudhonian aonstructions“%: Georges Gurvitch well
sums up Proudhon's whole work., The adjective "natural”
hardly ever accompsnies the use of the éubstaﬂtives "1aw"” and
"right" in his Wribingé. That his is @ phiiosaphy of natural
law and natural rights, and the sense in which it is so, will
be the theme of the rest of this chapter. ‘
Before proceeding with our investigation into the nature
of Proudhonts philoBO§hy(ﬂAlaW or right it will be expedient
to make a distinction between the theory of na?ural law and
the theory of natural rights. The antithesis betWeen‘Naturé
and Convention, or between natural law and ﬁositiVe law, goes
as far back as at least the fifth century B.,C. But the
conception of naturel rights matching political obligations
does not seem to have taken root in Greek pmlitiﬁal theory.
It is only among some of the Sophists that elements of a theory
of natural rights may be found. Platoregards the state as an
organism, similar and very much larger and therefore completer
than the individual. The health and well-being of this
organism is much more important thah the fulfilment of the
personal needs and aspirations of the individuals that go to

compose 1t. On such a theory the individuval owes everything to

1. Quoted by Gurviteh, op.cit., p.353.
2. Ibid., p.354.
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society, and any clsims on his part té "inalienable™ rights,
however conceived, would‘be:ridieulouslm

The distinetion between Nature and Convention, on the
other hand, is fundamental to Greek philosophy. Alongside
of this dlstinction goes the identification of truth with
nature - whatever nature may be understood t0 mean - and
convention with falsehood.

In medieval politicalhtheory the conception of natursl
law is again prominent. As Gierke has pointed out, however,
the organic congeption of the state still dominates political
thought, with the result that the stress is on duties rather
than on #ights.

The transition from early to modern naﬁural law theory
may be seen clearly in Grotius. Starting from medieval
Aristotelienism he accentuates further St. Thomas Aquinas?
subordination of God's will to His reasson. Although God is
"the Author of Nature", and prescribed though it is by him,

“"The law cfinature is_unchangeable - even in the sense that it

i‘ Thnszﬁamte'was in sympathy with Plato when he wanted to

banish the word "rights"™ from the dictionary.
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cammot be changed by GDd,"l Natural law as “the dictate of
right reason” is granted to all men, but grace and revelation
do not conflict with it, Not only does grace not abolish
nature, unaided human re&son»can thrive in relative
independence of its Authorg. The way to the ngbural law
theories of the 17th and 18th centuries is therefore open.

Some of the salient features distinguishing modern natursl
law theory from the medieval arez~

(1) In the classical period of modern philosophies of natural.

1. The entire passage in the original Latin of the 1646 -

edition of De Jure Belli ac ‘Pacis runs: "Eat aubtem jus

naturale adeo immobile, ut ne a Deo quidem mutari‘qugat.
Quanguam enim immernsa est Del potentia, dici‘tameﬁ'quaédam
possunt ad guae se illa non extendit, quia quae 1te
dicuntur, dicuntur taentum, sensum autem qul rem exprimat

nullum habent; sed sibi ipsis repugnant: Sicut ergo ut

- bis dvuo non sint quatuor ne a Deo guidem potest effici, 1ta

ne hoe¢ quidem, ut quod intrinseca ratione malum est, malum

|

non sit." (Lib.I, X. 1646 edition of De Jure Belli ac Pacis,

published by the Carnegie Institution of Washington, 1913,

as vol.l of No.3 of "The Classics of International Lew"),
2. Even though Grotius endorses Aquinas' saying that grace is

needed to perfect human nature, i1t has lost its medieval

acecent.



law the conception of society as a vast mechanism, in the
wake of the developments in mathematical physics, supersedes
the medieval view of society on the analogy of a liviﬁg
organ@sm.

(2) A4s the laws of the physical universe have been -
unravelled by great minds like Newton, equally must the laws
that govern the social mechanism be discoversble,as well as
possess a similar degree of certainty. 7 ‘

(3) _The explanation of the origin of human society as a
natural pheﬁ@menon grounded in the sccial ngture of man is no
longer considered adequate. So the question, How and why
did humen beings originselly come together to form societies¥
is debated in terms of new Eheories of contract. the

medieval pactum subjectionis between the prince and his

subjects must needs be supplemented by an original pesctum

conjunctionis.

(4) With the Bhaﬁged conception of the nature of society and
of the individusal's relationship with 1t, those rights that
pertain to the special nature of man gua man begin to be

" debated in great earnestness. _

In setting fortblbﬁe-above'four points my purpose was not
to sum up the essential features of modern natural law
doctrines, fér any such summing up is bound to be an over-
simplification, but only to draw a working éistingtion between
medieval and modern political theory for the ensuing

discussion. Proudhonts doctrine differs considerably from
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the classical formulation of natural law by, say, urotius or |
Locke.- He does not, for instance, spvrove of the attempt to
explain or justify the origin of human smcieﬁy in terms of a
contract, real or imaginaéy. Nor -is he so extreme a
rationalist as some of the emcyclopaedists~were.- wthis is
only natursgl. He 135 separated by a span of nearly three=
quarters of a century from the milieu of the French
Enlightenment. ‘'Ihe growth of positivism in France, the
culmination of wermsn mehﬁphysics in Hegel's historieal
method, the development of ﬁnglish eﬁpiPicism into Humean
sceptlcism, were some of the chief factors militating against
the rise of new philosophies of natural law and @atural rights,
in some ways an even more important factor in Prance was the
traditionalism of de Bonald and de Malstre.

Nevertheless Proudhon holds fast to natural law in his
own cﬁrious way . This must be said in sﬁite of his appasrent
dislike of the term‘"nat@val an"l. The explanation of his.
unwillingness to acknowledge his philosophy as & philosophy of
natural lew lies in the struggle between his humanism and an
almost compulsive urge to find é,more than merely human basis
for morality. These two sides to his pérsonality do not seem
‘to'harmonise, with the result that the entire logic of one
important aspect of his philosophy of justice is strained.

The moralist in him could not be satisfled with an egeistic

1. De la Justice, tome I, p.320.
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ethic like that of Stirner.

Steeped in the literature of the Enliéhtenment‘as he was,
Proudhon believed that he was continuing the work of the
philosophy thaﬁ inspired the French Revolution, but to regard

him as simply continuing the work of the philosophes of the

eighteenth century would be a seriovs mistake; nor 14 he
unaware of the complexity of his own thought in comparison
witﬁ the comperatively simple assumptions of his predecessors.
I should rather say that the influences onmiduninet@epﬁh
century zeitgelst complicate vastly an otherwlse simple system
of basic assumptions. |

We have seen already that Proudhon identifies justice
with "right", The ultimate basls of right 1s nelther
subjective nor emﬁi?ical‘but a priori: "Man destined to live
in society is governed by a sysﬁém of lgws that experience
reveals to him little by little, in the measure ln which he
enters into‘rélatipn with his fellow-men gnd nature but whose
principle is given a priori in his @onscienee".; These laws
are not sociological, but normative; "in the measure in which
they reveal themselves to man and are promulgated by him, theﬁ
ereate for him as many partictular, special obligstions, also
called duties.“z This insistence that the laws of justice are

discovered rather than contrived definitely establishes a close

1. Correspondance, tome XII, p.368,.

2 loc. c¢its
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similarity between Proudhon's philosophy of justice and the
modern formulations of natursl law. But already a difference
may be noticed, The Stoics, and in tﬁis the seventeenth
century theorists of natural law were at one %ith the Stoies,
held that the laws of justice (that is the Natural Law) are
imnediately discernible by the light of reason, For Proudhon
they are "revealed" very slowly in a long process of
historical progress. This raises the question about the
relation in whieh natural law stands to history for Proudhon.
As this question requires some lengthy exposition and
discussion I have reserved 1its congide?atian to & special
chapter (chapter IX). 1In the concluding chapter we shall
heve an occasion to compare Proudhon's position with some

N

present theories of natural law.
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CHAPTER III

Justice and Bquality

"Equality" in a loose sense

Proudhon has his heart set on equating justice with
equality. 4s M.Bougld has pointed out, "the idea of justice®
is for Proudhon "but another name for the idea of eQualiﬁy”.l
It is not, hcwevér, easy to expound Proudhon's defence of
equality. Like the idea of justice, the term "equality" has
for him many senses. - To begin with,‘the‘principla‘@f
equality, like thé principle of justiée, operates not only
among men, but also applies te'the entiPe-univ§nse. Therefore,
those who think that though "justice is equalitarian; nature
is not" are wrong.2 In his passion for equality'Praudhﬁn -
does not pause to consider the extreme absurdity of the
position in which ne would land himself by making such a2 claim.

Nevertheless, perhaps only to reassure himself, he ssserts his |

claim even more firmly: “The legislation of the worlds is an t
equalitsrian 1egislatioﬁ.“5 dre not the number of deys in a

yoar equal, the annual rainfall of a place "sensibly the same®;

do not "the flux and the reflux of the ocean, in their

1, La ngiglogie de Pf@udhon, Paris, 1911, p.57.

2. De'la Justice, tome II, p.66.
3. Ibid., tome II, p.67.




averages, march with the regulériﬁy of a pendulum??l g
there is inequality in the world, it does not arise "from the
essence of things, from their innateness; it arigses in the
environment” ., ‘S few more examples of egquality in nabure
follow, but the game is very soon given up. The words of
the "Sagé", presumably Pythegoras, obligingly come to his

rescue: "the world has been made with numbe?,jwb;ght\and

measure”. The term "equality® has changed its meaning.,
Starting with equality in its ususl sense, he has graduslly
shifted its meanihg until it comes to stand for any sort of
numerical relatich. It may be noted thet his loose sense of
"equality" corresponds to his "justice" in the sense in which

it has a ystique.

In what sense are all human beings equal?

The most lwportant sense of equality for Proudhon is the
sense in which all men are, so to speak, p@t§ntiallywcf equal
worth. This sense off equality is analogous, so it seems to
me, to the sense in which 1t is held that God 1s no respecter
of persons and is interested equally in their redemption; to
the sense in which equality is supposed to be a natural right;
or, in Kant's sense, each person is an end, The relation of
equality in this sense with justice is undoubtedly important
and Proudhon is right in stressing it.

Mr. E.F.Carritt makes an Interesting defence of equality
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in this sense. He distinguishes between what he calls
"pights" and "claims". The framers of the American
Declaration of Independence, for instance, presumed to define
natural rights as inslienable. Such attempts to aonceiﬁe them
as "inalienable" have r ought natural rights into disrepute.
Men have only "clasims" to "1life, liberty, property and the
pursult of happineés“. When their claims to these things
conflict, the claim of one can be overridden by the stronger
claim of another. Eut equality is the most important of our
claims ("the primary claim" as Mr. Carritt calls it). On
this Vieﬁ the natural right of equality becomes "the
fundamental right of nature....to equality of treatment in
like situations” - "The natursl right of every man was.to
have claims equally Gonsidered".l

The most important thing to note about Proudhon's theory
of equelity is an obvious one. For Proudhon it is not a
question of asserting equality between essentially unlike
" beings; what the opponehts of equality deny is the equality
"of similar beings {des semblables)". For example, one species
can be and often is superior to another in physical strength

and intelligence; but uembers of the same species are

1. E,F.Carritt, Ethical and Political Thiniking, Oxford, 1947,

pp.79 and 97. See chts, 6 and 9. Cf. Prof. Daiches

Raphael's Hquality and Eguity, in Philosophy, July,

1946, .
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essentislly alike. "A11l the individvals composing a soeiety
are, in prineiple, of the ssme essence, calibre, btype, model:
if some difference appears among then, it arises not from the
ervative thought that has piven them being and form, but in
ezxbternal cireumstances undér which individualities come to
birth and develop. It is not by virtue pf,bhis‘inequalitg,
singularly exaggerated as 1t is, that society maintains itself,
it is in spite of this inequalitya"l Here two things need to
be pointed out. First, from the éupposéd fact that all human
belngs ére»of the game essence (whate%er that may mean) ﬁe
draws the inference that they should be treated alike (L.0.
equally well). But this 1s not a legitimate inference. The
first proposition purports to make s fazchual claim about the
"real” nature of man; the second asserts an ought. Some
ﬁoald say thet statements of essence are verbsl. Then
equallity of treatmsnt would be made part of the essence of man
and go tautologous. Moreover, it is only in virtue of an
assumed equality of moral worth that Wewean be justified in
treating two men equally well. But all Proudhon is asserting
here is that they'havelthe same essential nature, which is
quite a different thing. Secondly, Proudhon is here employing
a famlilisr theological argument in support of equality. Yet
for him tﬁe notion of God is to be kept out in the discussions

of social and ethical problems.

Il

1. De la Justice, tome 1I, p.A9.

*
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A further likely criticism would be that if, on
Proudhon's reasoning, ameng human beings the various races
differed radically from one another, one race conld be
Justified, on this ground alone, in gaverning its inferior,
But we are assured this is not so. Whether "white, yellow,
red-or black", we are all equal, i.e. we all share the same
essence,

This brings us to what eppears to me a major
inconsistency in Proudhon's thought. For hfm, =s we have
seen, justice is not merely conventional, nor is it a set Gf
rules entirely dependent upon human convenience. Justice
renders what is "due” not on the basis of a criterion
somehow acoepted-ahd without direct relation to the essence
of human nature; it is the rendering of what human belings
deserve gua human beings, aﬁd what they deserve gua human
belngs for their labours. If Proudhon is to remain
consistent, he must also apply similer reasoning to animals,
As human beings have their justice arising from their
essentigl nature, there must also be a justice fmr animals
in its turn dependent upon the real nature of animals.
Proudhon is nevertheless not willing to concede that animals
should also enjoy their own kind of justice and, for him,

" there can be mo justice between man and beast. He sees in
the aﬁtempﬁ to pfevent cruelty to animals only a return. to
"Pythagoresn sentiments”, founded Qn the'dagma of

métempsychosis. In reéard to -animals our -"Philozol will

"l
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always be reducible to the practice of the English", that is,
“to keep them well-fed, to teke proper care of them, to cross
them well, in order to get from them more milk, fat, wool or
meat, and less bones, iﬁ short in order Lo egt them"ai
However gentle we may be towards them, it is not in
consideration of thelir persons; "it 1s out of concern for
our sensibility".w

A comparison wikh medievel political theory will throw
some further light on. Proudhonts defence of equality, and help
us in passing to the next section, As Professor Tawney sums
up the medieval attitude: ™"Within classes there must be
equality; 4if one takes into his hand the living of two, his
neighbour will go short., Between classes there must be
inequality; for otherwlse a class cennot perform its function,
or - a strange thought to us - enjoy its rights'“g From this
it would appear that actual inegualities of capacity among
members of the same class are recognised; only these are
overridden by ethical considerations, Proudhonis position is
different. He does not asccept the medieval view that
different classes differ radically in capaeity. He wishes to
prove that most of the real differences of capacity, not only
within a single class but in society as & whole, are the

results of circumstances rather than intrinsic differences.

1 & 2. De la Justice, tome I, p.418.

3. Religion and the Rise of Capitalism, chap.I, 1, p.36.




There is however a point of similarity between Proudhon's
thbught and medieval political theory. Even if his defence’
of equality were proved valid, it would not follow thereby
that we should set up equality of income for the whole of
society all at once., It would only prove what is “right".
When it came to applying a prescription of natural law to a
given soeialqsituat{5n s0 as to mould it nearer to its ideal,
medlieval political theory did not fail to recognise the
difficulties that flesh and circumstance could raise against
all attempts at applying netural law to particular
circumstances, The Church was Wwilling to be realistic in its
approach to actvual problems, sometimes as much as any modern
statesmanl. Proudhon similarly does not like to be called
utopian, and tries to search for what seems to him to be

feasible applications of his ideal of equality.

- The translation of equality in “right" into equality in
practice _

in respect of the éuesti@n how the unequal capacities of
individuals performing their respective,fﬁnctions in society
should be rewarded, Proudhon changed his views a number of
times, but an underlying trend is noticeable in the

suceessive shifts of position until we come to his final book

on the subject of property, the posthumous Théorieids la

Eroprié@é‘ In the beginning, in Qu'est-ce que ls propyiétg?

1. Ibid., pp.4l=42.
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he insisted on strict equality: “NOW'if eéualit? is not
absolﬁte, it is nothing télie n'est pas)".l But already he is
aware that great differences ;f capaclity are to be found among
men which may not all be explicsble in terms of differences of
educétion and upbringing. | There is the obvious difficulty
raised by the existence of men of outstanding capacity and
merit, Nevertheless in this book he still clings to his faith

that "what is today called ineguality of faculties, in happier

conditions would be nothing mbpg than divers iﬁl Qf; fac‘?_ltlea 6‘";‘

The heart of the difficulty lies, Proudhon seems to think, in:
the problem of rewafding‘genius, He is extremely sensitive on
this guestion. How can you possibly reward genius in terms of
richesy he aské. Genius 1s not a measurably quantity, at
least in terms of material wealth. What is the use of loading
a great artist with richest"...property (we could equally well
say lnequality) makes a poet a Croesus or a beggar; equalilty
alone knows how to honour and praise him;“s Proudhonts
reasoning here, though f@f@efgl, is not guite convineing. Even
if genius is notfa‘m@gsuﬁable:quamtity in the sense in which
the work of, say, a Beethoven is not at gll Gbﬁpabaﬁie with the
 work of a compbser of popular tunes, it does not follow that an

appreclated Beethoven (even when loaded with honours) should

1. Premier mémoire, p.229.
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earn no more than an average bricklayer.

In Solution du pﬂoblgme'seeia; (1848) Proudhon argues that

though “"equality of goods“ is still to be aimed at, it is to be
pursued only in so Ffar as it is compatible with other aims, the
prinecipal of whieh, liberty, will lead him inereasingly to tone

down his stress on equality. In De La Justice he is able to

state his problem clearlys "It is an extremely delicate
venture to reconcile the respect due to persong with the
organic neécessities of production; to observe equality without
iﬁpOSing upon liberty any other fethter than that of xight: snch
problems require a separate science, at once objective and
subjective, half of fatality and hslf cf'liber%y.....“l.

This reelisation on his part of the cﬁm@lexity'af the
problém of applylng justice in the sense of eguality without

sacrificing liberty does not date from the time he started

working on hisg Dejla_&nstiée, - &8 1in most ceases, dspects of.
his thought are contained in germ in earlier works. Thus in

Philospphie,du”Pragrés (1853), & brochure which states briefly

and prior to De la dJustice many of the theories of the latter
work, we find indicated beforehand how Proudhon is going, in
the writings of the laat years of his 1life, to complete his
theory of the exchange and distribution of'wealth, and thereby
to bring eﬁualihy down from its stern and sta;ile putity into
some intelligible relationship with the workaday world of human

1. De la Justice, tome II, p.%5.
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affairs. What he now wants is equality with its "eorrelative
of liberty", and "not an equality real and immediste, as
communism understands it, nor personal, ss it supposed by
Rousseau's theory, but an GQMality‘eommnfativé and progressive,
which has quite another significance for justice."l Here
Proudhon is GXpressing‘hislappositian not only to equality of
possessions, but also to any & priori equality of persons (as
he puts it in the next sentence). His objection to Rousseauls
theory of personal equality seems to be thet people are not in
fact equal in their persons, and that nobody can reasonsbly ask
me to show the same respect to everyone. What can'rightly'bg
demanded is that people should progressively base their
relations with one another as exchangers on equality.

Commitative justice as the "f’;fue" definition of equallty

What does Proudhon mean by "commutative"?  According to
the 0xford English nictlanary “commutative justice™ is
anglicised from commutatlva justitig" ; & translation used by

St. Thomas Aquinas and oﬁhe‘rs as equivalent to Aristotleé's
) Etofabu)’ruka‘v (Tb €V Tois CUVARLY Mok oL

Jdicpe wTekovw Jiketov
"the justice which is corréctive in transactions between man

term
and, ma:n"z) . In the concluding chapter we shall have an
1. op.c¢it,, p.76 - I discuss Proudhon's views on the problem

of the relation between liberty and justice in chapter VI.

2. Nich, Ethies, V, 2, 1130b.
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opportunity to discuss Arigtotlefs theory of justice at some .
length. Here I shall only point out that Aristotle
distinguishes between disbtributive and commutative justice. -
Distributive justiee is the principle which regulates the
distribution of wealth and honours.in the stagte as well as the
profits between partners in an enterprise, and also the division
of an inheritance. The purpose of -commutative jJustice is a

more limited one..- It is to set up commercial exchanges and

punishments on a just basis; it corrects what is unjust in
these matters, Proudhon seems to restrictAhis use of the term
"commutative" to Justice in exchanges. Thus, to take one
instance, when a labourer exchanges his labour against a fixed

sum of money he may not be getting for it what it is worth in

e, e o

justice. But commutative justice. for Proudhon is not merely
the correction of individual instances of unfair exchange, bub
rather the fair basis for exchanges ¢f all sorts, Iﬁ is

through the applications of his version of commutative justice

N wrelentiel el Ll - . .

that he hopes to bring about the reality of justice in the
economic world.

In 1!'Id%e générale Proudhon contrasts this version of

commutative justice with "the old system of distributive ‘
_y . |
juStioe"l {based, we may add, on the Aristotelian ides of

exchanges")., The former would establish "the reign of contract";

|
|

1. op.cit., p.187.



the latter only gives "a reign‘cf law, or, in more concrete

terms, feudel, governmental or military rule”. "The future

hope of humanity lies in this substitution™, Proudhon opines
in the next sentence. Proudhon can be justified in this
contrast between distributive and commutatiﬁe justice only if
he is using "dlstributive justice” in Aristotle's sense as the
distribution_by the state of the community's weaifn among its
members ., This is not the sense in which the term is
understood today. |

For Proudhon the principle of commubative justice serves

as one of the two main pillars of the bridge between the

ideality and the reality of justice. The "realism of justieeﬂ,:

as he puts 1it, amounts in philosophical terms to this,
Somewhat 11ke Platot!s numbers which mediste between the purely
rational world of Porms and the world of sense, justice brings

order into man's relationship with the outer world, whether of

nature or of society. In ita objective aspect justice is real

because without some operstive distinction between just and
unjust no soeiety is possibie. Subjectively it provides &
psychological element ofrstability in society: "There is in
humanity a prineiple, a force which sustains it, which

"l 56 he is not satisfied with

communicates life to lt.easan
merely proving "the superiority of a theory"; we have to

establish that on sccount of "the difficultles of application,

1. De la Justice, tome. I, p.415.




the 111-will of man, it will not come to fail miserably, and
change the hopes of the legislator into disappointments®.
Justice has to be "more than an idea, it must at the same time
be a REALLTY"% It mist be something like "a power of the
soul, internal energy, social instinct, analogous, in‘men, to
this communist instinet we have‘notieed in the bee“g.

The second chief support of tLe "realism of justice" is
his notion of equilibrium, which requires for its elucidation
some acqualintance with his dialectic, which I discuss in |
chapter V. In economics "egquilibrium® is translsted into the
termgs of book-keeping as aibalancing of the debit and the
credit sides of an account, "the social system established
upon free and reciprocally guaranteed transactions.“s As
M, Bouglé reminds uws, Proudhon was "rirst and foremost an
accountant"4. Proudhonts idea here 1s that society should be
considered as formed for specific purposes like the world of
economic relations in which individuals are concerned with each
other only as exchanging specific goodé and services, There
is an "equilibrium" or balancing of what they give to and
receive from each other. Only, Proudhon insists on making the
qualification that all exchanges must be conducted on#he basis

of justice, -

1. Ibid., tome I, p.306.
2. Ibid., tome I, pp.313-314.

4. op.cit., p.7.
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Here it i3 essential to see why Proudhon lays so mch
stress on the "realism of Justice®™, He sees two main
alternatives to his own position in which justice is a
"reality": communism snd laissez=faire liberalism. We
shall best be eble to see the meaning of his "realism of
justice" by considering how he comes to reject these two
theories and arrives ab his own alternative.

Though the criterion of morslity is "the greatest gocd,

what is otherwise called the maximum felicity”, 1t is often

the case, as our daily experience shows, that "interests,
individual as well as collective, despite the sympathy which
brings together beings of the same species, are in
diametrical opposition"l, The conflict of wills can be
regolved in many ways.i But the chief of these are two, to
one or other of which the rest tend to approximate. The
first of these 1s "the system of communism, praised by
Lycurgos, Plato, the founders of religious orders, and a
majority of contemporary sociali.sts"g, It is epitomised for
him in the definition: "DETHRONEMENT OF PERSOWALITY IN THE
NAME OF SOCIETY..t."S. This hostility to contemporary
socialism remained with him all his life. In Systdme des

contradictions economioues we find him saying: "Jesus broke

1. De la Justice, tome 1, p.299.

2; loc. cit.

3. lec. 6it,
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openly with pride and greed; apperently the libertines whom
he chastised were holy personages compared with the herd
infected with socialiﬁmﬂl. Qur asuthoris quarrel with
- communism is ﬁot only that it is based on the enslsvement of
the individual, but even more because it is unrealistiec. It
ignores that if "the human person (were) relieved of his
prerogatives, society would find itself deprived of its vital
PrinCiple“Zi "Let us then, for a moment, grant the prinéiple
of a_priori equality of goods and persons, How strangei the
consequence of this so-called equality would be absolute
immobility, therefore utter wretchedness. (la conséguence de
cette pretendue égalité sera ltimmobilisme, liabsolu, partant
la misére). Society will no doubt be able to keep végetating
and stirring; 1t will progress no more.. ...,

The opposite extreme to communism lies in the theories of
some of the ecenémists of his timé, "partisans of free
exchange, of laiséez faire, lalssez passer, of each to himself

{(chacun chez soi), each for himself...;w4. Proudhon

caricatures their doctrines in these words: "The partisans of
this opinion econtend that there is not, at bottom, any

opposition of interests; that, men being>a11 of the same

1. op.cit., tome I, p.360,
2. De la Justice, tome I, P.299,

3. Philosophie du @rogrés, p.76.

4, De la Justice, tome I, p.300.




nature, their interests are identical, consequently easy to
reconclle; ‘that only the ignorance of economic laws has caused

this antagonism, which will disappear the day when, more
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enlightened on our relations, we shall return to liberty and to

nature™

, Proudhon is not here fighting men of straw, but a

school of economists whose doctrines M.Gide, under the chapter

heading "The Optimists™, summarises as follows:-

"pegsimism is the great source of evil., The scombre
prophecies of the pessimists have destroyed faith in
"natural” laws and In the spontenecous organisation of
society, and men have been driven to seek for better

fortune in artificial @fganiSatiOﬁs,....aWe must strive

to show that natursl laws lead, not to evil, but to good,
although the path thither be sometimes by way of evilg
that individual interests are at bottom one, and only
lsuperficially antagonistic; that, as Bastiat put it, if
everyone would only follow his own interest he would K
unwittingly find that he is advancing the interests of‘allé%

To peturn to Proudhon, underlying communism is the ides

: . 3 _ .
that men is “radically unsociable and wicked". Against this

it may be said that there is no necessary comnection between the

Gide and Rist, A History of Econmomic Doctrines, authorised

translation from the French by R.Richards,
D331,

De la Justice, tome I, p.302.




kind of view a theory adopts, or has implicit in it, on the
natu?e of man and the form of society it considers desirable.
in other words, no direct transition from psychology to
socilology can validly be made, Herbert Spencer's view of man,
for instance, was not that of a peaceable creabture; yet he
was a liberal philosopher. But probably what Proudhon has in
mind is that communism seeks to regulate for the individual so
much of his life that it implies the assumption that men is
"rédically unsociaﬁle and wicked"; 1if 1t were based on a better
viéw of human nature (and if it werse consistent) it would bé
able to trust him with more freedom.

gven the system of unrestricted liberty secrifices "the
dignity of the individual.“l Believing neither "in justice,
nor morality, nor sociability“, it constitutes interest into a
universal criterion, which reduces itself to "pure egolsm”.
It may be remarked that "optimistic" liberalism cannot be
accused of sacrificing “the'dignity.of the individual® just
because it leaves everyﬁcdy absolutely free. What is true
is thet by leaving everybody to fend for themselves , out of an
unfounded belief in a pre-existent harmony, we may only be
creating conditions in which some are reduced to helplessness
while others come to enjoy advantages which they have in no
way deserved.

Proudhonts own solution lies in the establishment of what

1. Ibid., tome I, p.303.



he calls "the juridical state". This is his alternative to
the “absolute" eguality of communi sm gnd the belief in the
almost magical efficacy of egoism of the Optimistic School.
Just as the communist goes the whole way towards equality, and
just as the optimistic liberal goes the whole way in wanting
“to base society on egolsm - the two poles of Proudhonts theory -
Proudhon feels compelled to follow up the path of justice to
its logical conclusion. ‘fhe "juridical idea", in contrast
with the other two ideas would, he claims, do justice to the
higher side of our nature, without ignoring the dark foreces.
that eﬁer seek to corrupt it, It is not so much = new idea,
so it seems to me, as a name Ffor another aspect of his theory
of justice, of justice “comautative” and "mutualist®. The
“realism of justice® is to be established by & system under
which there will bef“méahing of l;bﬁrﬁies, voluntary
transactions, reciprocal commitment"‘. This lest formula in
its bareness is not very enlighteniﬁg, but it indicates the
lines along which his “juridical state" is to be organised.
in chapter vwIII we shall see how he tries to translate this
formula into the terms of his anarchist and federalist
theories, Here we may merely say this, Though he has
rejected the optimistic liberal's prefexistent harmony, his
"juridical state”, in which your liberties will dovetail into

mine, your ¢laims inte my obligations, and free contracts will
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overcome the troublesome fluctustions of the price mechsnism,
is itself a harmonious scheme of humasn affairs which is not
merely s possibility but is to be "discovered” és inherent
in the nature of things (as the Natural Law is 1nhereﬁ£ in

nature for the Stoic) .
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CHALAPTER IV

Iwo kind of Justice: Catholic and Reveolutfonary Justice

We have already seen in the first chapter that Proudhon
considers certain metaphysical end theological questions to
have an important bearing cn the problems of soéial science.
Specifically it is "the hypothesis of God"™ which concerns him
most. 86 we find him discussing this "hypothesis" in the

_ N by 3 . - A A e @ §
prologue to Systeme des contradichbions economiques as an

unavoidable prolegomenon to political economy. This has
nuzzled many of his readers. Even if one does not agree with
de Lubac that Proudhon "showed the need to introduce theology
everywhere into his stwdies"l, 1t remaing true that for him
theological questiwné cannot be left out altogether in any

adequate discussion of justice,

Ancient and Christien views of justice

Starting his survey of the different theories of Justice
among the ancients, Proudhon thinks that they understood the
subjective side of’justice'rightlyg. | He quotes with some

approval Ulpian's definition:-

Justitia est constans et perpetus voluntas jus suum cuique

Eribuenddl.

L. op.cit., p.232.

2. "Greco~-Roman society raised high the person: there lies

its glory". De la Justice, tome I, p.367.
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30 also Clceroc was to some extent right when he defined
Justice ass-

Justitia est enimi hsbitus, communi utilitate comparata,

suum _cuique tribuens dignitatem.

 But the defect in thls conception is that on it "in ibs
origin and base, right is individualistiec, egdiatia“__ It
lacks "the idea of mutuality", and replaces it by "the divine
cmmmandmenb”l. Since right &id not have "its own sanction in
itself", once religion was ”dissipated”,‘human=dignity could
only déganerate‘int@ “pridé and‘égaismﬁzk 50 Seneca was
forced to say, "No honest man without religion”.

Among the Greeks, this "odious sxaggeration of
personality™ had its reaction in the theories of Pythagoras
and Plato, who made the perfection of the Republic lie "in
that none has anything which belongs to him, ever his own
self does not belong to him”4. However, this much at least
may be said in favour of the polytheigtic religion of the
ancients: "In principle, polythelsm recognised that the
notion of right hed its point of departure in the dignity of
man, in fact it could not develop this notion; on the

contrary, by the external and superior guarantee it gave to

1. Ibid., tome I, p.354.
2. Ibid., tome I, p+366.
3. Ibid., tome I, p.370.
4, loc. cit, '
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" justice, &k had lost 15%0,

Proudhon does not tell us whether he thinks that there is
something in the nature of polytheism itself which makes it
recognise that the notion of right should have its "point of
departure in the dignity of man®, or whether this was for him
merely a fact of snclent history. In the latter sense of a
contingent fact of history we know that the ancient ideal of
man {as expressed, for instance, by Aristotle in the Ethies) -
leuded forms of behaviour which would appear vain and selfish
in terms of the Christian ideal,

 Early Christianity knew that "the outstanding features
of the pagan dissolution wes the loss of personal dignity,:
that consequently the special character of redemption should be
to restore this di‘gnityniz. But the kingdom of Christ is not
of this world: "this preaionshliberty whose loss the degrading
empire of Caesar had brought to the people, Christianity
promises to bring them back....in another 11£6"%,  Proudhon
contrasts what he calls "the system of polytheistlc societies®
with Christienity in the following succinet opposition: the

first represents the "ﬁyﬁﬁgm‘ofAEe?BOnal'Prg@Dggtivé’ or of

RIGHT"; the latter, the “System of the dethronement of the

1 . Ibi‘dm ¥ tOme I [ p .‘5‘17,-]‘7. L]
2. Ibid., tome I, p.394.

3. 1Ibid., tome I, p.395.
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It is clear that Proudhon is not fair in his judgment.
Lacking treining in Christian theology I should not 1ike;tn
express an opinion on his merits as & theolagiangq There is
the age~long distinction between divine and human justice; The
latter being for the theologian of necessity subordinate to
the former. According to 8t. Augustineis teaching for
ingtance, justice, subordinate as it is to charity and love,
can be attained only in the kingdom of God (Civitas Bei). Even
in the somewhat more humanistlic system of St. Thomas Agquinas,

the lex aeterna is supreme over all other laws, whether

natural or positive. Bven after the post~Renaissance
theorists of natural law had secularised justice iﬁ continued
to suffer denigration at the hands of great thinkera. Paseal
had made fun of humsn justice and found it to be determined by
fashion,  He 4id not deny that it'existed, but held that man
could knew no more then was revealed to him. But apparently
not'mu@h.had‘beem revealed: ™It were well then to obey laws
and customs becsuse they are laws; but sz man must know that
there is no question of a true and - just law; that we know

nothing about that and must therefore simply follow accepted

1. loc,. ¢it. -
2. M. de Lubac's study discusses this side of his thought

at considerable length.



- 90 -

d ‘ ‘
LaWSeoswvee” o Even though men are used to obeying laws only

"because they believe them to be just", they must be told that
their conception of justice is quite wrong; that “the proper
. definition of justice" Pequirea‘ob@dienée to laws simply
"because they.are Taws", |

Proudhon had grcwﬁ'up»during the Restoration when the
traditionalism of de Maistre and de Bonaldg was widely
supported. Their "theoeratic statism® as Professor Gurvitch
calls thelr doctrinés, not only "accentuates 1tself so as to
become a veritable deification of the Btate, which recalls
that of Hegel", they were cynical enough to advocate (as de
Magistre put it) "'the saered alliance of religion and
SOVEreignty'”si De Maistre denied the existence of any

rights whatever: "In society there are no rights, there are .

only duties",

These two philosophers had been called "the lay Fsthers
of the Roman Church"; when de Bonald named his philosophy "the

Catholic 8ystem® he was expressing the dominant trend in the

1. Pensées, The Apology, pp.399 and 403-405; H.F.Stewartis
translation. . -

2. With its literery counter=-part in Chatesubriand, whose
works were Proudhon's pet aversion.

3. op. cit., pp.286-287.

4, Quoted by wurvitch,lop. cit.
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Catholic thought of his time. A somewhat similar view is
expressed in a theological form in the writings of the-ﬁbb;
Bergier. This writer has been reproasched with Jansenist
leanings. With his uncompromising stress on faith in the
divine, he provided an excellent target for Proudhon's attack

o 1
upon Catholiecism . Proudhon had edited his Dictionnaire

thénl@ﬁ%gue and a Latin Bible when he was working for the

publisher uvauthier. He drew an abundent megsure upon the

Abb&'s Dictionnaire for reference and guotation. Here is a

quotation cited by de Lubac¢ gs a sample of this sort of
thsqlogy:a |
"No purely human reason can establish the distin@ﬁiqm
between Good and Evil; and if it had not pleased wod
to meke his purpose known to us,a Son could have killed
his father without iﬁeurring any guilt“z.

"Pranscendental” and "Immanent" Justice

It would be a mistake toﬁregard the exaggerations of
certain theologians as the sole or even the ¢hief reason for
Proudhonts hostility to the Catholie religion, He 1is
concerned with a-more:fundaﬁemtal_question, For him
philosophiers have generally expressed in thelr more

sophisticated language what the Catholie Church says without

1. See Guy urandis introduction to the ﬁiiiéﬁﬁ edition

2. op.cit., P.257.
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ambiguity. Those phllosophera who, like Rousseau and Kant,
believe in "an ethic superior to selfishness' in the end link
it up with "God or a revelation, historical or psychologicalﬂl.
It is true that some philosophers do not do this, but these 7
latter, more often than not, like Hobbes and B@ntham?‘ though
they deny or bake no account of revelation, f211 into something
even worse, They deny justice as well as liberty.

Tet it is in the very nabture of religion to plsce the
authority of justice outside of man., However subtly
theologians might dispute, and however cleverly the
philosophers who are at one with religion in this respect may

spin out their theories, of all such systems "the most complete

1. = De la Justice, tome I, p.320.

2, Proudhon's list is long and includes, besides Hobbes and
Bentham, dLE0lbach, 3t. Lambert, a minor contemporary of
voltaire, Hegel and those he called "the contemporary

pantheists" (probably the 3t. Simonians),
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and the most logical is that of the Catholic Church.
Representing Christienity better than any other church, the
Catholic Church has this essential thing in common with other
religions. Every religion bases justice on "the system of
TRANSCENDENGE"E, viewing 1t as a "thing essentially divine,
hyperphysical, ultra-rational, sbove all observation and

mental infererice (conclusion de 1'espﬁit)“3.

1. 1Ibid., tome I, p.317 - Proudhon held that Roman

Catholicism represented the most advanced form of religion.

. As to the Protestant Churches, by cavilling at "the
legitimacy of the Roman Church, the certainty of its
tradition and the authenticity of its instruction, the
truth of its dogma, the purity of its discipline...", while
demanding the separation of the temporal ffom the spiritual,
it had deserved the reproach which Fesus addressed to the
Pharisees "of straining at s gnat and swallowing & camel”.

A little later on, Im the seme volume of De le Justice, he

wrotes "In itself, the separation of the temporal and the
spiritual would be thé‘death of saciety, as the separation
of the soul and the body is the death of the individuwal¥,
{p.339).

2. De 1anJusﬁide, tome I, p.316,




Proudhon is eXaggerating in erder the better to be able te
attack his adversary, which is not so much religion as such but
here primerily Christiesnity., The common denominater of all
religions in respect of justice adopted here by him cannot
fairly be ascribed in its entirety to Christianity. Whil, we
may esk, is the characteristic element of the Christian
religion? It is, one could say, the doctrine of original sin,
of Jesus'! viecarious stonement, G@d'a'caﬁeern for man's present
state th;ﬂmgh the manifestations of his grace, and se forth.
Even if justice is for it "essentially divine, hyperphysical",
it may be doubted that it holds it as altogether "ultra-
rational™ (inm the sense that it is entirely a matter of

revelation and has nothing

to do with reason) and "above all
observation and mental inference". Even if some Christian
theologians have tended to think along the lines aseribed by
Proudhon to Christianity (with other religions) as a whole,
others at least as numerous ﬁave~th@ughmxdifferemtly. Saint
Thomas Aquinas is an cobvious example.

The essential thing for Proudhon is that there are two ways
in which justice can be concelved. Opposed to the system of
TRANSCENDENCE is the "system of DMMANENGE"'. The former treats
Shsticej.to put it in another way, "as a pressure exercised
from without en the ego (le mei)"; the latter treats it "as a
faculty of the ege which, without departing from its own inward

nature (sans sortir de son for intérieur) would feel its

10 Ib‘ido, tma I) p.«ﬁgﬁ a
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dignlty in the person of its neighbour with the same intensity
that it feels in its own person.._."l.

Proudhon considers his philosophy to be continuing the
work of the French Revolution; not in its excesses; not in
the ideology of those who were at the helm of affairs in the
Reign of Terror; but in the work of the leading thinkers of the
Enlightenment, He finds ancestry for his philosophy of
justice in, among others, Montesguieu: "Even if there were no
God, it would be our duty always to love Justice, that is to
try to resemble this being of whom we have such a fine ides,
and who, if he existed, would necessarily be just, Though we
ghould be free from the yoke of religion, from that of equity

we cannot be" (Lettres persanes, LXXXII1). Proudhon knows that

Montesquieu was not always consistent on the subject of religion,
but at least he had conceived the avtonomy of the practiecal
reason as an ides. In a way Kant too felt the same need to
make morality self-subsistent when he said that “men carried

the moral law within himself". The a&umhratiﬁn of this
conception, "the system of the‘Revolution“, by & line of
thinkers of whom I have given only two examples, finds its
practical, though by no mesns complete, expression in the work
of the French Revolution. "The French Revolution, by making
the juridical principle predominate, opens a new period, an

order of things quite opposed (to that of the anclen régime,‘we

1! Ibido, t.onle I., p.ﬁlﬁ-



may add), of which we have now to establish the parts“l,

Is the oppositlion between these two ways of viewing
Justice necessarily irreconcilable? At times Proudhon seems
to think so. “Between heteronomy and autonomy, between
original sin and liberty, bstween the Church and the
Revolution, a choice has to be made. From this cholce,
everything stems“z. So we find him reﬁﬁating Voltaire's
famous words "Ecrasez 1'infame”. But it is the clergy
agalnst whom his most passionate outbursts are reserved,

His antinclericalism.startéd very early.on. -Ia 1832, when
he was only 23 years old, he wrote in his Ggrnets§
Clerical inf. (hvman dignity
(influence) ' (economics
incompatible with (civil liberty

Delenda Carthazco

1t may safely be said that for him the notion of God or "the

Absolute™ (the term used by him to represent the general idea .

of transcendence, in whichever field it is used)'camnoﬁjbe
allowed to enter any department of knowledge or conducts. De
Lubac parapﬁrases Proudhon’s thought in this way: "On the
plane, however, in which our faculties are legitlimately active
‘and our action unfaldé} in the sphere of teﬁporal and zocial

life as well as in that of science, we cannot but deeclare war

1. Ibid., tome I, p.274.
2. Quoted by de Lubac, op.cit., p.73.

3., With an exception we shall note in the sequel.



upon the absolute, war upon God - war upon sll the absolutes,
war upon all the gods“l.

» Proudhonts hoetiiity to the "Absolute" springs from a
number of very different motives, depending upon the context
in which it is expressed, Firstly, it must be ruleé out from
the domain of mor3132: "The theory of the practical reason
subsists by itself; 1t neither supposes nor aspires to the
existence of God and the immortality of souls; 1%t would be a
Yie if it needed such 9rops“36 SO'mén may oy may not
believe in tod, but he must derive the sanction for morality
from within hlmself. "Let man think of wod and of the life
hereafter What,he‘likesi above all he is born for Justice,
Fidelity to law...."é. Here a comparison with Kant may help

to bring out Proudhon's meaning . For Kant the fact of dutbty

la '-opa' eit“, p.270.
2. We have seen that Proudhon defines God or the Absolute as

the very antithesis of human nature, suprs p. 50.

3. De-1le Justice, tome I, 0.324 .

4, Ibid., tome I, p.329. Cf. ibid., tome III, p.299: "If
God is outside knowledge for us, he must remain outside
particular matters. When religion, through its theology,
its revelations and itsfcuit, brings tod out of the

Absolute, it drives man out of moralibyﬂ.
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(the moral law) is so indubitable that it even provides the
guarantee for our belief in God and the immortality of the
soul. Proudhon on the other hand seems to be saying that men
may believe what they like about God and a future existence;
their fundamental obligation is the ethical one of pursuing
justice.

Nevertheless Proudhon realises that the exclusion of God
from all ethical questions may involve a terrible sense of loss:
"In banishing God, man loses immensely.....in order to be able
to say: during a life without past or future, life which
passes with the rapidity of lightning: I.....My conscience is
mine, my justice mine and my liberty sovereign; may I die
eternally; but, at least, may I be a man during one
revolution of the sun“l. To the Christian this will seem a
feeble consolation, but Proudhon, even though he understands
the sense of loneliness springing from the loss of faith in
Godz,.@annot-say that the only remedy for this lies in
recoﬁering the lost faith., He can only comfort us with the
remark that "we possess God through Justice“s, and "that is

enough" .

1. Quoted from Jesus et les origines du Christianisme, by

Dolleans, op. eit., p.326.

2. I am tempted to quote Pascal's words describing his sense
of man's utter helplessness in the world: "I am alone,
alone, sunk in the infinite immensity of spaces of which i

am ignorant, and which are ignorant of me". (Pensédes).

8. Philosophle du progres, p.86. .



- 99 -

There is a theological explanation too of our difficulty.
"One must have raised one's thoughts for a long time above
diving things to have the right to suppose a personality
beyond manis, a 1life beyond this life“% Proudhon‘s argument
here is somewhat similar to a thought often expressed in
Christian theology. It is sgid that innocence is not grace,
and that the "dark night of the soul" is an experience which
has to be gone through before genuine faith may be attained.
The fact that Proudhon often puts himself in the position of
the Christian theologian marks him off from the humanism of the
so-called left Hegelian school, to which at the same time his
debt is not ﬁegligible. Sometimes he is willing to go the
whole way with them. Merx had concluded his doctoral
dissertation with an apostrophe to Prometheus; Promethéus
goes one better and addresses one to the Devil himself: "Come,
Satan, comet Calumniated of priests and kings, let me‘eﬁbracg
thee, let me press thee against my breasti It is a long time
gince I have known thee, and thou me. Thy works, o blessed
of my heart, are not always beautiful nor good; but they
alone give significance to the universe and save it from being

absurd“gk’

1. Systéme des contradictions économiques, tome I, p.63. Cf,

Kierkegaard when he says in his-ﬁaurnal that “Christianity
exists because there is hatred between God and men“; quoted

by de Lubaec, op. cit., p.178.

2. De la Justice, tome I, p.434.
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This last passage may seem to smack of Manicheism.
Actually it should not be taken in a litersal sense, Very
often Proudhon uses theological terms in quite untheological
senses. Here is a definition of Y"providence" which should
put us on our guard. "Social reason is not to be disting-
uished from Abgsolute Reason, which is none other than uwod
himself, and to deny soclety in its esrlier phsses is to deny
Providence, it is to deny uod"l. In its ordinary sense
“providence® may be taken to mean God!s concern for man and
His foreknowledge and ordering of the course of the universe
in the way that seems best to Him, Proudhonts thought here
reduces itself to the following equation:-

Social reason = Society in its earlier phases = Providence.
To interpret it freely, "social reason" is to be distinguished
from individual reason in this way. The pest has a momentum
of 1ts own, something akin to what Professor Oakeshott calls
Yo flow of sympathy“g. This hold of the past on us
{tradition, customs, etc.) may be contrasted with the
premedilation and reasoned choice of alternatives which
characterises a thinking individual!s 1life.. 8o the "earlier
 phases® of society (or Providence) cann&t be "dented” because

that would be like saying that we have nothiné to learn from

1. ‘Syshéme des contrédiptions économigues, tome I, p.352.
Cf. ibid., tome I, p.34: "the idea of wod, I find that it

iS" a ‘SOGi&l.ide:a.¢...g~.“ .

2, Political Education, Inesugural-lecture, p.21l,
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the past, The fellowing d-uotation Indicates a different but
analogous thought: "From the moral and intellectual standpoint,
sociebty, or the collective man, chiefly distinguishes itself
from the individual by spontanelity of action, otherwise called
instinct. Whilst the individwal only follows or imagines
himself to be ohly following motives of which he is fully
conscious and to which he is master to refuse or give his
adherence; whilgt, in & word, he thinks himself free, and as
much more free as he finds himgelf more reagoning and better
educated, soclety is subject to pulls des entrainements) which
do not, at first glance, reveal any deliberation or plan, but
which 1little by little seem to be directed by a higher purpése,
exigting outside society, and pushing it on with an irresistible
foree to an unknown destination.......All the efforts even of
those who, after Bossuet, Vico, Herder, Hegel, worked on the
philosophy of history, have hitherto been c;nfined to recording
the presence of the providential destiny which presides over all
ments mGVQments"l.f In chapter IX we shall see that in
rejecting the "fatalism"™ of certain philosophers of history
Proudhon is only rejecting the theories of inevitable progress.
This does not mean that he ig willing %o discard the idea of
progress as such; only that he is not satisfied with the

theories of progress with which he is acqualnted. Thus, if

1. Sygtémg;deschntradidtions %eonom%gugs, tome I, p.34.
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"providence®™ cannot be denied, nor can we deny the rdle of
individual reason refusing to acquiesce in the dictates of
"social reason™ embedded in such things ss customs, traditions,
and what is loosely called the logic of a situvation. The two
must remain side by side.

Proudhon thinks that modern socialism originates in "the
anathema fulminated by the author of é@ilg against society"l.
The Christian dogma insists on the original corruptisn of Qan;
Rousseay upholds.that "Man is born good,1scciety corrupts
him“gp In a way it is the o0ld dogma in a new guige: though
© the individual is exonerated, society, that is, "collective
- man”, is held culpable. But by thus rejecting original sin,
so far at least as the individual is concerned, Rousseau tekes
an important step forward and makes it easier to believe in
man's capacity to do things for himself. However as the
entire blame for the individuval's corruption is epportioned
to society, i.e. to the set of social conditions into which he
is born, it implies the assumption én his ﬁart that the past,
which has broughi these social conditions into existence, isg
ﬁb‘be repudliated as containing nothing but evil. He thus.
virtually takes back what he had initially conceded (that man
is not originally corrupt), since after all it is individuals

who form society. Against this criticism of Proudhonts this

26 Ibidn, tome I, p-34’9-
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much st least may be said in favour of Rousseau (according to
Proudhon) . Even if society is held entirely responsible for
the individual's corrvption, the past can still have gradusally
reduced its corrupting potentialities and thus brought about

a kind of improvement. A further point in favour of Rousseau,
it may be remarked,is that just because the past is condemned
fatalism or the identification of right with fact, of which so
many philogophers of nistory have been guflty, is ruled out.

Proudhbnrdescribes his own position as "anti-theism".

It is anti-theistic because God 1s not allowed any psrt in
human affairs; yet it is not athaiSm‘be&auséjgs only
"banished", not demied. But 1%t would be a mistake to regard
his "anti-theism" as merely “social"l. We have seen him
upholding positions which are not consistent with the
doctrines of Christianity, but very often they reduce
themselves to statements which are theological in form only.
But not always.

For Proudhon the very attempt to base justice exclusively
on man's own consclence is not compatible with the Christian
standpoint. Nevertheless, he apfreeiates the étvength_@f thé
Christian position.. PFor instance, he would not, as some
philosophers of the Enlighténment did, deny man's culpability
‘altogether. In fact higfpositian~demands that he should
recognlige the agent's moral responsibility for the actions he

performs. ”;"eman, beforﬁ‘the tribunal of his conscilence,

l. As de Lubac¢ seems to do, op. cit.
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can very validly put forward certain extenuating circumstances,
but he can never be entirely discharged of his guilt; that
sometimes he is worthy of praise and sometimes deserves blame,
which is always an admission of his inharmonious condition;

in short, that the essence of his soul is perpetual compromise
between opposite attractions, his morality a see-saw between
alternative choices, in one word, and the word says everything,
eeleetioism"l. The sympathy which he feels in spite of
himself for the Christian doctrine of original sin is to be

explained to a considersble degree by his early background and
upbringing. But without being biographicel, we can see
certain important consequences of his rejection of the
eighteenth centure apotheosis of "nature".

Negatively, first of all, he is led to reject a number of
ideas current in his time as a mark of being progressive. The
liberation of the human spirlt through the "sanctification of |
flesh", which some contemporary socialists were preaching, Saemaﬂ}
to him fraught with great denger. He suspects in it the j
influence of the romantic deification of "nature". Nor can love :
or eharity-bs regarded as substitutes for justice. "Man can leve
his fellowmen to the point of dying for them; he does not love |
them to the point of working for tham“g. Only when justice is
loved as the highest perfection iz soeiety in good health.

"We have lost, for many centuries, even the

W o X

1. Systeme des contradietions économigues, tome I, p.354.

2. Ibid., tome I, p.219.
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idea of this primitive love of the just and of the beautiful
indigsolubly united. Since the times of Moses and Orpheus,
Justice, the delight of humans, their joy and hope, seems to
have changed definitely into the éup of bitterness”l. #hen
such a dissociation takes place men lose faith in the reality
of Jjustice and begin to regard 1t as merely subjective and
illusory; henceforth, society is preserved by fear of'én
external authority, whether bemporal or spiritual, or by
self-interest. Only in revolution can the remedy for such
a2 state of affairs be found, The relatioﬁships of human
belngs in a soclety should be governed by the principle d¢f
commutative justice, not soigly by the principle of love or

brotherhood. He transfers the ancient lex talionis to the

daily affairs of society as the rendering or receipt of only

what is deserved or d’uag,' .

Proudhon is obposed to equality-beﬁween sexes., Nor can
conjugal love be trusted to preserve the family: it must be
bridled by justice. Sexual love is "the attréation which

Force and Beauty (man being "Force" and woman "Beauty")

1. De la Justice, tome III, p.529 et seqg.

2. Cf, ibvid., tome I, p.258: "Talk to me about debit and
credit, the only criterion in my eyes of what ia just or
unjust, good or bad in society. To everyone acecording
to their works, first of all: and if, occasionally, I
am led to help you, I shall do it willingly: but I do

not wish to be forced".
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inevitably experience for each other“l. Marriage is "the
sacrament of justicé“. It is "the act by which man and
woman ralsing themselves above love and the senses declare
their will to unite themselves according to right, and to
pursue, as much as lies in their power, social destiny, in
working for the progress of justice“z.

Proudhon has been criticised for his opposition to
feminism and the demand for equality between man and woman,

In this respect he differs from the other socialists of his
time. Fourler, for instance, said that progress is in
direct proportion to the emancipation of women.

Let us try to see in a few words Proudhon's view of
feminine nature and the relationship in which it stands to
masculine nature. First of all, there is an all-round
differenae of capacity between the two:-

"Inferior to man in conscience as much as in

intellectusl power and muscular strength, woman finds
herself definitively, in domestic as much as in eivil
matters, relegated to a second order; from the 7
ethical, as well as from the physical and intellsctual
point of view, her comparative velue is still as 2 to 1.
"And since society is constituted by the eamﬁinatiqn

of these three elements, work, science, Justice, the

1. Ibid,, tome IV, p,296.
2. loc. cit,
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respective valnes of men and woman, their ratio and

therefore thelr influence, in comparizon with each

other, would be as 3 X 3 X 3 is to 2 X 2 X 2, that 1is

27 to 8"1.
But the difference between them is not merely a quantitative
one of difference of strength in the same facultles; theré
is also a difference of natures, Justice is the least
important of things for womsn, whereas for man, it is
fundamental. "Palk to a woman of love, of sympathy, of
charity, she will vunderstand you; of Justice, she will not
hear a word. She will hecome 8 sister of charity, a
benefactress (dame de bienfaisanée}, a nurse, 2 servan$ and
whatever (else) you like; she does not give a thought to
equality, one might say it repels her. What she dbeams of
becoming, even if for a day only, an.hour, is a lady, &
princess, a queen or a fairy. Justice, which abolishes all
ranks and makes no exceptions, is unbearable to her, As her
intellect is anti-metaphysical, her consclence-is anti-
juridiéal; she shows it in all circumstances of her 1ife“2.
In short, "Woman's age is the feudal agé"s. .

But her inferiority does not put womsn in a humiliating
position in relation to mah. Her nebural place is in the

home,  Even though herself lacking in the sense of justice,

2. Ibid., tome IV, p.205.
3. Joe. eit.
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in mgrriage she provides her mate a school for justice.

Alone man is egoistic: only in marriage does he learn "to
feel himself double: his social education end his progress in
Justice are only the development of this dualism“l. The
couple is an "organ" of justice, something the single male
cannot be.

On the positive side, Proudhon makes one exception to his
programme of ruling out all the absoluteé. "Moralitye.s..is
the only thing I regard as absolute, not as to the form of the
precept, always changing, but as to the obligation it 1mposes;
now, this Absolute is yet but & transcendent conception, having
for its object the ideal perfection of the human being by
fidelity to law and progress"g. By saying that morality is
only a "transcendent conception" Proudhon probably means that
it is not derived empirically but rests on an a priori basis;
gince justice is an ethical conception, in the obligation
it imposes on us it must be "absolute". Though its
various manifestations ate»different,Iyetiﬁin-its perfect or
true form) it i1s "absolute, immutable, eternal"s. In the same
book he also says that "Justice is humen, entirely human,

4
nothing but humen® . In the sense in which justice has for

l, Ibid., tome IV, p.295, .
2. Philosophie du progres, pp.80=-8l.-

3. De la Justice, tome ILI, p.527.

4.‘ Ibid., tome I, p.324.
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Proudhon a "mystique" it is difficult to see how it is also
"human, entirely human, nothing but human". Herzen, for many

years his friend and edmirer, took De la Justice as the

testament of an old maﬁl. In this he was wrong, for it is
primerily a systematic development, as far as can be expected
from a writer of the type of Proudhon, of the views

expressed in his earlier writings, He had seen in the
earlier Proudhon an anarchist who had "placed morality on its
sole real ground, the breamst of man recognising only reason
and no other idol than itself"z. Here again he was not right
in his estimate of his friend's work. But one can with
reason sympathise with him in his bitter complaint that "the
+-great imonoclast took fright at the liberated humen person,
for, after having liberated him abstractly, he has relapsed

| into metaphysics, he has not been gble to go through with it
to the end (il n's pas pu en venir & bout), and has immolated
him to a‘godtwiﬁho@t hnmanity,.the:iey‘gnd of justice, the

) 2
god of equilibrium, of silencesses..."

1. See R.Lebry's Herzen ot Proudhon, pp.l54-155.

2. Quoted by Labry, op. ¢it., p.l80.
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CHAPTER V

Proudhon's Dialectic

So far in giving a general account of Proudhon's views om
the nature of justice I have said little about his dtalectic.
My sole justification in adopting such a procedure was to
avold unnecessary complication in the basic part of the
exposition; but without it a considerable part of his
theories of justice in its different aspects would remain
obscure. In this cha.p’ﬁfér I shall try to meke good this
omission,

For a number of reasons Proudhon's dialectic has often
been misunderstood. One main csuse of his misunderstanding
lies in the term "dlalectic" itself. Since Hegel it tends to
have an exclusive meaning, the arbitrariness of which becomes

apparent even on a superficiasl investigation of its history.

Briof history of the theories of dialectlo

We may begin our account of the history of the term
"dlalectic" with Socrates, who introduced into Greek philosophy
a new method: the method of question and answer. He used
this method to distinguish true knowledge from opinion.
"Dialectie" originally was therefore the name of this Socratie
method , |

Plate, in applying this method, gave it another meaning.

Its full Platonie conception is given in the Republic for the

first time. It 1s not possible to give here an exposition of
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Plato's theory of knowledge, without which we could not fully
expleain what the Platonic dialectic was, but we may state the
conclusion -of the discussion of the nature of knowledge and

truth in the Theaetetua and the Sophist. In these two

dialogues some of the theories of knowledge then current are
examined 'in their most favourable interpretations. They are
found to fail in explaining the nature of true knowledge in
the sense in which Plato understands it,as having the quality
of absolute certainty and being about things that never change.
This makes the wny‘clearhfor the earlier doctrine of the

Republic that true knowledge is knowledge of the Forms which,

together with the phenomenal world, have their ground in the
Idea of the Good. For Plato "the scilences form a ladder which
leads up in the end to the vision of the Good as the clue to
the whole scheme of existenne"l‘ The supreme science through
which this knowledge of the Form of Goodness is reached is
"dialectic". As he puts 1t in the Republic, "the summit of
the imtelligibla world is reached in philosophie discussion by
one who aspires, through the discourse of reason unaided by any
of the senses, to make his way in every case to the essential

reality and perseveres until he has grasped by pure intelligence

the very‘nature‘Qf‘Gacdnﬂsa‘itaélf. This_jaurﬁey is what we

callrdialeatia”gn'

1. A,E.Taylor, Plato: The Man snd his Work, pp.284-285.

2. nBeguplia,'Qornfcrd'a translation, . .532 A,
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There is another element in Plate's philosophy which,
though Plato does not call it dialectic, is much mmore
importent from Hegel's point of view. This is to be found

in the Parmenides, which in the Phenomenology of Mind he cells

"Plato's dialectical masterpiece™. In this dialogue, to
quote a recent work on.ﬂegel,“?lata-treats certain pairs of
Forms, such as One and Many, Whole and Parts, etc..... not
predicable in mutual exclusion of on@ another, as empirical

. predicaetes are. Among the pairs of Forms which ere not
mutually exclusive are Being and Not-Being, and it is Plato's
oonception of this particular pair of opposites which is )
s&%@ifieally significant for Hegel!s conception of

éiélectie"l@ In this connection we may note Professor Ryle's

auggeati@n? thet in the Parmenides and the Sophist (and to a

slight extent in the Theasetetus) Plato 1s becoming aware of
the difference in logical behaviour of different types of
concept. Concepts like Being and Not-Being, Unity and
éluraiity (which he calls Formal concepta), behave anomalously

uil G.R.G.Mure, An Introduction to Hegel, p.117. In Mr. Mure's

view "this union or "communion", as Plato calls it, of
Being end Not-Being, is, in fact, far more cleerly merked
out in the Sophist". loe. cit. A

2. In his paper Fg;gﬁg@sﬁlzgrmeggdga}g Mind,‘vei,.§LVIIIa
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1 .
man, figure, etc., are used and lead to contradiction and
antinomies. On this view Plato did not know the solution of
these logical difficulties; but we may be quite sure that he
had no wish to generalise and conclude to a universal rule
overriding the law of contradiction.

In Aristotle dialectic is still connected with
discussion by the method of gquestion end answer. It deals
with the dislecticsl syllogism - the syllogism whose premisses
are not immediately true, but are merely probsble as
distinguished from the seemingly probable premisses of
sylloglsms of a sophistie nature’, Dialeotic for Aristotle
is not so valuable as."science", the knowledge of pure causes;
but the first prineiples of science, not being themselves
capable of gcientific proof, are best approached by way of
dialectic.

In modern philosophy, Kant uses "dialectie® in his own
sense, According to him human reason suffers from an
inevitable tendency to go beyond the limits of possible
experience, in doing which it suffers from the "transcendental
illusian?z of taking certain subjective concepts of pure

reason for objectively real things-in-themselves, and of making

1. Thls account is based on Sir D.Ress' Aristotle, See pp.
56-58,and 154.
2. Critique of Pure Ressom, Transcendental Dislectis,

Introduction I, p.298; N.Kemp Smith's translation.
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certain unwarranted inferences whieh lead it to fall into

three kinds of difficultys~

(1)

(2)

1.

The paralogiams of pure reason, i.e. the illusions of
rational psychology; for instance, of inferring from
the pure "I think" that the soul is a simple substance.
The antinomies of pure reason which arise when pure
reason is applied to the "field of cosmological ideas”.
It is in this field that"the most difficult problems of
the transcendental dialectic arise". "If in employing
the principles of understanding we do not merely apply
our reason to objects of experience, but venture to
extend these principles beyond the limits of experience,

there arise pseudo-rational doctrines which can neither

hope for confirmation nor fear repudiation by it, Each
of them is not only in itself free from contradiction,
but finds conditions of its necessity in the very nature
of reason - only that, unfortunately, the assertion of
the opposite has on its side grounds that are just as
valid and necéssary“l. These pseudo-rational doctrines
are the four Kantian antinomies. The first, for
instance, has for its thesis that "the world has a
beginning in time and is also 1imdted‘a@‘r@gafas space”,

and for antithesis that "the world has no beginning, and

ibid., T:ansaendentﬁl Dialectic, Book II, chap. II, sec.
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" no limit in space; it is infinite as regards both time
and spaee"l. Both thesis and antithesis of this |
éntinomy are equally plausible. So also for the other
three antinomies. ,

(3) The illusion of attaining to & transcendental theology. '
Kant thought the purpose of the transcendentsl
dislectic was to "expose®™ the nature of theses illusions
by explaining how they arise in@vitably in reason's
search for unity and completeness; but that the ideas
of reasan~perfumm\a‘regulativsvfungtian in the work of
the understanding by, for instance, requiring it to do
all its work of investigation as if everything in the
world were caused, and so on.

I shall now try briefly to indicate the distinguishing
quality of Hegel's dialectic. In the interpretation of
Hegel the risk of going completely wrong ls probably greater
than in the case of most other philosophers. McTaggart's
Studies in the H

gelisn Dialectic, for example, has generally

been considered a bold simplification, but in spite of the
element of simglifieatien L dnumdk,aee why we should not
accept his interpretation of the Hegelian dialectic as
essentially correct. According to McTaggert, for Hegel .
"Truth consists, not of contradictions, but of moments which
if separated, would be contradictions, but which in their

¥

1. Ivid., p«396,
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synthesis are reconciled and consistent"l. Starting from
the lowest category Nothing, Hegel in his Logic finds that to
posit Nothing is also to posit Being, the result being a
logical contradiction, The escape from this is to be found
in a third category, that of Becoming, which includes in a
synthesis the first two categories as its "moments”. This
last category is egein subject to be contradicted by another
until a new synthesis is found to harmonise them. This
process goes on repeating itself until the final category of
Hegel's system, the category of Absclute Spirit 1s reached.
In this final category all earlier categories are held
together as "moments" of a harmonious whole. Hegel believed
that the diaiecticaliy arranged categories of his asystem
expressed the scheme which reality followed in its
development, and thet his triadic logic supplied a priori

knowledge of the universe. This is known as his penlogism,
or the identity of thought and being.,

The above historical account will have sufficed to
indicate the distinctness of Hegel's dialectic from the
respective diaslectics of Socrates, Plato, Aristotle and Kant.
Let us now try to see how much affinity he can claim with the
theories of dialectic of these philosophers.

Both Hegel and Plato gave the name "dialectic" to the
method or study which leads to knowledge of the highest order.

lvi Op ] Gito > p.i@ .
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Since, however, their respective views on the nature of this
method or study are so different, their dialectiecs ére
necessarily different. The Platonlc theory of progreass from
sense-perception to knowledge of the Forms, cuiminating in
knowledge of the Idea of the Good, is not a theory of logical
deduction, whereas the categories of Hegel's logic are (on
McTaggart's interpretation) claimed to be connected in a
loglcal sequence. Nevertheless, it remasins true that Plate

found in the Parmenides that certain contradietory pairs of

Forms hed to be predicated together. While for Plato they
were probably only 1agieai puzzles, for Hegel they
represeﬁted an illustration of what he held to be a basic
prineiple of logic.

In some ways Aristotle is Hegel's starting point., The
Aristotellian Scala Universi is the beginning which Hegel

expanded into the architectonics’of his system. Hegel's
relation to Plato and Aristotle is summed up by Mr. liure in
these words: "If I may be forgiven a looss metaphor
dristotle's conception of activity is the soul of Hegel's
system, but the Platonic doetrine of negation is its life
blood"?,

Kant's antinomies provide s point of depar%ure for
Hegel., He saw in them not a difficulty nfising from an
illegitimate extension of the field of human knowledgé,'but

ll Qp. Qitw’ P.llg .



- 118 -
& fundemental principle of the human mind. Interpreting in
his own ﬁay Kant's distinction between understanding and
reason, he argued that only the understanding is deterred by
these eontradictions. Reason, finding in them a prospect
to advance to a superior view, sets about its work in a far
better way than the understanding, and by overcoming
successive contradiections comes to attain to a position free
from contradiction.,

The so-called "left" Hegellians rejected the master's
panlogism bﬁt\retained his dialectic, being convinced that it
could provide an excellent organon of reasoning far superior
to formal logic. Marx and Engels concurred in this view,
In a letter to Dr. Kugelmann Marx wrote: M"Hegel's dialectic
is the basic form of all dialectie, but only after it has
been stripped of its myutiaai form, and it is precisely this
which distinguishes my met;"la ‘Merx hed to "atrip" 1t of
mystical form because he was a materialist, whereas Hegel had
been an ldealist., ' Dialectics served a certain purpose in
Hegel's system; in Marx's dialecticel materialism it was to
be utilised for a very different purpose, Marx was awsre of
this difficulty. As he put it, "in Hegel diamlectiecs stood
on its head"; he wanted to put it back in what seemed to him
to be its natural position. There is a fﬁnﬁhm?mqgﬁﬁibulty

1. Letter of March 6th, 1868; Letters to Dr., Kugelmann,

p.63, the Marxist-Leninist Library, No.3, Leondon, 1841.
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~in this respect. Though he had expressed a desire to write
;'dndiaslectics, Marx never managed to state his view of
dialectical materialism in a continuous account anywhere.
We are therefore forced to fall back upon Engel's writings
‘on the subject.

4 short analysis of the meaning of "diaslectic"

After this brief historical sccount we may go into some
analysis of the term "dialectic'., I should like to make the
following points in this conneection:-

() Contradiction in any ordinary sense can exist only
between terms or propositions, not between facts. So
when Engels says that contradictions exist in nature
gnd‘hiatory;, he is using the term "econtradiction”
queerly. He could say that some of our theories about

‘natural'phenemena,are contradicted by §the§ theor&as,'

whieh would require, if it were really the case, on the
part of the scientists concerned with the particular
flelds in question, a re-examination of their views with
& view to overcome the difficulties in question. This
leads to my second point.

(b) To admit two contradictory propositions as both true
leads to absurdity. As Professor ?opper has ghown in
his paper "What is Dialectie?“z, from two contradictory

1. Anbi-Duhring, Part I, chaps. V and VI, translated from

the German by Euile Burns, Lawrence & Wishert, London,
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propositions any proposition whatever can be derived.
If (1) "x 1is wise" and (2) "x 1s not wise" were both
taken to be true, then any third proposition whatever
could be derived from a disjunctive proposition formed
from one of these and the third proposition., Let (1)
and (2) be the contradictory propositions and (3) the
proposition to be derived:-

(1) x is wise,

(2) x is not wise,

(3) Caesar is alive.
Then "Caesar is alive" follows from:-

x 1s wise or Caesar is alive.

. X is not wise.

(c) We may with Professor Popper consider the dialectie
method as “an empirical descriptive theory". Though
we cannot, on this view, say that "scientific arguing®
itself is"based" on dialectic, we may with some
plausibility claim that "the development of scientific
theories 'can be described in terms of the dialectice
method“l. In science theories are put forward
competitively; one theory may be challenged b?f@nnther
which takes an opposite wview of the phenomena in question;
the clarificaetion resulting from controversy may lead Lo

& better formulation which overcomes the limitations of

1. loc. cit.
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(e)

- 121 -

the earlier theoriea., (Of course competing theories may not
always be only two in number.) Actually it was not in the
history of science but in the history of philosophy that
Hegel achieved the best results with his method. He saw the
history of philosophy as a dialectical development of
philosophical theories. Even though his interpretations
were sometimes forced, his contribution in this field. remsins
of iuportance.

It may be understood as a theory of knowledge about the way
we attain to knowledge of different kinds as an seceptance
first of one view and then of its contrary and finally an
attempt to work out a more aompf&hénsive‘posibion than the
two previous ones, as somehow inherent in the nature of

the cognition process.

Through the various debasements that the term "contradiction”
has suffered dialectic tends to become an olnibus term.

To make an analogy: when Heraclitus says that strife is

the father of everything, the word "strife" has been
extended so much in renge that everything that seems to
happen is to be termed strife; the word "strife" has no
longer any recognisable relation to what is ordinarily
understood by it., Similarly, when Engels sees
contradictions in nature and soeiety, mathematics, physies,
bliology and what not, he has empbied the term "contradiction™

of all definite contesit;’ it now probably means little more

than opposition, conflict, unexpected difference, anomaly,
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paradox, logleal contradiction, all rolled into one.
Anyone who feels puizled at this claim of Engels' has very
little hope of ever being able to produce any piece of
evidence which will be counted as refuting it. 1If he
insists that the term."contradiction" be used strictly in
the sense in which it is used in formal logic, he will
probably be told that for the dialectical materialist
dialectic is superior to formal logic., 4t thi;.the critic
of diaslectical materialism may be forced to ask for the
sense to be defined in which"contradiction" is being used.
Here the protagonist of dialectical materialism may well
say that one can understand diaslectic only by learning to
think dialectically. Sinee we are left no way in which a
possible refutation of this theory may arise, it reduces
itself to a quasi-metaphysical theory ashamed to appesr in

its proper gulse.

Proudhon's conception of dialectic

After these preliminsry remarks on the nature of dialectic
we may now come to the more specific gquestion of the nature of
Proudhon's dialectie, I have slready tried to indicate why it
is a mistake to give an exclusive meaning to the term dialectic
and regard theories whieh are not found to be "dialectical™ in
¢ sith a-sens e 88 necessarily "undialectical®, We have seen
that Marx made this very mistake in regarding Hegel's dialectic
as "the basic form of all dialectic"., He felt that Proudhon

had'unﬂérstoodbnothingfbf‘Hegel’sfdialectic, and that his
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supposed application of it in his Systéme des contradictions

§conomiques was nothing but a travesty. Prima facle, it

would seem that this criticism can be judged on its merits by
examining the dialectic employed by Proudhon in this book, but
there is a fundamental difference between the respective
dialectics of Marx and Proudhon. Marx fashioned a dialectlc
of his own from Hegel's dialectic method and used it
consigstently. FProudhon, on the other hénd, was influenced by
a number of different and not quite consistent conceptions.

He sometimes uses one, sometimes another. Even in Systeéme

des contradictions économ;gges » in which undoubtedly Hegel's
influence is more visible than in any other of his books, he
epplies more than one conception. He also attempted to
combine these into & unified diaslectic method of his own. It
seems to me, therefore, that by examining straight away Marx's
criticism we should not be doing justie; to Proudhon. It
would be much better to see, first of all, how he uses these
different conceptions; and secondly, whether or not he
succeeds in putting them together into a synthesis of his own.
In doing this we shall also have answered the questions about
how far and in what sense Marx was justified in his criticism.
There are three main sources of Proudhon's ideas on
dimlectics Kant, Hegel and his Franche-Comtols compatriot
Fourier. 4 further facter sfressed first of all by Sainte-
Beuve 1s not so much a direet source in the sense in which

these thinkers are a& direct source, but a tradition native te
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PFrench thought. 38ince it is not held to be the influence of
8 particular writer but a feature common te & number of French
thinkers I shall consider it separately.

Before his meeting with Marx and Grun in the winter of
1844~-45 Proudhon's knowledge of Hegel could have been only
very slight (I have alresdy remarked on his lack of German),
but even leng before meeting them he had learnt to employ the
Hegelian triad without corrupting it. M. Rist quotes the

following from Qu'est-ce que la propriété (premier mémoire,

1840): "To adopt the Hegelian phraseology, the commmnity is

the first term in sccial development - the thesis; property
the contradietory term - the antithesis. The third term -

the synthesis - must be found before the doctrine can be
considered eemyleﬁd‘l, At this time Kant, whom he bhad the
advantage of having read intmanalstionf was the second source
of his ideas on_aialec@ia.} He was in correspondence with
Kﬁﬂ%‘SLF?énﬁh translator Tisset. He testified later to T ssstb:
"In reading the antinemies of Kant I sew not & pro6f of the
feebleness of our resson, mor an example of dislectical |

‘subtlety, but a veritable law of nature and thoughbﬂag Here

1. Gide and Rist, A Histery of Eoomemic Doctrimes, p.506, noted,

2. [Even Marx granted that Proudhon kmew Kaut's works., The
Poverty of Philesoph

'y eppendix, letber to 3¢

lweltzer, 24th

Januvary 1865, p.165.°

3. Correspondsnce, tome II, p«831l; letter of Deesuniber 16th,

1846,
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in seeing antinomies as "a veritable law of nature and
thought" Proudhon is using "antinomies" in the sense in which
Engels uses "contradictions" when he says that contradictions
exist in nature and history. But it seems to me that the
distinction between these two terms ought to be kept. A
contradiction is something logical, as we have contradictory
terms and contradictory prap@éitians. An gntinomy, on the
other hend, is in the nature of a paradox, analogous to the
paradoxes which logiclans investigate nowadays.

Waiving this objection,'we‘may ask: Granted that
contradliections or antinomies exist in socciety, what does the
Proudhon of this early period propose to do about them? It
appears to me that though he seems to know Kant fairly well
and Hegel yet bardly at all, his solution in Qu'est-ce que la

‘ :0§?$§?§ ia more Hegelian than Kantian, By this I mean

that just as for Hegel contradictions exist only to be solved
by reason, whereas for Kant antinomies are inherent in reason,
social contradictions or antinomies (whatever thet may mean)

are for the Proudhon of Qu'est-ce que la propridté capable of

being resolved in terms of new social arrangements, But this
book is essentially a critigue of property. It is only in

Systene des contradictions écomomigues that he sets out

explieitly to solve the "economic contredictions" of society
in this Hegelian sense. Before however examining his
application of the Hegelian dlalectic in this latter book 1t

will be expedient to see what use:hﬁfmakes of Fourier's
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concept of "series",

In chapter I we have already seen how Fourier uses the
term "series". Here I will try to show how Proudhon ceame to
think thet he had discovered e new principle to be called by
this name, But before doing this I should like te point out
that the concept of "series" is a preoccupation with our

author only in De la création de l'ordre. In later writings

it seems to lose its importance for him.

To start with, it may be pointed out that understood as
e mathematical concept "series” is a readily intelligible term
(the series of natural numbers, the series of prime numbers,
ete.). Each member of a mathematical series shares in a
common property. Thus all members of the series of even
rumbers are even., But we also speak of, for instance, the
series of eventds leading to a war. fhat, it may be asked, is
the éomman_praperty such g series possesses, exgept that all
the events that are its members have the joint cuusal property
of having brought sbout the war in question? The event@
themselves may be as different as the Prime Minister's cold,
which prevented him from attending to the danger signals in
time, and the existence of a mmtual assistance ﬁactg Prima
facle at least, a cold and a mutual sssistence pact seem to be
extremely disparate facts,. ,Herﬁ the term "geries" has lest a
groeat deal of the,pracisibn it possesses as a mathematical
" concept.

The distinguishing characteristic between the respective
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series in these two examples is this, In the case of a
mathematical series, knowing one member of the series and the
formule describing it we can find out the next number in it.
In the case of the second example we do not possess any
principle which would enable us to predict with certainty
what event would follow upon a previous event. No doubt in
physics we have examples in which knowing & set of successive
events we éan predict the next event, but even here the
certainty is not a matheﬁatical certeinty but only a
probability bordering upon certainty, In social phenomens
predictions are generally difficult to meke, This is simply
because we do not possess anything énal&gous to the generating
relation of a series.

My purpose in making the distinctions of the previous
parsagraph was only to indicate the difficulty we are faced with
when we try to apply the concept of series outside mathematics
in a significant way. Proudhon, it seems to me, wants to say
two things. Firstly, though he recognises the importance of
%series" in mathematics he feels that it can be applied equelly
significantly in other fields, Secondly, for him the
different senses in which "series" is applied in different
fields are really instances or types of the same generic congept,
' Proudhon's objection to Fourier's prineciple of "series" is
that he applies one type of series ("the passional series")
everywhere, without furth@r distinction. Against this,

Proudhon maintains that each branch of knowledge has its own
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series. In each branch again there are series aspplicable to
their own particular objects.

Thus the "series" (in De la erégtian.de‘l?or&re) is

something fundamental in our knowledge of reality. In a
letter written about the time of the publication of this book
he says thet metaphysics is "the theory of the serial law,
the absolute method which secretly governs, by diverse
applications, all the scienaes“l. Dialectic itself is &
member of the following series:

L | B 3 - 4 )

Geometry, arithmetic and algebra stand in definite relgtion-
ships with one another. What, we may ask, is the
relationship between these three and dialectiec? A little
later we shall see that Proudhon tries to link up his "serial
law" with dialectic by what he calls "the serial dialectic”.
Before examining this attempt of his let us see how far he
gets with his "serial law".

The "series" does not merely characterise our knowledge

' about things; 1t is also descriptive of the things we study.

There are two kinds of "series": ™natural series" and

"ertificial series". A series is natural "when it is proper

and special to the object, when it arises from its nature and

properties™; we have an srtifictal series when "it is

1, Correspondance, tome II, p.113.
2 - 1@6 . “Qit ]
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transpesed from the object proper to it to another whiech is
foreign to it"l; A majority of the products of art and
industry are "artificial series", Proudhon tells us to
illustrate his distinction. Here Proudhon seems to be
applying en Aristotelian idea. In Aristotle's philosophy
everything has its natural and preper place: the proper
place of stonea is on the earth, of bifds in the air, of
slaves in a condition of slavery. Proudhon does not deny
that in taeking things out of their natural condition we
someﬁimes~make-tﬁ@ﬁ:usefu1>bo»dﬁrselves- Nevertheless tha
distinection still operates.

We have already seen that in‘Be»1q{prégtl@nv§9”1fgpﬁre

Proudhon adopts s somewhat Comtist law of three stages, but
the real purpose of this book is, as 1ts title tells us, to
discover the principle of “"order" in humenity, 1In spite of
all its complicated reasonings Proudhon's view about the
discovery of this “order" (presumably the system which would
bring us our earthly felicity) is rather maive. He secems to
think that there is only one such "order", which alone can
bring about the millennium. The "series” of this order of
things is as essentially inherent in human existence as the
law of gravitation is inherent'ig\matafial ebjects. But, it
may be remarked, this can only be so if nature has a plen of
its own for our good, which we are meant eventually to

discover. I ecannot help thinking that Proudhon is misleé-f

‘1. De la &rbation de 1'erdre, p.l76.

1
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by & false analogy from physies. On the Newtonlan model
everything in the universe 1is tiéily arranged, Trusting
perhaps the simplicity with wm:@h Nature has erranged physical
phenomena, Froudhon Ih@paﬁ/thaﬁ it slse provides g@gtm-ng
 analegously simple for human beings. -
Proudhon's ettempt te link up series with dlalectic is

not very sue¢essful. What we seek, he tells us, im "a serial

dialectie’ is "the art ef -compesing and analysing eur ;.AL%‘&3@5;Li
"fhe dialectieal series is thus formed as a result of a
relation of identity, or at least equivalenee, which the
-understanding discovers, from a given point of view, between
things otherwise disparate and h&@eﬂfﬂgaﬁ@mstma! e thin vied
I should object that if the cbject of the "serial dlaldctie”
is te provide ws with "the art of composing end anslysing our
ideas", then it 1s mot at all logiec because legic does neb twy
to teach us te reason correctly. If, en the other hahd, eur
renaceing Tasulty is improved s a result of the study eof f
Lﬁ&i@r this ls éﬂly &ssii-ﬁ were a by-product of an activity -
pursued mainly frem its intrimsie imterést. Ner can bhia :
- "law® of Er
smpiriesl laws are generally sstablished by the dlfferemy

oudhon's be anything like an empiriecal law, becenas

LI
selences snd net by the art whieh tesches us to néaswon
cerrestly, Te say that a *.ﬁi@lﬁﬂ@ﬁ,ﬁgﬁl goried’ 1s formed .

1, idd,, plst, ..
T g.  ibid., p.200,
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whenever we have succeeded in explaining extremely ™disparate
and heterogeneous" phenomens in terms of a‘unifying,pwiﬂéiple
is like saying that we have a "dislectical series" whenever
an important discovery is made. So the "dialectical series"
is really a name for any important discovery whatever.

Bu# not only does Proudhon try in De }§ cr§g£iqq¥dQ

llordre to combine the notions of "series" and dialectic into
& "dialectical series"; he also uses dialectic as & coneept
capable of being used in its own right. He gives the
impression of thinking that the Hegelian development of Kant's
‘concept of "antinomies" into the trisdic method represents an
improvement of dialectiel. - \
Thus when Proudhon met Marx and Grup in the winter of
1844-45 he was already.iinareceptive frame of mind to be
;niﬁiated‘int@.thadetai;s of an important discovery. His
difficulty was that he could not read Germsn. This perforce
left him to rely mainliz on the oral instruction which his
German friends could provide. The influence of this contact

with German philosophy is clearly visible in Systome des

contradictions économigues (1846). At that time he

overestimated the extent of hls debit to Hegel. This accounts
for the promise he held forth in this book of finding

2, ©Some material on Hegel was then availeble in French, some

of which Proudhon had alresdy read.
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solutions for the "economic contradictions" he thought soclety

suffered from, In a 1ette£ to Bergmann (24bh October 1844)
he explains the object he has in writing this book: "I am

d gaiﬂg‘to show that all the facts offpolitical economy,

legislation, ethics and Government are essentially

contradietory; eontradictory, not only:amgng phqmse1ves, but

in themselves and yet quite necessary and irrefutables.....l

need not add that I shall at the same time give the theory and
example of synthetic resolution of all thefcontradicti@na”l,
This ambitious pfomise (as his commentators generally
recognise) was not fulfilled in terms of e Hegelian synthesis.
But in another sense he did indicate the lines along which |
they could be solved. ‘Dividing history into tem epochs, not
"according to the order in time", but according to "the
sequence of ideaswgg Proudhon puts eaﬁh_df these epeochs under
the reign ef‘@ne-econumié'“eategery“. _
Proudhon tells us that in actual fact these eategori@a‘@f
his are both successive and comtemporary. Letﬂua_see‘what'ha
means by this. "Philosophy, that is metaphysics", he explains,
"op, if you prefer, iggie, is the algebra of society,
political econam$ is the realisation of this algebra“a_ Here

he has moved from the position of Bﬂalafcrégt;g@”@qr1@ara?e,

1. Correspondance, tome LI, pp.l66-167.

2. Quoted by Marx, Poverty of Philosophy, p.88.

3. . Systeme des contradictions fconomiques, tome II, p.392.

F g
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where the key to human history lay in his law of three stages.
Like Hegel he now thinks that we begin with the world of sense
and rise to the abstract. But, unlike Hegel, for him
providence is not successful in its programme for us: “ideas,
equal among themselves, contemporary and co~ordinated in the
mind, seem thrown pell-mell, scattered, locelised, subordinated .
and consecutive in humanity and nature, forming scenes andqbalesl
without resemblance to the original design: and the whole of
human science consists in recovering in this conception the }
abstract system of the eternal thought”l. & look at‘Pyou@h@nﬁs‘
list of "epochs" shows why the original design of eternity must l
indeed have become lost. This is the list: Division of
Labour, Machines, Competition, Monopoly, Police or Taxation,

The Balance of Trade, Credit, Property, Community, Population.

Most of these terms are really chapter-headings of
textbooks on economics. Hegel's logic purports to link up
the categories of his system into a logically connected whole, 1

but Proudhon is not able to shnw\any‘suéh4eanneetion between the

different categories of his list. Befors considering how far

he succeeds in his programme of giving the "aynthetic %

resolution of all thquantradietiona“, let us try very briefly
to form an idea of Hegel's philosophy of history. The aim of
his philosophy of history becomes apparent from this quebation?
"The time must eventually come for understanding that rich
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product of sctive Reason, which the History of the World
offers to us. It was for a while the fashlion to profess
admiration for the wisdom of God, as displayed in animals,
plants and isolated occurrences. But, if 1t be allowed that
Providence maenifests itself in such objects and forms of
exlstence, why not also in Universal History? This is
deemed too great & matter to be thus regarded. But Divine
Wisdom, i.e., Reason, ls oné and the same in the great and
the 1ittle; and we must not imsgine God to be too weak to
exerciase nis wisdom on the grand scale., ., Qur intellectusl
striving alms at realising the canvietign that what was

intended by eternal wisdom 1s actually sccomplished in the
domain of existent, active Spirit, as well as in that of mere
Hatnré"*. Thus he not only wents to give a philosophy of
history, he also wants to write a theodicy. The subject of
Universal History, however, is confined to "Spirit in the
course of its aévelgpmentﬂag its alm is the "exhibition of
Spirit in the process of working out the knowledge of that
which it is potentially">. The gosl of this process of

actualisation is "the gonseciousness of its freedom on the part

4
of Spirit, snd ipso facto the reality of that freedom" .

1. The Philosophy of History, translated from the German by
~ J.sibrée, New York, p.l5.

2, 1bid., p.16.

3. 1ibid., pp.17-18.

4, i‘bidt » Do 19.
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Hegel's conclusion about the "real® &ignificance of |
history is in these terms: "And the history of the world is |
nothing but the development of the Idesa of Freédomﬁl. This
does not sound like the supposed philosopher of totalitarianism.
This is not however the place to go into the question of
whether he is ﬁaing “frsedam” peréua&ivelys

X In his survey éf‘“ﬁniveraal Hiata;y“ Hegel tells us that
th; Orientals have nob attained ﬁh@“ﬁnawladge that Spirit
("Man g@“gughfﬁ-is‘frée¢ The consciousness of freedom first
arose among the Greeks. But they only saw thqﬁ some are !
free, They did not khow that man4as sneh? is free. The
German nations under the influence. of Christianity were the

first to become conscious of thia,'ﬁhoughtin the beginning

this consciousness wes Gomfined to religion. Only gradually
could freedém be introduced inte the relations of actual life, |
Without going into Hegel's survey of the histery of }
Europe after the establishmant of Glmistianity, it may be q
stated that in his opinion the Prussian Staete was the most
advanced embodiment of freedom so far.
Marx of eeurse:ia‘epp@aéd to all attempts to deduce a |

prieri the stages of histery. (His programme is to put dialeetig

which was standing on its head in Hegel's philasophv, back on 1ts
feet). For him the primery reality is the mode of productien,
not the ideological

superstructure resting on this I
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foundation. According to Engels, after the breskdown of
primitive communism, there are "three great epochs of civilis-
ation" corresponding to the "three forms of subje-ction“lfs zs\lgrér/’_;
serfdom and wage labour. These are to be followed by the |
dictatorship of the preletariat, and the final withering sway

of the state,

To return to Proudhon, the question te be asked here 1s
whether, as Marx thinks, Proudhon had misunderstood Hegel's
dialectic, or whether he was merely modi f‘y‘ing it to sult his own
purposes, Proudhon's own language, as in the above guotations,
suggests that he was gemuinely misled. It must at the same time
be pointed out that Proudhon often exaggerates. What he
describes as an application of the Hegelian dialectie may as well
be the ideas that had occurred te him in the course of reading
about Hegel or while discussing Hegel's philosophy with those
who had resd him in the original ,

There is a further queét‘ion to be gsked. In what sense is

Proudhon using "contradiction when he says that the economie

categories investigated by him are contradi ctory of each
other as well as in themselves contradictory? The first

of his categories, division of labour, a "veritable smfimemy’ -

whose antagonistic results unfold themselves in the movement of
history, follewing everywhere the deduction of idess, divides
itself into a double cu

rent, one of useful effects, the other

of subversive results, all equally neoessary and legitimate

1. The Origin ef the Famil

2. Hegel's works had mot been translated in Proudhon's ‘%ig;,.
1M .
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products of the sam@‘law“l. But because division of labour
has both good and bad results it does not become contradictory
thereby, nor an antiqomy in the Kentian sense. Marx was right
therefore when he said that for Proudhon "every economic
category has two sides - one good, the other bad", and further

that "The good side and the bad side, the @QVantgggs and the

drawbacks, taken together form for M. Proudhon the

contradiction in every eeonomic eate“oryﬁg} But, even though
: < g .

Proudhon is using "centr&diétion? in an unusual sense, this
does not mean that his theory is mecessarily e trivial one,

To say that an institution like property, "legitimate,
irreproachable in its origin, 1n‘itsIQXercise constitutes a
flagrant ineguity; and that, without sny element jeining it

to medify it, but by the sole development of princ-ii,plg"&, is te

make an important claim,. In Qu'est-ce que la propriété he did

not think that property as "right of use and sbuse" was -
"legitimate" in its origin. But supposing that he is now using
it in some other sense and means to say that property is like
other social institutions in that it is on the whole just and
useful (being "identical with responsibility", as he says on the
same page), and at the same time has some pernicious effects,

and that our purpose should be to maximise its benefits and

1. §zg§&mgy@gg;pgytragﬁegipng7é@en9@1;p§§, tome I, p.169.

. Systdme des comtradictions économiques, tome II, p.409.
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minimise its evils. 1In this he would be differing from Marx's
view that private property in the means of production after a
time has simply to be scrapped and replaced by a radically
different arrangement like communism.

It is generally said by writers onProudhon thet his
dieslectic is on the whole nearer to Kant's than to Hegel's.
This 18 true in this sense. Under Hegel's influence Proudhon
had hoped to find syntheses for the sociasl and economic
"contradictions™ he sew everywhere in society. We have seen

that even in gzst;merdgg,pgnbradiebiongjébqnamﬁquea this had

. 1 .
been little more than a hope . Later on he realised that this
was not to be eipected. As he wrote in Bg«lgwqustiae,‘"THE

ANTINOMY CANNOT BE RESOLVED (l'antinomle ne se résout pas);

that is the fundamental vice of the entire Hegelian philosophy.
The two terms of which it is composed BALANCE themselves,
whether among themselves, or with other antinomiocal tarmaﬁz.
To have thought otherwise was, he wrote in a letter to his
friend Dr. Cretin, "a grave error that I have committed on
Hegel's faith, in my Contradictions, and which I em now

B P
rectifying everywhers" . In terms of his view in Theorie de

1,  Sometimes he is able to realise this hope. For instance,

the idea of "mutuality" provides a synthesis between

"property" and "community®. See Systéme des contradictions

économiques, tome II, p.41l.
2. tome II, p.l55.

3. Correspondance, tome VII, p.l02.




- 139 -

la propribté property snd the state provide the two terms of"

a contradiction or antinomy which cannot be resolved in the
sense that we cannot do without either. If you sbolish
property the state becomes all-powerful and liberty loses its
foundation., And, presumably, if the state disintegrates
civilised life itself would become difficult if not impossible.
But this is not the only example of an "antinomy®. On the
other hand, it is but one instance of a general feature of
social phenomena . '(Prﬂudhan does not tell us how we can
discover "antinomies" in natural phenomena.)

The essential thing about this sense of dislectic is thaﬁ
on it the elements inte which the physiesl or the moral world
is separated retain their separsteness and are never
cempletely absorbed in any kind of higher unity. "The moral
world, as the physiesl world, rests ona plurality of

irradueiblaugnﬂ-antagaggstic QLQmeggg, and it is from the

contradiction of these elements that the life and movement of

_ the universe arise’ , he wrote in the Théorie de la propriéts.

Marx could have said something similar, except that for him

antagonistic elements become synthesised in higher unities.

l. Quoted by Georges Gurvitech, op. eit., p.193. Gurviteh
holds that this declaration of Proudhon's is alse
applicable to his earlier works, which however does not

square with Proudhon's own pronouncements,
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Proudhen would have approved of Leibniz! view that peffection
consists in obtaining "as much of variety as possible, but
with the utmost of order that can exist" between contraries
having "irreducible qualities", in "joining unity in the
highest degree with the most perfect multiplicity
(multitud@)"l. In De la Justice he says: "For myself, there

can be no doubt about my opinion: what makes ereation possible
i8,. in my eyes, the same thing that makes freedom possible,
the opposition smong powers, To ﬁake~an opera of the order
in the world and in universal life is to hold a false idea.
Everywhere I see forces struggling; I do not find anywhere,
neither can I understand, that melody of the great All, which
Pythagoras thought he heard“?‘ As thus viewed by Lelbniz or
Proudhen dialectic is a sort of world-view; it cannot be
treated as a mere methodological scaffolding. But, as we
shall see in chapters VIL and VIII, so far as humsn affeire
are concerned Proudhon's tribute to confliet as the parent of
freedom is hardly aonéistent with his social and economic
programme. His role is really that of a peace-meker, "My
whole philosephy", he wrote in‘gygpéme;dgs,cnnt;gdi@tigna

ééqggmiques, "is an endless round of reconciliation™®. The

1. Quoted by Georges Gurvitch, op. cit., p.193,
2. Quoted by de Lubac, op. cit., p.l49,
3. de Lubac, op. cit., p.156.
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following passage from l'Idée‘g§néra1e, in which he defines
his "contractual principle", gives a good idea of his
programme of reconciling in a unity a wide diversity of social
elementss "Therefore, if I could meke with everyone the
contract I make with some; if &ll could renew it among
themselves; 1f each group of citizens, commune, canton,
department, corporation, company, etc., formed by a similar
contract and considered as a moral person, could, then and
always, deal on the same terms with each of the other groups
and with everybody, this would be exactly as if my will were
mzltiplied to infinity. I should be sure that the law made
in this way everywhere in the Republic, under millions of
different initistives, would never be anything but my law, and
1f this new order of things were &Aliedwgovernmant, then this
govermment would be mine”l.

4s primerily a method of deseription Proudhon's thought
is quite‘ErEneh in its ancestry, as Sainte-Beuve was the first
to point out. He wrotes "His method, if the German mask were
temoved, had nothing in it but the simple and the vigorous; he
could have dane‘Withaut the Hegelian term antinomy. There is
in evéryﬁhing the for and the against, there is truth in both
of these,......Proudhon could equally well have practised his
method openly, clearly, ela frangaise, and traced it back to
Pascal, who delighted in putting into relief the conbtradictions
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in whatever is human (en ce qul est de l'homme); I.exalt him,
I humble him, until he understands that he is a veritable
mons ,’cer""l.
Summary

A short glance at the history of "dislectic shows that it
has been used in a number of different semses. There is a
Behden@y after_ﬂ@é@l to understand it in an exclusive sense and
to rule out the non-Hegelian senses as ili@gitimate, But this
is not justified., The Hegellan conception of dialectle ocan,
however, claim some ancestry in Plato, Aristotle and Kant,
An enalysis of the term "dlalectic" shows itas ambiguity,
Sometimes it degenerates into an omhibiis 'term covering logical
contradictions, peradex, conflict, snomaly, ete.  Proudhon's
dialectic is unlike Marx's in that Proudhon has more than one
conception of dialectic, whereas for the latter Hsgei provides
the "basic" form of dialectic. The chief sourses of
Proudnon's dialectic are Kent, Hegel and Fourier. In the
. beginning Proudhon hoped ta find"syntheses" for the sociel or
econamic c@nﬁr@diéﬁians he saw everywhere in society. Later
on he came to reject this Hegelian ides, aind cams to argue that
the "antinomies® or "contradictions” of society could only be
"palanced", not resclved. By this he meant that just as fer

Kant the sntinomies are an essential characteristic of reason,

1. [La Vie de Proudhon, -edited by Daniel Halévy; part IX |

*

P.J.Proudhon by Sainte-Beuve, p.290. b
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the socisl er economic "antinomies” are inherent in human
existence. By balancing opposite principles against each
other we can avolid thelr worst consequences and-enjoy what is
useful in them. A4s a method of description Preudhon's
dialectic is, as Sainte-Beuve was the first to peimt oub,
French in ancestry. It consists in first stressing the goed
qualities of & thing and then bringing int@‘rglief its bad
ones, This was the method practised by Pascal in describing

man s



TUATICR AKD TINMRTY

The account of Proudhon's dialectic given in the previous
chapter will help us to understand his approach to the much
debated problem of the relation of justice and liberty. It is
often held that sn increase of justice may be secured only at
the cost of liberty. Thus stated, the view is too vague, and
its truth depends upon the meaning te be atteched to the term
"justice®. If we mean by justice the rewarding of each
agcording to his desert, the truth of this view will be
dependent, among other factors, upon how deserts are to be
assessed. A feudal society with a hereditary nobility
enjoying its rights and exercising its functions over its
"naturel" inferiors could be considered a just society,
provided corresponding differences of desert were supposed to
© prevall among its members. But actually what is meant by this
view is the mach clearer statement that beyond a certain point
an increase in sotial and eeconomic equality may leed to the loss
of certain personal liberties which‘are,takenafar granted, at
least in times of peace, in liberal-democratic countries. This
is a proper subject for socliological investigatiem. Here I
should like to quote Proudhonts contemperary Alexis de

Tocqueville who was probably the first among its frilends to

diagnose systemstically the 1lls of modern demcoracy, "I BELIEVE}

he wrote in his Démner&ﬁiehgﬁ ﬂmﬁ%ique,“thgt 1t is easisr to -
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establish an absolute and despotic government amongst a people
in which the conditions of society are egual, than among any
other; and I think that, if such a government were once
established among such & people, it would not only oppress men,
but Would,eventuélly‘strip each of them of several of the
highest qualitiea of humanity. Despotism, therefore, appears
to me peculiarly to be dreaded in democratic times. I should
have loved freedom, I believe, at all timeé, but in the time in
which we live I am ready to worship ita“l Tocqueville was
.convinced that "the question is not how to reconstruct
aristocratic society but how to make liberty proceed out of
that democratic state of seecliety in which God has placed‘usgﬁg
I shall try bfiefly tovindicaﬁe the grounds on which he
supported this view. The diffusion of equalitarian ideas,
Toequeville ﬁh&ught, had led to the establishment of modern
democratic regimes. But actually much of the work of levelling
was done long before. In France this was done by the
centralised monarchy. 4america forms a case apart from Burope
because it had no nobility whose power had_to:be‘dastréye@. But
the puritan outlook of the early colonists contributed not a
little to the creation of conditions for thg establishment of
democracy. Though equality had come to stay in democratic
l. Book Four, chap.VII, p.397; translated by Henry Reeve, The
centéry Go., New York, 1893.
2. loc, cit.
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countries, it was by itself no guarantee of liberty. Probably
thé‘rise of=personal despotism wes henceforth unlikely, but a
kind of ubiquitous despotiém which inhered nowhere in
particular was the new danger. The hierarchical division of
society into orders and groups had exercised checks against
encroachments from the state. Now that these barriers had
broken down, the compulsion over the individusl to conform to
accepted ways and beliefs was much greater. The spread of
uniformity of conditions had led to a mentality suspieious
towards novelty and independence.

Tocqueville‘éencerned himself mainly with the consequences
of the establishment of political and socisl equality in modern
democratic societies. FProudhon, on the other hand, takes
equality in the inclusive sense of politieal, social and
economic equality. 4s this sort of eguality is nowhers to be
found, except probably in samewprimitivé tribes, his work
proceeds on a basis very different from the historical and

soclological approach of Toequeville. The latter!s cautious

solutions for every problem. #here Tocqueville sees a hopeful
sign he readily indicates 1ts exlistence; on the whole his

approach is tentative and piecemeal, not dogmatic and a priori

as Proudhon's tends to be. We can, however, point to some
similarities between their ideas; for instance, Tocqueville
saw in the power of associmtlions a defence against the"

‘encroachments of the state, which recalls Proudhon's later
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anticipations of syndiealism,

As we have already noticed, Proudhon upholds equality in
all his writings; at the beginning of his career in a
rigorous form, later toning it down progressively. This
toning down reflects & growing realisation on his part of the
. complexity of the problem of reconciling equaliﬁyiwi%h,liberty.f
The existence of the problem, however, is recoguised as early

as De la célébration du dimanche (1839); 7his goal at this

stage\béing to find fa,stateﬁoﬂ,aocigl7egqalit¥uwhiqh;is;ggithar

gommunity nor deag@tiam,ﬁneithgg atomisati@n‘(mﬂrcellement)

e §
nor anarchy, but liberty in order and independence in umity" .

But at this stege at least he 1s not willing to admit that
equality may lead to despotism, his fears being aroused more by
the communism of Cabet and Bab@eufz then by equality as such.

in De laigréhtipgj@g l'ordre, for instance, he complains: “The

communists.....seem to forget that man does not only live.a

publie life, that he also needs & private lifeﬂzg In,§zs#3me

des contrg@icﬁiané,écancm;qggs he has become positively hostile

. , 4 o ,
to communism, as we have dlready seen . In the Philosophie

du progrds equality only means "commutative and progressive

equality". In the next chapter we shall, in giving an account

1. p.61l.

2. De la création de l'ordre, p.354. See the editor's note,

4. vide supra.
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of the development of Proudhon's views on property, Have
occasion to study his final views on the economic aspect of
the problem of this chapter in concrete terms.

In some ways the problem of the relation between justice
and liberty is the crucial problem in political ?hilosophy for
Proudhon. From this point of view we may consider him
discussing many of the traditional topics of bolitical
philosophy with two governing considerations. First, to make
less and less unplmusible his own view that iiberty and
equality can be‘reconciied; second, to develop a theory of
society whieh takes into account the main asprings of social
change and evolution as they seem to him to have operated in -
history, avoiding thereby the sentimentalism of early
soclialists like Cabet. So far as the first consideration is
concerned, Proudhon can strengthen his case without having to
defend his view direetlyi He can quite reasonably argue that
liberty purchased at the cost of great social inequality can
be real only for a small minority of the population, or that
a sdclety which tolerates gross injustice remains without one
of the essential conditions of freedom - a just end
conscientiocus mind. This was actually the eriticism which
early socialism hsd made against the liberal defence of

laissez-faire. But Proudhon does not conceive the problem in

such simple terms, It is not a question of choosing between
liberty and justice, in the sense that you can have one or the
other, but not both; nor a question of coming to some sort of

rule of thumb compromise. Liberty, Proudhon would say, is
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not always a good thing, not something always to be worshipped,
It has been, no doubt,"the motive force of,right“l. But

Just as it overcomes the dead weight of "fatality", by which
ﬁe means the environment of”manvand'his own nature following
fixed laws, it can also "resist the appeal of canscience"g,
Liberty in short can easily degenerate into selfishness.
%The only power capable of checking Justice is 1iber5y“5, he
says, exaggerating to drive home his point, Actually,
however, jJustice and liberty are not as antagonistic as all
that. Justice and liberty become interchangeable terms

when there is a balance between your liberty and mine; when
nobody enjoys unlimited liberty but only a liberty "dualised,
socialiaed“4. In terms of Mr. Carritt's view this would mean
that nobody has a right to unlimited liberty, but only a )
claim to liberty to be translated into a right to the extent %o
which it 1s not overridden by the superior claims of athers.
Thus liberty, in so far as it becomes & right, is itself a kind

of justice, The second consideraticri makes Proudhon's solution

‘1, De la Justice, tome III, meS1H,:
2. loe. cit.
3« loc. cit,
‘4. loc. cit.
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of the problem much more complicated than.that of any
contemporary socialist writer. Marx claimed to have made '
socialism "scientific" for the first time. Pfoudhon's
appro@ch,too is inspired by a compareble attempt to take into
account the intractable facts whieh‘militaté‘againﬁt the
estah;iahment of full justice and liberty. Only his position
is not so cleerly defined as Marx!'s. On the other hand,
Proudhon is aware of the existence of a large variety of
factors which Marx on his materiaslistic theory of history can
easlly dismiss as secondary questions of the ideological
“superstructure" of society. But Proudhon cannoet take this
easy way out, since for him liberty and Justice are not
-entirely functions of the mode of production, but raise
problems important in their own right. No doubt he stresses
the importance of the economic faetor in history, and
sometimes thinks in the terms of e materislistic conception of
" history of his own. But the economi¢ interpretation of
history is for him only 6né'way of looking at history. 4s we
shall see in chapter IX his view of history is based not on
one but on a number of different conceptions, all of which he
finds significant and important. (If there is any one theory
pravidiﬁg the key to history, it can only be his own theory
viewing history as the progress of justice). In thus trying
to take & wide view Proudhon is foreed to strain all the

resources which his predeminantly rationalist position can

provide. The result of course is that his thought sometimes
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seems to reduce itself to a deadlock. His basic honesty often
leads h;m to admit the perplexity which a particular problem
has got him into, though he is not a man who will casily admit
defeat. Herein perhaps lies the fundamental difference
between him end Marx, Marx had affirmed with confidence that
"humenity lays down for itself only problems that it can
resolve"t, Proudhon, on the other hand, is often troubled by
the fact that "our thoughts go further then it is given us to
reach?l. And mankind, we mey comment, sometimes sets itself
problems which it tries vainly to solve, suffering a severe
setback thereby.

Though Proudhon's leve for liberty is no less than
Tocquevillets, his approach to Eh@ problem of preserving and
developing it is very different. He is not, like Tocqueville,
content to point out remedies to counteract the harmful
effects of what he has otherwise decided to accept as
inevitable in the nature of things. Tocqueville, despite all
his criticism, remains one of the great exponents of
representative democracy. Proudhon on the other hand is a
hostile erltiovof,démoafauy and wants to aail under other
colours, more or less of his own choosing. Neot content with

pointing out the weakness of demecracy, he holds that

l. Quoted by de Lubae, op. ¢it., p.296, The sources of these
quotations are not given; but the former is from the

Q@itiqugwqf.E@l@tiég;rggpngm;@
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representative institutions as they actually work are bound teo
lead to consequences the very opposite of what they are supposed
by their proponents to be meant for. ‘

Theory of “collective force"

In order to appreciate fully the force of'Proudhen's
ceriticism of democracy and his attempt to base liberty on
better foundations than those on which it is ususally based by |
liberal philosophers, we'shall need to coﬁsider an important
aspect of his thought, to which M. C.Eougméﬂwgs the first to

draw attention in his La Sociologie dngrgudQ@gl. M. Bougld

|
wishes to call certain theories of Proudhon's “sociological {
theories® which all "imply in common® the following postulate: |

"the coming together of individual unities engenders em . E

original realiby, something besides and other than a fﬂ_Pm,lé?uﬁ‘g?

&

He is right in holding that this postulatayprévides a clue to | 1
the understanding of;many of Proudhon'a theories. | But it is \
not merely a postulate of some of his sociological theories, it
is wider in sdape. In at least one of its applications it is
not se much the basis of e sociological theory as the attempted
solution of the old problem about the freedom of‘th@~wi11, In \
De 1a Justice§ Proudhon examiﬁea the views of Desesrtes, Spinozs,

Leibnitz, Kant, etc., and some of his contemporaries, and finds

1. See Introduction, p.20.
2. op. clt., avant-propos XIII.
S Huiﬁiéma‘étude, chaps. IV, V.
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them all unable to prove the human will to be free. ir
freedom is to be found anywhere on these theories it is always
in something other than man, whether God or some noumenal self;
like justice it 1s never made to descend to the level of a
wholly human reality. How does Proudhon propose to solve this
problem? If man were only matter, he argues, his behaviour
would be determined solely by the laws of natural science; 1if
pure mind, by those which govern the understanding. Neither
into matter nor into mind can any liberty creep in. But man
is complex, "the complex of matter, of life, intelligence, |
passion®. He is free by the synthesis of all these elements
of his nature, a synthesis whieh like the synthesis of every
complex unity produces a resultant, over and above the separate
elements that enter into it, which properly belongs to it and
to nothing else. The special force or gquality which belongs
to man in his own right as a compound or synthesis is liberty.
Thus liberh& in g philosophical sense is for Proudhon en
"emergent”, in the sense in which mind and God are "emergents"

in the pliilosophy of the late Prof., Alexander.

Proudhon & realist political philosopher

For the most part, however, Proudhon sees this "postulate™
as the basis of theories which are not metaphysical, but either
sociological, economic, political or moral. In the next twe
chapters we shall have occasion to examine some of these
th@arie@; The congsequence of this theery that is mest
important fé@ the subject ef this chapter is that Proudhon is
led to réﬂect n@minali@mwin‘puliti§a1 philesophy, and to adopkt
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a strongly realist position. This realism develops as

Proudhon metures. In the sygtég@ des Gontradictions

dconomigues we find him seying that for "the true economist,

gsociety is a living being, endowed with intelligence, and its
oW, . ...actlvity, governed by sveeial.lﬁws...'.“l. This being
is sometimes called "the collective being", sometimes "the
collective person®, sometimes "the SQGial”being", vorms all
closely analogous to Comte's "great being" (le grand &tre).

. It 1is not a mere fiction for the convenlence of theory, but
endowed with all sorts of qualities which living beings have;
it also has "its soul, its genius, its dignity, its fenzgﬁg;
This réaliam‘makss Proudhon's attempt to reconcile justice with
liberty extremely 1nte§egting. ‘In the history of political
philosophy realist tainkers have generally tended towards
authoritarienism, or at least anti-individuslism; whereas the
nominalists have‘ofﬁen;faVCured democracy and individualism.
This is merely an interesting empirical fact, and I do not
think ény’necaasary connection exists between realism and
authoritarianism or nominalism and demooracy. A4nd of course
there are notable exceptions: Hobbes is nominalist and
absolutist at the same time, T,H.Green realist with a strong
liberal predilection. Proudhen's case howevep 1sian extreme

one: he is & realist who is at the same time & near ensrchist.

1. Quoted by Bougle, op. cit., p.148.
2. La Guerre et la Paix, p.158.
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Proudhon goes very much beyond de Bonald and Comte in
his reslism, Not only is society as a whole a reality in the
gbove sense; each social group or class has iﬁa own separate
identity. "The metaphyslcs of the group", as he puts it,
are to be seen in operation everywhere, Iﬁtdevalaping this
theory, Proudhon is able to anticipate many of the later
syndicalist and solidarist theories., Logically it can be
regarded as & development of Rousaseau's %heory of the "general
will", though generslly, as we have seen already, Proudhon is
very h#atila to Rousseau's idesas. But whatever Proudhgn‘méy
say against Rousseau for the herm his theory of the general
will has donel, a strong psrallel can be made between his
theory of "collective reason", the speeial reason Proudhon
ascribes to his "socilal being", and the theory of the
"general will", The general will is never wrong, says ‘
Rousseau. Proudhon asks us to be attentive to the
pran@ﬁnéements of collective reason; it is what points out
tﬁQ:Way "when all the spirits are individuslly MiSIQdﬂgﬁ
But when everybody 1s mistaken in their judgment how are we
to find out what our collective reason commends us to do?

If Proudhon were to pursue this line of thought consistently
‘he would expose himself to all the criticisms to which the

1, e shall be able to see the weight of Proudhon's
criticism of Roussesu in examining his eriticism of
democracy .

2. Correspondence, tome VIII, p.240. . -
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theory of the general will is usually subjected. Let us see
how far he succeeds in escaping these criticisms. For him
society, though a living being, is only "perfectible", never
perfect, and so stands opposed to God who alone is perfeatl.
S0 a whole society can go wrong in its decisions like. any.
individual human being. "The 1ife of nations”, he wrote on
S5th January, 1852 in his ,csg;-net;sz, "is like that of men, an.
assimilating vortex, endowed with conseience and consequently
capable of virtue and crime, sacrifice and expiation”. Very
often, however, there is some sort of sanctity attaching to
whatever appears to him to be a deliverance of collective
reason.

But even 1if collective reason is generally right, we are
still faced with the question, How do we find out when
collective reason is right and when it 1s not? Not being a
traditionalist like de Bonald or Burke, he cannot simply say:
“Traditi@n is always right". .Praudhoﬁ knows that there is not
one tradition but many, not (in Prof. Oskeshott's terminology)
one sympathy to be explored but a cheice to be made between
alternative sympathies. But at least in his period of
meturity Proudhon comes to respeet tradition more and more, This
deep respect for tradition on the part of a thinker notoiiﬁms for

views which, because they are so extreme, one would think must be

1. Les Confesgsions, p.l6.

2. Quoted in Dollédans! book on Froudhon, p.342.
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those of an extreme rationalist, has led to the view among many
students of Proudhon that there are two Proudhons; the one
"rationalist, equalitarian and contractualist", the other
"upholding the principle of hierarchy, authoritarian and wholly
attached to the sentiment of the sacred"l, This contrast
seems overdrawn to me. It would be more correct to say that
Proudhon 1is. primerily "rationalist, equalitarian and
contractualist", but for him not all humah relations are to be
organised on an "equalitarisn and contractualist" basis. He
does not, for instance, view marriasge as a contract resting on
& relation of equality between husband and wife. On the other
hand, the husband is the head of the family and the wife is his
inferior complement; hor is marriage for him & revocable
contract; it is in the nature of a sacrament. Though a

rationalist Proudhon tries to take into account the élement of

tradition. After all, as he says, he is also in a tradition - .

the tradition of the Enlightenment and the French Revolution
(perheps to some extent also, as some of his students would say,
in the tradition of Christianity). M. Bouglé.is able to
eppreciate Erou&hoﬁ's position justly when he says that his
"programme" is "to compel colléetlve reason to eonseerate

o .
personal right®”, The question te be asked, therefore, ls:

1. Bulletin de la socidté frangaise de philosophie, avril, 1912

quoted in Guy Grend's Introduction to De la Justice, tome
- I, pJ7. . _
2. op. cit., p.B329.
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"How far does Proudhon succeed in this "programme" of his?"
On the whole, it seems to me, he does not. Some of his
attempts to utilise the work of "collective reason" in the
service of liberty are nevertheless interesting. To
anticipate a little the theme of the next chapter, Proudhon
holdsl that property has hitherto often been and caen be in
the future a strong factor preserving liberty from the
encroachments of'the state. But since property in its
present form is not distributed over the entire community

it is not a just institution; if distributed among all the
members of society more or less equally it would both secure
justice and preserve. liberty. This is not Proudhon's whole
argument in defence of“property, nor is it the only way in
which he wishes to secure liberty. But here I have only
used an illustration.

To be true to Proudhon's thought we must point out that
tradition is not quite the same thing as collective reason.
Society possesses so to say the major part of its capital in
tredition. But tradition derives from the past as something
separaterand distinet from the thoughts of individual human
Beings in the present who show, somebtimes more, sometimes less,
deference to its requirements even when they are not wholly
comprohensive and, sometimes, apparently absurd. For Pro udhon,
on the other hand, collectlive reason is not embodied in any

particular institution like the state. Those who like Comte

1. In rhé@;ie de la proprieté-most clearly.
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think that the individual apart from institutions like the
state, church, etec., is an abstraction are, Proudhon thinks,
mistaken. Society for Proudhon has g "double and real
existence, a8 collective unity and as plurality of individuals.
Its action is at once composite and individual, its thought is
collective as well as 1ndividualiaed"1, 8o if we recognise
the work of society as a collecﬁivktg, that does not land us
in communism; nor does the reoaQni%ion of individuality and
its work mean that we ignore general interests. "In the work
of redistribution and eguilibration of cellective and -
individual forces consists the science of government, politics
and jusnice.?g.ﬂ

on Proudhon's theory we may regerd tradition as the work
of collective reason, rather than identical with it. The
following quotation should bring out the distinction: "The
recognition or institution of property", he seys, "is the
most extrwordinary,'if not the most mysterious act of
:oalleetive»aéagan....“a Collective reason works mysteriously,
ﬁe'mayvadd, because what it accomplishes is not the design of
any one individual and is often not visualised by the wisest
among us. By allowing it to concentrate its work in one
‘institution we should be unwittingly creating a leviathen to
tyrannise us, a leviathan whose working we could ng@@ﬁar

4

1. Les Majorats littéraires, p.198.

Be loec. cits

¥

3. Théorie de la propricté, p.67. -
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"comprehend nor regulate.

Here a comperison with a somewhat similar view expressed
by Professor Hayek will throw light on our author's position.
Professor Hayek thinks that a "planned eeenomy“’in the sense of

"a central direction of all economic

an economy based bn
activity according to a single plan" is bound to lead to
totalitarianism. On the other hand, an economy which makes
intelligent use of competition "as the principle of soclal
organisation" can secure equally good results - even fram.the
purely neutral point of view of efficiency. He reminds us that
some planning is involved in all economic activity, but the
proper way "to employ foresight and systemastic thinking in
plamning our common affsirs" is that "the holder of coercive
power should confine himself in general to creating conditions
under which the knowledge-ﬁnd initiative of indiviﬂu&lsAggkggg@m@
the best scope so that they can plan most successfully": 'tés
secure freedom what is needed is "planning for competition”,

not "plenning against ccmpetition"l. Unlike Marx, Proudhon
realises the force of this fundamental liberal argument. He

too wants to utilise competition to secure results not

attainable otherwise. But he also realises that complete

laissez-faire, on which some liberel economists of his time

insisted, would leave many in 'a hopelessly weak position. To
interpret his thought freely, he wants a form of society in
which competition does npot lead to unjust exchanges but is

l. The Road to Serfdom, pp.26-27 and 31.
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itself a factor promoting fairness in economic relations.
This would be possible only if everybedy could bargain from a
strong position.

The true way of éenaeiving-colleetive‘reaSQn for Proudhon
is to consider it as manifesting itself in all sorts of
groups. "Civilisation amdvances only through the influence
which politicsl groups exercise over one anothér, in the
plenitude of their sovereignty end independence; set up over

them a superior p@wernwhieh Judges and constreins them, th%
1

greet organism miscarries, there is no more of life or N

nl

thought. By his hostility to the state Proudhon comes

close to the liberal standpoint. Not only ere the comelusions
he reaches in this respect similar, the arguments he uses are
very often libersl arguments. He takes it as axiématie that
all governments are bound to prove wasteful and incompetent
when they undertake any direct economic setivity, Here
Proudhon is closer to the original liberal view then to the
views of present day liberals like Professor Hayek who know
from experience that a collectivist state by plhnning
practically every aspect of economic life can secure the sort
of efficiency which suits its purposes. 1In chapter VIII we
shall see how, starting ﬁr@é\an anarchist standpoint, Proudhon
came to recognise some legitimate sphere of activity for the

state. The state could, as he now thought, initiate an

1. L Guerre ot la Paix, p.293,
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economic reform or begin a new industry; but the aétual
operation of new schemes should be transferred to local
authorities or private enterprise as soon as their purpose had
come to be understood by the public.

Proudhon does not visuslise that his groups will live
harmoniously. Confliet and competition are essential elements
in the preservation of liberty. "One thing generally ‘
recognised, because it is & fact ef éxpeﬁience, is that
civilisation had its point of departure in antagonism, and that
society, in other words law, international law, public law,
civil law, was developed under the inspiration and influence of
war, which means under the jurisdiction of fcrea;“l This
‘quotation gives in a nutshell Proudhon's philosophy of law.
What is of interest is that in Ls Guerre et la Paix Proudhon

dogs not think that progress is essentially due to eny innate
qualities of goodness in man. Liberty itself is an off'shoot

of the element of confliet in society. We may remember t&g§<
for Machlavelll men has always the same essentially evil nature.
Human nature being ever restless, the state must go either aloug
am upward path or decline; a state of peaceful squilibrium
necessarily brings disruption., Therefore, as J.W.Allen puts
Machiavelli's thought in his mﬁn wa?dgj “conflict and wer are

ngceasgry‘tg»ﬁhe;healthfaf”%h@ﬁbaiy:pgliﬁicnsm Yor Prguinm,

2. Higt@%y'°£!Béliticgl‘ggggghﬁtin~ﬁh9>3¥3$96m@h:Genpur-, ond
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on the other hand, the element of conflict can be so
transformed that instead of leading to war and revolution it is
used to preserve those conditions which are the prerequisites of
liverty. This is reminiscent of later libersl theory (Herbert
Spencer, for instance).

In trying to indicate the lines along which Proudhon tries
to salvé the problem of the relation between liberty and justice
f have had again and again to break the thread of expesition
because of the links which it forms with those aspects of his
thought which still remsin unexpounded. This was to some
extent inevitable by the very nature of the subject of this
chapter. In the course of the next two chapters I will try to
bring out in some detail Proudhon's practical programme of
reconciling justice with liberty at leest in itsmain aspects,
We msy therefore treat the present chapter as an introduction
to Proudhon's social philosophy in so far as it links up mors
or less directly with the governing idea of his thenght, his

view of justice,



"1, OGorrespondance, tome VI, p.513.
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CHAPTER VI

Proudhon's Economic Prograemme

Introduotion

Having formed some impression in the previous chapter of
the nature of Proudhon's precccupations ss a practical thinker,
we may now examine his economic progremme. In chapters I and
V we have seen that he was in no way e systematic philosopher.
Nevertheless, he can claim some importance as a political
philosopher, In France st least, he also enjoys & certain

reputation &9 an economist. But :eiien here, he lacks the

-thoroughmess of the professional, "Pelitical econcmy 1s not my

fgx*tg;"- , he wrote in ome of his modest moments. What sort of '
economist ls Proudhon? In answering this question the most
important thing to note is that for him scomomics and ethics

cannot be seperated. In De la @;réat:;@@@;l_' prdre he writes:

Voumbabas .t

"We have surveyed and broadly sketched thie field of political ...

Economy in its first and second departments, There remiins the .
. n

third; the sgié:naé of Right or the sclience of the ‘instruments - ef

. labour and the division of preduce”. He would not agree with |

]

%

2, De la eréation de 1'erdre, p.349 - Fer the way in whieh
Proudhon here divides pelitical econemy imbto departments - ;lé
gee chap, IV of this beok. o
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Professor Lionel Robbins' definition of economics: "Economics

is the science which studies human behaviour as a relationship
between ends and scarce means which have alternative usage“lsfndb
being concerned with "ends as such" it is "entirely neutral
between ends“gs Yet it 1s quite possible to separate
Proudhon's specifically economic theories from the materisls
with which, in his writings, they are usually entangled. His
economic theories are developed in two main flelds of
application: his view of the justice or otherwise of property
and its significance as an institution, and his theories of ﬁha'
reform of exchange and credit. As they cannot be readily
connected together, it will be expedient to examine them in
separate sections. In doing this I hope I shall also be able

- to bring out his contributien, if any, as an economist.

1. An Essay on the Nature and Significance of Economic

Science, first edition, 1932, p.16 - Prof. G.D.H.Cole's

view of the relation between economics and ethics is

similar to Proudhon's. As hg writes in his recent

Socialist Economics (@Gellancz, 1950), "Socialist economics
are humen economics", being "quintessentially" a brench of
morals . (pp§ 8 an&ﬂaso).

2. Op« ﬁit.,'p.gﬁf‘ |
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SECTION A

Property and Justice

(2) ZIs property "theft"?

Until the publication in 1840 of his first memoir on
property Proudhon was an unknown man who had hitherto earned his
living, apart from the three year's spell which the Pension Suard
'had given him, mainly as an itinerant compositor. Soon
afterfits appearance he had acquired a minor reputation, largely
askaife&uit of the rigorous way in which he had sttacked current
ideas on the natﬁre of property. Not a little of this was due

to the formula, since become famous, Property is theft, with

which he had shocked orthodox opinion., Though he was being
sensational by repeating again and again this formula, the work
as a whole was an attempt to discuss a problem of practical
ethics, namely the justice or otherwise of property. He
approached this problem against the background of discussions

on property among the jurists of his time. It might be said
that his approach to property is juristic as well as ethical. He
is, however, also concerned with property as an institution. He
here thought that the key to thefunderstanding;@f socieby lay in
this concept. In the light of this explanation the reason for

the choice of the full title becomes clear: What is Property?

or An Inquiry into the prineiple of right and government. “Others

will offer you the speectacle of genius wresting nature's secrets",
he told his readers, "to bring forth sublime orecles; here you

will only find a series of experiments on the just and the right,
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a sort of verification of the weights and measures of your

conscience. The operations will take place before your eyes,

1
and it will be you who will judge the result.”

Qu'est-ce que lappr°priét5,_pnemiatﬁhémpire, pp.133-154.
Even Marx conceded that it was "epoch-meking, if not from
the novelty of its content, at least by the new and
audacious way of coming out with everything."” (Letter to
Schweitzer, 24th January, 1865, published as appendix to

The Poverty of Philosophy, p.l64. International
Publishers, New York.)
In The Holy Femily (1845) Merx says: "Thus Proudhon

submits the very basis of poliﬁicalmeeonamy, that 1is,
private property, to a critical examination, the first such
examination to be both serions, complete, and yet
scientific. That is the great sclentific advanee he has
made, an advance which revolutionises political economy
and showg,for the first time, the possibility of & genuine

science of political economy. Proudhon's work: What is

‘h;l?m‘ ert ? hss for modern political economy the same

importence as Sleyds! work Whet is the Third Estate? has -

for modern politics.” (Marx, Qevres Philosophiques,
Edition Molitor, Vol. II, p.53.)
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By now we are in a position to see why Proudhon should
want to treat his questions as questions of what is just and
what is right. Apart however from this general reason there
is an eapecial reason in the case of property. As M. Bouglé
has pointedqcutl, individual property was not defended in
Proudhon's time on grounds of‘expediendy, i.e. a8 a useful
institution in the given conditions of society. Nor was it
defended on such grounds as its utility as a stimulus to

initiative, or as creative of the feeling of responsibility in

the producer. In order to justify the jus utendi et abutendi
of the owner of property "sacrosanct natural rights were
invokeds: ‘first occupant's right to the land, worker's right to
his éroduct, in & more general way, the right of the human
personality over thlngs“g. Proudhon wanted to prove that
property cannot be successfully defended in this way, and that
in fact it cannot be successfully defended at all.

Against "the nineteeﬁth.eantury dogma that everything must
be bwnad"s, to borrow the late Pref, Roscoe Pound's words,
Proudhon upholds the opposite dogma that nothing must be owned
individﬁally. Let me quote the bwésdefinitions which are the
mein target of his attack, The first is the definition of

property sccording to Roman law: (Dominium est) Jus ubtendi et

abutendi re sua, quatenus juris ratio patitur. The second is

the definition adopted by the Code Napoléon on the model of

l‘ - Op . c'i t‘a 3 pp 047'48 .‘I
2. loc, cit.

3. An Introduction to the Philosophy of Lew, Yale University -
Press, 1925, p.100.
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' Roman laws: "Property is the right to enjoy and dispose of
things in the most absolute manner, provided it is not used
in a way prohibited by the laws and regulations.”

Taken in this sense property according to our author is
"theft". To justify this éondemnation he tries to prove that
it is unjust, ‘Evan if he were to succeed in this attempt, it
would not follow theréby that it is theft; we do not describe
everything that is unjust as theft. If an innocent person is
puillshed we say @hat this is unjust, but not, to labour the
obvious, that there has been theft. On Proudhon's position,
the reply to bé‘made against this eriticism is that if I am in
legal dwhershipkof‘semething to which morally I have no right,
and that if thére are people who have a stronger ethical slaimﬁ
té it than I, I em depriving them of what rightfully belongs to
them; in this sense I am guilty of stealing from them.

Against property as a right ﬁtandiwat gbutendi, which he

condemns as theft, Proudhon upholds what he calls “possession".
He seems to have believed that he was using "possession" in the
sense in which it was understood by the Roman jurists and in

the sense in which it is used in the Code civil, A4ime

Berthod, in his P.J.Proudhon et la propriéte, un socialisme

peur les paysans, thinks that Proudhon was mistaken in
thinking so. Before we can decide whether or not Proudhon was
wrong in this it is necessary to get clear about the sense in
which he uses “pessegaien“. Unfortunately, however, as

Berthod udm@?s, Proudhon does not make his use of this term
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quite clear, Moreover, 1t 18 only in the course of his
atﬁempt to prove the injustice of property that his view of
"possession” as an alternative to it emerges. I shall
therefore examine hisg critiecism of property at some length,
in order that his meaning may be elicited.

We may begin our examination of Proudhon's criticism of
property by noting that according to him the intention to make
ﬁroperty "absolute and inalienable" remains a mere intention,
that is not meant to be carried out. At least so one would
infer from the attual behaviour of legislators and the
governments which apply the laws enacted by them. The

Déclaration des #roits de 1'homme et du citoyen recognises

liberty, equality, property, security as natural rights. all
these except property are reslly natural rights, but property,
though "adored by all, is recognised by m@nedaf How is this
s0? The owner of property is made to pay taxes which are
levied on a progressive basis: the more he owns the more he
pays. Proudhon cannot understand this prineiple of
progressive taxation. The life and liberty of the rich do
not cost the government more to defend than those of the poor.
As 8 matter of fact it is the worker who is usually more

4

troublesome to the police (Proudhon d@@ﬁﬂm£ €iV9 any reasons

1. Qu'est-ce que 1s propriétd, premier mémoire, p.10l, This
title was probsbly suggested by Sieyds' work Qu'est-ce que

le tiers état?

2‘0 Ibig ¢y D '169 . 3
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for this view). If the institution of property is just, then
it must conferﬁgphabga;gte‘right, not a right hemmed in on all
sides, Then look at the other encroachments made on property.
Ministers of Pimence have so many times in the past taken steps
to lower the burden of the National Debt by means of operations
which have enabled them to re-borrow the original an‘munts at
cheaper rates of intereat: But by lowering the rates of
interest they pay to their creditonﬂgcvéfRMents $hoy
signif%cantly affect the actual worth of the fortunes of many
pecple. This cammot have been just if property is a natural
right, so that what "belongs to me in virtue of this right is
as sacred as my person, it is my blood, my own self: whoever
touches it hurts the apple of my :eye”"'l.

If Proudhon's reasoning here is correct, it proves too much.
Governments not only interfere with the "natural right" of
property, they slso put restrictions on other "natural rights"
like liberty end equality. This does not mean that these
rights necessarily cease to be reapected, Very often
governments hem in a so-called natural right like liberty with
a restriction because it i3 really necessary if everyone is to
enjoy his fair share of it., It is true thet governments in
trying to reduce the burden of the National Debt may sometimes
affect adversely the interestﬁ of thoée,whc%have come to look

upon the Government securities in thelr possession as safe
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investment. But this does not mean that every attempt on
the part of a government to re-borrow at reduced rates of
interest necessarily has the ccnséquennes flamboyantly
alleged by our author.

Now let us examine some of the grounds on which property
may be defended. Property has been defended on the basis of
occupation, on what is known as "the right of the first
occupant”. But the mere sccident of first occupation cannot
confer a right. "What belongs to each is not what each can
possess, but what each has the fight to possess"l. What
I can legitimately hope to possess cannot be more than what
would suffice for my needs, for the quantity of land is
limited. Furthermore, what I own I can reasonably own only
when everybody recognises my right and I reaognisérthe rights
of all others to their shares, in short on a "recigroeal“l
basis.

We m@y put Proudhon's reasoning so far in criticism of
property as "the right of the first occupant" in this way.
First occupation:itself can give a right to property only in
so far as the rights of others are respected. If a few
persons, say, to adopt a simple exemple, in 2 newly discovered
island without any native population, grab the entire land on
the pretext of first occupstion, others have no chance left to

acqguire lend. There must therefore be some fair basis for
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the allocation of land among the inhabitants of this new
island. (In his words, there must be a "recippocal" basis of
division). ©From this, it is obvious, it does not follow that
everybody should have equal property, or even equal land. But
it is precisely from this type of argument that Proudhon tries
to deduce egquality. This 1s how he reasons to arrive at
equalitys "every man has a right to occupy only what exists,
end since he cennot, if he is to live, dispense with stock snd
toil; and since on the other hand, the number of occupants
continually varies by births and deaths, it follews that the
quota of material which each labourer can claim is variable
1like the number of occupants; that occupation is always
subordinated to populatiom; in short, that possession, in
right, never remaining fixed, 1t is impossible that it should
become properﬁy“l. But this argument follows only if
equality as a right is already assumed. If equality as the
assumption underlying this argumént means that everybody's
happlness is of equal importance, then all that follows is that
if there are no overriding considerations against giving the
same quentity of capltal to everybody, such as better capacity
for work or greater need on account of a larger family to
support, or some pressing consideration of expediency, there
should be an equelity in the means of earning a living. Of

course Proudhon's argument only pertains to the realm of the

1. Ibid., p.l88.
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right and the just. But in this realm he is here being
strictly equalitarian. It may be noted that Proudhon's
argument is not that each should enjoy the same amount of
actual economic welfare, nor even that each should earn the
same value of exchangeable goods, but that each has a right
only to the same measure of capital for earning his living.

If one person puts his share to better use than his neighbour,
he is fully entitled to the enjoyment of its fruit, richer and
more abundant though it be than the latter's. “The{;ight to

the product is excluaive,

e; the right to the

instrument is common,

It may be noted here that in"uﬁagt«ce‘querlg,grogriété

Proudhon regards every exclusive ownership in the mesans of
production(land, machinery, etc.) as unjustifiasble. The
reason for this is that "all capital, whether material or
intellectual, being & collective work, consequently
constitutes celleetive‘property."z From this it follows that
for our author in so far as the property owner is an owner of
capital he is guilty of appropriating to himself what as a
matter of right belongs to the community: +to own any form of
capital is ipso facto "theft". 4s against property in the
sense in which he is attacking it, the right of occupation

which possession gives is nothing but a kind of mutual

2. Qu'est-ce que la propriété, premimr mémoire, p.238.
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toleration, a toleration possible only, Proudhon thinks, on

1 ,
the basis of egquality. The right of possession with which

we are now left is to be defined as "the equality of
‘fortuneswz.

Here, by "equality of fortunes" Proudhon does not mean |
"equality of property", In fact "property" for him is a
species of inequality. This is because property is hardly
compatible with perfect economic equality. Even if
initially everyone owns the same amount of land (Proudhon has
mainly this form of property in view) with the growth of
population the original owners or their descendants will,
since they ere in inalienable and exclusive possession, own
more than others. Practically therefore, property is bound
to be incompatible with perfect economic equality.
Fur*thsrmm:e, since all forms of capital are for Proudhon the
Joint property of the community, and like the res extra

commercium of Roman law cannot be owned individually without

violating justice, the person in exclusive ownership of such
goods 1s really guilty of monopolising what belongs to

everyone., - ®his is perhaps the reason why in Systéme des

Gont?adiQtignsﬂéé@nomiqu§§ he used the term “ménepa;y" 80
- widely as to cover all forms of property in the means of

production,
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48 was said earlier, Proudhon thinks that he is using
"possession” in the sense in which it is understood in the
Roman and the French laws. | We may now try to see if he is
correct in thinking so.

In Roman law possession (possessio) consists of two
elements: the corpus, i.e. the thing possessed; and the
animus, the intention to appropriate fof oneself the
exclusive use of the thing. In the Roman Empire possessory
rights were protected by what were known as "the interdicts
for the protection af‘pOSSession". Ageinst this concept of
"possessio" is the Roman concept of dominium, In the early
days of the Romen BEmpire no alien could become deminus, and in

the provinces land was ager publicus over which the Emperor or

the Roman people held eminent domain. The distinction between
possession and property was stricter in Romaen law than it is in
the English Common Law. "Nihil commune habet proprietas cum
poaseﬁslenﬁ"l, as the Digest says. fn the English Common Law

possession 1s prime facie evidence of ownership. In Roman law

the chances of possession ripening into ownership are not so
meny as they are in the English Common Law.

For Proudhon the justification for possession lies nelther
in corpus nor in snimus. Furthermore, the term possession

admits of a large variety of usage., ©Possession can be legal as

1, Digesta Justiniani, (41.2) 12.1 quoted by Schulz,
Principles of Romen Law, Oxford, 1936. |
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well as illegal, in French as in English law 1t is used in a
much more neutral sense than property. Even a thief is said
to be in possession of the goods he has stolen, On the other
hand, the mere fact that something is property in the eyes of
the law means that it approves it by that very fact. That is,
“"legally approved" is included in the meaning of the term
"property" .,

His view of possession corresponds to possession in the
Romen and the French laws in the sense that on the whole it
confers a more raétrieted,right then dominium or ownership.
Since Proudhon is trying'to base his distinction between
property end possession on the Romen lew, it may be asked, if
the individual is only a "possessor", who is thenrthe owner, or,
in the terminology of Roman jurisprudence, who has the
dominium? Is it the state? ' This is the interpretation given
by M. Augé-Leribé in Proudhon et Notre Temps. Indeed M. Augé-

Laribe thinks that until 1858 Proudhon thought that the
. ' 1
cultivators should be "fermiers d'Etat" (Proudhon's

expresaion)., Since Proudhon does not answer this question

directly in Qu'est-ce que la propridté, we have to look for his

answer elsewhere, In;L'i@ée;géhérale‘ he says that he had for
"a long time" not gone beyond this idee (that the cultivators

should be "fermiers d'Etat"), though he was "never completely

1. op. eit., p.ll2.
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1 v
satisfied" with it., The expression "a long time" does not
suggest any specific period. Nor does this square with his

anarchism which in L'Idée générale (1851) is ummistakable. On

the whole 1t may be said that so long as Proudhon prefers
possession to property, ownership rests in the community..
Communal or .state ownership, however, may either operate
effectively or be merely nominél and practically amount to
1ittle more than ﬁhe kind of general subervision

exercised over property rights under, say, the English

Common Law. In the beginning, at least, he does not regard
it &s nominal. As he says in the first memoir, "the

tenant, the farmer, the active partner in a business,
(commandité), the person with usufructuary right are
possessqrs.“g None of these has the right of abuse. In
this book, therefore, society, or the étate, stands, for our
author, in the relation of a landlord to the cultivator who
must, in virtue of this relationship, pay certain dues (in the
case of the state, taxes; Iin the case of the landlord, the
landlord's rent). But do not owners of land pay revenue %o
the state even in the kind of society in which they are guilty
of "theft"? Indeced, on Proudhon's theory of %axatioﬁ&, the

1. Quoted by Aimé Berthod, op. cit., p.4l.
2. Ber th@d, OopP » eit., s P o
S in Section B of this chapter I shall be saying a few

words about Proudhon'sz theory of taxation.'
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"possessors” are to pay less than owners pay in the kind of
unreformed society we are used to living in.,

To resume our account of Proudhon's c¢riticism of property,
if property is not the right of the first occupant, let us see
if some other basis can be found to make it legitimate. It
had been defended in Proudhon's time as a creation of law, as a
prescriptive right, or as the fruit of labour. The first does
not detain him because property cannot become just merely
because the law upholds it: it can become just only if the law
creating it ls itself just. Proudhon does not linger over the
claims of prescription because for him mere length of time
cannot make just what was oripirelly unjust.

Proudhon disposes«f labour's claim to property in the
following memner. In examining the argument that labour
deserves to be considered as éenferring the right to property
he tells us that he admits only three fundamental natural and
absolute rights, namely, liberty,

claimant to this status if it is found to be incompatible with
any of these must go. "Liberty is an absolute right, because

it belongs to man, as impenetrebility belongs to matter, a

aine gue mom of sxistence; equality is an sbsolute right,
because in the eyes of every man his libeﬁty and his life are as
precious as those of another; these three rights are absolute,
that is, not susceptible of increase or decrease, because in
soclety each associate recelves as much as he gives, liberty

1. Ibid., p.164,
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convinced that even to recognise property as a right
originating solely in labour is incompatible with what he
calls the right to life. "Man can no more renounce work than
he can liberty; mnow, to recognise the right of territorial
property is to renounce (the right to)l work, since to
abdicate the measns is to compromisé over a natural right and
to rob oneself of the attribute cf'min.”z He means by this
that if the means of labour - laﬂd, ﬁacninery, etﬁi‘ﬁ? are
appropriated individually, then, the quantity available being
limited, some will have to go without any and consequently be
left at the mercy of those who own them. Sinee life is &
natural right and without work one cannot earn a living (i.e,
when one has no other source of inceme except one's work), to
lose the certainty of being able to enjoy the right to work
(a right derived from the right to 1ife, on Proudhon's
reasoning), 1s to have one's right to life curtailed and, in
case of unemployment, imperilled. Proudhon is here arguing
that if property can be acquired on the basis of labour, then
the means of production may become so distributed that some
will become dependent for earning their living upon the owners
of capital employing them. This, Proudhon seems to think,
would interfere with the right to work and therefore with the
right to life. But surely employment can be secured to

everyone even when the means of production are mostly privately

1., Bee Editor's footnote 45B, same page.
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owned,

A distinetion now becomes neeessaryf‘ In the case of
agriculture, some land, even if an insdequate amount in a
densely populated country like Framce, can be given to
everyone who desires fo become a cultivator. But in the
case of inﬁustry every worker cannot be given the machinery
to enable him to work on his own, except in a few instances.
(such as a home industry like weaving). In the case of
large-scale industry it is absolutely essential that many
"workers work together in one place. Here, there can be no
equality of individual possession of independent units of
production. The only way to secure eguality of possessions
in large-scale industry can be by the indirect procedure of
allotting to each worker shares of equal value. But this is
not the procedure he adopts in Qu'est-ce que la propriété.

Instead heﬂwantaxﬁgquality of emoluments”l; What, it may be
_&sked, then becomes of his programme of applying justice to
political economy? If wages are not praporiiemate to
desert, but in all cases equal, then how can they be said to
be based on justice? Proudhon tries to get round this
difficulty with the help of & fallacious economic theory.

He seems to assume that for a given society, with a given
amount of accumulated capital and population, the quantity of

work that cen be exchanged against money is fixed. Therefore
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each worker is entitled only to the amount of work that is %o
be found divided by the total number of workers. If one
worker can do his work in less time than others, it does not
mean he can.réb others of their living. Let him rest, let
him cultivate his mind, or work for the good of others, just
as he likes;l Even though Proﬁdhﬁn is wrong in assuming
that the amount of work to be secured against wages at &
particuler time is fixed, it is true that there is often a
praectical limit beyond which it cannot be expanded. So just
because some workers can work faster than others it does not
mean that they should be allowed to deprive others of their
1living, But what ebout the times when trade and industry are
expanding rapidly and there is pleﬁty of work for everyone?
Whet justification is there for "equality of emoluments” at
such times?

There is a further difficulty to be overcome, Not only
can some workers do their work faster and work longer at the
same kind of job than others, we also recognise qualitative
differences between different kinds of work. How can we be
justified in remunerating, say, a porter and a surgeon equally?
We have seen earlier that Proudhon thinks most differences of
telent are due not to differences of merit between individuals
but ought rather to be ascribed to circumstance. Here he

puts forward a different and somewhat novel argument in

1. Ibid., p.222.
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‘defenee of equality of rewards. He thinks that the credit

for all superior faculties belongs in the main to seciety, not
to the individual. "The man of talent has contributed to
produce in himself a useful instrument: he is therefore a
co=-possessor in it, he is not the proprietor. He is at once

a free worker and accumulated social capital: as worker, he

is appointed to the use of an instnumeny, to the direction of a
machine, which is his own cepacity; as capitel, he does not
belong to himself, he does not use it himself, but for etﬁers.”l‘
Like the material which a worker uses he has only the capacity
of becoming, society has given ﬁim‘ggggg, "Will the vessel
sgy to the p@tﬁer@ I am what I am, and I owe thee nothing?"2
Barlier in the game book Proudhon had seemed to recognise thet
at least the product belongs to the worker though the
instruments do not. But now he withdrews even this. "The

worker 1s not even owner of the price of his labour, and does

not have its absolute disposal. Let us not be blinded by a

false justice; what is accorded to the worker in exchange for |
his product is not given to him as recompense for a job done, ‘
but as furniture and advance for a job to be done,...,The werkerj
in regard to society, is a debtor who necessarily dies

S N .. ,
insolvent....." By his infatuation with equality Proudhon is

|

!
1, Ivid., p.236, i
|
2. Ibid,, p.286. |
3 - Ibid sy pp ¢240ﬁ 241 .
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here brought perilously close to an organic conception of
society which, 1f extended to justice, must in the end mean
the negation of the ordinary meaning of the word "justice" and,
worse still, the end of liberty. It is bound to lead to the
negation of justice because if all that is of value in man he
owes to society, the very idea of merit has lost its meaning,
and justice, without beiﬁg in some very direct way related to
merit, loses mych éf‘its meaning, It means the end of liberty
because such a‘rigorous system of equality can hardly be
'distinguishe&‘frum the equalitarian communism of Basboeuf and
Gebet which he condemns in strong terms. The evolution of his
ideas on property reflects a growing tiberation from this early
equalitarianism of his.

Proudhon translates his theory of equality into a theory
about the way in which different factors of production should
be rewarded. Socialist economists like Marx simplify the
theory of value of the Classical School to mean that labour is
the sole creator of valueal' Unlike Marx, however, Proudhon
‘does not think that in presemt-dey society labour alone creates
value. On the other hand, he holds, like Marx's rival
Rodbertus, that lebour alome creates goods or products. As

thing¥ stand today, interest is a factor in price. Charges

1. Adem Smith, for instance, vacillates betwéen recognising
the claims of other factors besides labour to create value
end regarding labour as alone creative of value. See Gide

and Rist, op. ¢it., Chap.lIl.
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like interest and profits which the owner of capital makes are
however nobt just. Furthermore, the differences in the rewards
earned by different kinds of labour are also not fair because, as’
we have seen, for him (in this book) all talent is a gift from
society. He wants therefore to make the following fiat: "For
every product in demand should be paid what 1t has cost in time
and expenses, nelther more mor 1ess.“‘

Proudhon gpplies his thééry of collective force to produce
an argument analogous to liarx's theufy of surplus-value. This
by itself does not support his demand for equality of rewards,
but it can be employed, if it is wvalid, in defence of a plea %to.
reduce inequalities. "The capitalist, 1t is said, has paid the
workers for their days; to be exact, it should be said that the
capitalist has pald as many times for g day as the number of
workers he has employed each day, which is not at all the same
thing. For this immense force which results from the unlion and
harmony of the workers, from the convergence and simultanelty of
their effarts,‘he has paid nothing."g Adam 3mith had pointed out
the immense benefits resulting from ﬁhé’division of labour.
Proudhonts argument is, in effect, that the capitalist has no
right to appropriate these benefits to himself just because he is
owner of the things that make this division of labour possible.

In spite of the serious difficulties Proudhon runs into by

1. Qu'est-ce gue ls propristd, premier mémoire, p.232.

2 'Y lbidc vy p 0215 »
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his passion for equality his criticism of the arguments by
which it was defended in his days remasins a powerful one. But
he does not rest content with trying to demolish some of the
typical arguments employed by the defenders of property in the
first half of the nineteenth century; he even ftries to turn the
tables upon them. The defenders of property say that "equality
of conditions is impossible", that it is a "chimera", and "if
you divide wealth in equal portions, témérrow this squelity will
have disappeared“l‘ But, Proudhon, answers back,"not only is
equality of conditions possible, it (i.e. equality) alone is
possible,“g Tﬁking‘property to mean "inequality of wealth" he
comes out with the paradox: "Property is impqssibls"s. In what
sense does he suppose that property is impossible? It is not
impossible‘in the sense that it cannot exist, because it
obviously exists. But it is impossible in a number of other
senses. Flrstly, 1t is impossible in the sense that morally it
cannot be justified. 4s he puts it, "Therefors, if property can
only exist as right, prgﬁgrty is.impossible"4. ‘Since property
for Proudhon cannot be just on any basis, logically his argument

takes the following form;-

1, Ibid., pp.242-43.

2. loc, cit.

3. Ibid., chap.IV, passim,
4, Ibid., p.255,
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Property can only exist (or should be allowed to exist
only) as right;
But it cannot be just;

Therefore it cannot (or should not be sllowed to) exist.

Proudhﬁnfalsﬁym&kes thé claim that property is "physically
and mathematically 1mpossible“l. In his endeavour to prove
this he employs @ mathematical form of reasoning reminiscent
of Spinoza's Et@iesz. Repeating the'assumption that lsbour
alone should be considered as creating value made in the
previous chapters he ealls property "the right of escheat, i.e.
the power of producing without working”., Wow to produce
without work is to make something out of nothing. So property
is physically impossibleé. If we grant him his premisses the
argument  seems to follow. DBut the conclusion is incompatible
with what we know to be the case, viz. that property does
actuslly (physically) exist.

| To sumﬁariag ouévdiscussion of Proudhon's eriticism of
property in the first memoir om property: Proughan tries to
prove that property as an exclusive and inalienable right utendi

et abutendi is ethically indefensible, and condemns it as

"theft"., Against this it may be pointed out that we do not

1. 1Ibid., p.244,

2. Of. Bougld, op. ¢it., p.62. Bougle calls Proudhon's method
"géométrie en partie double, & la fois économique et
juridique" .

3. Qu'est-ce que la propriété, premier memoire, pp.245-246.
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describe everything unjust as theft, Proudhon's answer to
this would be that the property owner monopolises what in
justice ought to be owned by the community; to own property t
is therefore to ?steal" from the community. To prove that
property is ethically wrong he attempts to demolish the
typical arguments in defence of property current in his day.
He confines himself chiefly to two of these: property as the
right of first occupation, and property as a right deriving
from labour. The first is untenable for him because, assuming
equality as the basic right, all anyone is entitled to is to |
have &as muéh as others., Property then ceases to be inalienabié
and absolute, and varies with changes in population; on the
basis of equality it is only a kind of "mutual toleration”.
Thus understood, it reduces itself to equality of
Ypossessions”,

Proudhon claims to deriv;'his distinction between
possession snd property from the corresponding distinetions in

the Roman and the French laws. Actually however, his

distinction between these two terms corresponds to the way in
which they are distinguished in these two systems of law only
in the sense that Qosse@éian,is usually a more restricted
right than property. L

In law generally, if someome has only the possession of

a thing, then the question arises: "Who is the owner?"
Proudhon's answer to this question is that ownership cannot S
i

be individual, but must rest in the community. So far
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Proudhon thinks that the cultivator has the right to the
produce, that is, to what he produces he has a right in rem;

only the instruments of production are common property. In
his eriticism of the argument which purports to derive property
from labour Proudhon starts by saying that he recognises only

three natural and absolute rights, viz. liberty, equality end
life. Nothing can be a right, he tells us, which is
incompatible with these three. This is quite wrong, as there
are no absolute rights in society; liberty, equality and life
become curtailed more or less if falruness is to be secured in
the distribution of the burdens and advantages of society.
&gqinst‘labour‘s claim to property, Proudhon argues thaebt, if
people begin to acquire property, (in the sense in which he is
atbacking it), on the basis of labour, some may be deprived of
the certainty of earning a living - i.e. the right to life
would no longer be an asbsolute right. It is however not true
that people have necessarily a better chance of finding a living
under & form of exclusively social ownership than in a society
which permits private ownership on the basis of labour, Even
in a society in which private property can be sequired on all
the bases which Proudhon is attacking, full employment is not
only possible but may be maintained over long periods.

In considering the elaim of first oceupation to property
Proudhon recognised the cultivator's éx@l@@iva‘righﬁ to th@ |

produect, thaugh,ﬁﬁgﬂ@manmity of land he was entitled to pessess

was no more than the ares of cultivable land divided by the
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number of cultivators (allowance belng, presumably, made for
differences in fertility and other relevent economic factors
governing the actual utility of a piece of land). Now he
withdraws even this and insists that everybody should get the
game material rewards. Proudhon justifies this demand for
strict economic equality by an application of his theory of
collective force. The individual in relation to society is
somewhat llke the vessel iﬁ the hends of the potter: eall
superior talent is a gift from society, just as it depends on
the potter which vesasels are better and which worse. By
adopting such a theory Proudhon seems to make nonsense of
Justice and liberty. Jﬁstiee‘can have meaning only if it is
related to merit in a very direct way. Nor can liberty have
much meaning if the individual is little more than a creation

of soclety: to be free he must be able to claim something

andamental as his own.

|
(b)  Property as the primciple of liberty |

I have examined the argument of the first memoir on
property at length because, for one thing, it is the most famous
of his books. The main reason, however, is that, as it seems t%
to me and as I have tried to show, it contains so much that is
obviously inconsistent with his position on the whole. It
fails more than any other of his books in reconciling justice
with liberty, which, as we have already seen, is the chief
object nf‘his soelal philbﬁgphy‘

There i1s, however, an opposite view on property which
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emerges gradually., This is his final view of property which

is stated most clearly in the posthumous Théorie de la
heord s

Erogriété. BefOre c6naidering his position in this latter
work let us try to see, as briefly as possible, how in the
period between the publication of these two books he @éme to
modify the extreme view of the first memolr.

‘Proudhon's main concern in the first memoir on propsrty
was to demolish the theories in defensé of prOpérty which
were in vogue in his time. His own view emerges in the
second memoir (1841). "I have sought®, he explesins in this
latter work, "what was necessary, immutable, absclute in the
idea of property, end I have after a gemuine verification

affirmed that this idea amountsto that of individuel

1
possession, susceptible not of glienation, but of excha 0,"

Proudhon's stress on individual possession is significant.
He.is unlike Fourier in;bhaﬁ‘hewpﬁeferg‘imdividual.aﬁnershrp
to joint ownership. As M. Gide puts 1t, Fourier's "social
phalanstery (phalange socidtaire) is e joint stock compauy",
his object being that “ind;vldual property ahbuld by degrees
be transformed into a joint sgstock campany“z;

In Systdme des contradictions économiques Proudhon

upholds the right to inherit. Inheritance, he mow thinks, is

essential for the preservation of the family., Having done

l. Quoted by A.Berthod, op. c¢it., p.96.
2, Quoted by Berthod, op. eit., p.l52.
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the work of demolishing he now wants to construct: Destruam

et _Aedificebo, he wrote on the title page of this book. In

Les. Confessions he sums up his view of property in Systéme des

contradictionsVécanomiques in these words: "Property is

theft; property is liberty: these two propdsitions are
demonstrated equally and subsist side by side in Bystdme des’

1
contradictions."

In Les Majorats littéraires (1862) he has come to feel

that "1t is the greatest question of our century to find out on
what foundation property rests, to what end it has been
instituted, and what is its function in the humanitarian
system."”

Proudhion, who was fond of saylng that he never read his
books agein after getting them published, 'left it to his

literary executors to give in the first chapter of Théorie de 1la

praprigéjb:é a review of his opinions on property through his~

numerous publicastions. We are shown the development in them

and it is denied that any sudden volte-face had taken place in

this last work on property. But even though Proudhon has
prepared to some extent the ground for the doctrine of the
latter work the change of attitude 1s unmistakable. A contrast
between the theory of the first memeir: on preperty snd his
position in this last work Qnmpraperhycxgvgalg a basic¢ change

in attitude. In the first memoir he was convinced that "o

1. op. eit., p.179.
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defend property today is to condemm the revolution (the Prench
Revolution)." Among bhe many charges he made against property
was the charge that it made man unproductive, a "eunuch", and
then accused him of sterility . He even seemed to question,
in the second memoir, whether society in allowing property

six thousand years has done nothing but fall into error".

In‘Th@Qri@ de la propriété property is regarded as a

creation of the Revolution (since, presumsbly, the Déelaratign

des droits de l'homme et du citoyen has made it into an

inalienable netural right). He now bows before the testimony
of h;ateﬁy' "property is & universal fact if not imn aetuality,
at least in tendeney.....whleh is reborn from its ashes, 11&3
the phoenix, when it has been destroyed by revolution, which
the world has seen at all epochs playing the part of the
antithesis of caste, the gusrantee of liberty, and I shall say

. almost the incarnation of JUSTIGE";s The word "almost" in
this quotation is importent. We have seen that Proudhon
denies in the first memoir that property is a natural right.
Here also he is not willing to admit it to the status of a
natural right, as something just in its own right. As a matter
of fact its re@ognitian.evsﬁ appears to go against reason, It

is only collective reason which sanctions it, whieh is only

2. Deuxibme mémoire, p.120,.

3. [Théorie de la propriété, p.75.
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another way of saylng it is sanctified by tradition and
history. In itself property is neutral; it can be made to
serve good ends as well as bad ones.

Let us see how he now defines property. In the first

memoir property was defined as an absolute right, jus utendi et

abutendi. But there he preferred possession to

roperty. Now

he thinks that possession is not enough end only property in the
sense in which he had rejected it can serve the purpose it is
meant to serve as the chief guarantee of liberty. As an
"sbsolute" right it must be exempt from inh;ritancemduties, the
only restrietion én'its absolute character being a tax the
nature of which ean be understood only by going a little inko
his views on taxation.

Proudhon thinks that taxation can never be Just in the
kind of society we live in. I“Taxation,‘in the conditions of
present-day society, is not nor can be Just“;g The reformer
of taxation can forget this only at the risk of producing "in
the economy of society and the system of the state immense
disturbances, more terrible then all the inequelities he Would
like to rwdmessws. This is because, whatever we may do, "It
is always on the masﬂés that the incidence of taxation falls; it
is alweys consumption, and among the consumers it is in general
1. .Ibid., pp.l36-137.
2. Thdorie de 1'impdt, pp.l71-172.

3e loe., cit.
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1
the productive who in a very large measure bear the burden,"

BEven progressive taxation cannot remedy this economic fact.
What, we may ask, 1s Proudhon's alternative to the methods of
taxation practised by the governments of his time? The
fundemental principle of  his solution is: "The State, from the
point of view of the services it renders and the taxes it levies,
is for the citizen an exchanger: it is not a suzerain.“2
Proudhon is here applying his principle of "mutuality": each
citizen gives to the state only the equivalent of what he
receives from it. The general idea seems clear, but the
difficulty is the practical one of finding a suiltable measure of
the services the state renders severally to its citizens.
Practically, Proudhon's solution is very physioeratic in its
approach. He suggesbs one third of the rent {(true rent is
meant presumably) as the share of the state. The kind of state
he has in mind could meet its expenses with this., If, through
excepéional cireumstances, it found the tax raised in this way
insuffieienﬁ for its requirements it could raise its share of
the rent, and also impose & small tax.a

There are two chief reasons for Proudhon's mow coming to

prefer property to pogsession. Firstly, he has now come to

think that the institution of property carries with it certain

3. Ibid., pp.215-216.
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political results which possession as a mere right of use does
not. The most significant of these results, Proudhon is now
convinced, is that property holdefs have & strong incentive to
resist tyramny. This essentially conservative argument is well
put by Disraeli: the liberty of a people "always rests on the
fact that there is a class in the nation capable of defying
despots and demagogues and around which the people will always
be able to rally, these being the owners of the land“l.

Proudhon realises that property has a tendency to concentrate,

and the other items on his prdgramme of economic decentralisation.

Even as, things stand, property plays its part in preserving
liberty. ©Note for instance the fact that in England the
movement towards centralisation is not so rapid as it is in
Belgium, This, he thinks, is due to the existence of "an
aristocracy and the regime of property“g. M. Berthod holds
that “péSSesaionP, in the sense in which Proudhon understands it,
as inéludimg the'right of inheritance gnd,“exchange“, should be
able to serve the purpose of preserving liberty as well as
"property". But "possession" for Proudhon does not include the

?lgnt of ebuse. Unless the peasant or farmer feels that within

1., Quoted by Berthod, ap‘.@iti,'pQIGi. The source of this is
not given. I have translated it back from French into
English, |

2. Du principe fédératif, p.267, Note (1).

‘
1

but this he thinks can be checked by & reformed system of credit, :
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measure he can use as well as misuse (or not use at all) what
he cultivates, he cannét feel the master of his own small

world which Proudhon so much wants him to in Théorie de la

?@~riétéa The reason why Proudhon here insists on using the

term "property" is his anxiety to mateh the power of the state
with as strong a check as possible. "It is to break the
force of the union of COLLECTIVE SOVEREIGNTY, so exorbitant,
so dread, that the domain of property hés been erected against
1t, the veritable badge of the sovereignty of the citizenmf."ls
) By property Proudhon seems to understand mainly property
in land., It seems to me that in the conditions of an
industrial society property in land can hardly be expected to
play such an important role. But Proudhon thinks thet there
is nothing inevitable about big factories concentreted in

large cities. In Des Réformes ¥ opérer dans 1'exploitation

des chemins de fer (1855) he feels that with the coming of -

the railway the huddling together of populations in cities has

lost -its raison d'8tre,

But would not meking property into an absolute right Lead

to inegualities in ownership? Proudhon expects credit on

mortgages (he uses the term 1emcgé@;pahgpgbnéﬁaipe) to become

"e new means of 1evelling“2. By means of this system of eredit

landed property will come into touch with industrial wealth and

1. (Théorie de la propriété, pp.225-226.

2. Ibid., guoted by Berthod, op. ¢it,, p.184.
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set up a link with those who work in industry. He thus links
up his o0ld programme of credit reform with his new theory of
property. .
The other chief resson for Proudhon's preference is
expressed in dialectical terms., In the chapter on diaslectic -
we have seen that in the first memoir on property Proudhon had
viewed community

andv r9\ert1 a8 thesis and antithesis and had

hoped to find a third term which would give a syntheais of
these two concepts.  His conception of dialectic has now
changed. In 1854, he says, he realised that Hegel's
dialectic was faultyl; the concept of synthesis must be
replaced by the concept of balanceé between opposite principles.
The twb opposite principles are now provided by "the absolutism
of the Stete" and "the absclutism of property"~., These two
absolutes can only balance each other, and any attempt to
produce a synthesis will only result in one of them absorbing
the other, But if they mutually act and react on each other,
they go on producing "new sureties to society, new guarantees
to the landowner, and bringing about the definitive triumph of
Liberty, Work and Justi@e"s. '

A& word of comment seéms-n@@essary,ﬁere. In its ususal
sense we take justice to mean something normstive, not

something heppening naturally. But Proudhon is right in the

3. loc. cit.
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implied view that social circumstances can themselves bring

about justice or contribute to its maintenance.

SectioniB

Socialism as the Reform of Exchange and Credit

Proudhon's predecessors and contemporaries in the hisbtory
of French sesialiém had thought largely in terms of changes in
the production and distribution of wealth. Some of the

sociglists of his time thought that free competition led to

chaotic conditions and, as a reaction to the liberal economist's

atress on ;aissQZafaire, relied on state action for obtaining

the organisation of economic activity along the lines that
seemed desirable to them, Louis Blanc 1s the outstanding
representative of this trend in French socialism, Earlier,
Saint Simon had demanded a "new spiritual power" based on a.
body of scientific dogmas for conducting human affairs; he
wanted to see society managed scientifically by experts.

Proudhon with his strong concern for liberty saw the dangers

inherent in such an approach and expressed his dislike of it in

no uncertain terms. Bub before the Revolution of 1848 he had
not been able to fermglate his approeach to the subject of

excnange~veﬁj ¢learly, though towards the emd of the second

volume of Systdme des contradictions dconomiques (1846) he
seems to be groping his way towards his favourite theories
dufing:the short-lived Second Republic. In some ways

Proudhon's thought merks the transition between writers like
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Saint Simon, PFourier, Gwen, Cabet, ete., who combined criticism

of early capitalist soelety with utoplan schemes of a new
soclety and the socialism of Karl Marx with its aspiration to
be absolutely "scientific”. Like Marx he was suspicious of
theories which did not relate themselves to aectual trends or ab
least potentialities in the given historical situation. But

something of the homme b programme always remained in him.

During the early months of the February Revolution all sorts of
schemes of economic reform were in the air. There had been an
economic crisis in the previous year and unemployment was
widespread. |Hostile though he was to tﬁese schemes which
relied mainly on state action, he ceame forward with his own
scheme of the Exchange Bankl to alleviate the crisis and

eventually to sebt society on the road %o progress.

As agalnst the other socialists of his time Proudhon v ‘

thaught that "the ides of February" was reciproeitv or

mutuallty of credit" which was for him the same thing as “?REE

CREDIT“2 What needs to be organised is not work, as Louis
3 -

Blamc thought, "it is eiroulation,-cradit“', I_Proudhonls

economics are in some ways surprisingly modern. As Professor

Erich Roll writes, "In the latest work of one of the most

4 .
~brilliant living economists, J.M.Keynes , probably undetected by

1. Later called the Perle's Bank.

2. Mélanges

y tome II, p 58‘and passim.

5. Mélanges, tome LI, p.43.

4. Lord Keynes was living when this was written.

|

5
‘
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1
him, Sismondi and Proudhon come alive again'. Very much like

Keynes Proudhon seeks a method of economic reform without
tears, We have seen how hostile he was to property at the
beginning of his career as a writer. The Proudhon of this
latter period (1848-50) still repeats the formule "Property is
theft", but a peaceful way of rendering it harmless has now
been found. "Society no more subsists", he now tells us,

"as formerly, on individual property; 1t subsists on & more
generic fact, it subsists on circulation. All the maladies
which today afflict the body social can be related to a
stoppage, to a trouble of the circulatory funetian;"g He is
convinced that "the seignorial right of property" cen be
abolished "without expropriation, without anguish", if only the
state would take the initlative in organising circulation on a
proper basis.s It is significent that though opposed on
principle to state initiative in economic affairs, he relies on
the state to take the initial step of setting the revolution
in motion. Once this first move is made and the right kind of
eredit institutions set up, "society would be regenerated from
top to bottom, in its government, its insﬁitutions, its lawsy, .
its philosophy, its morals, its litaratuéé and its artsy-g,"4-
This passionate belief in the efficacy of oredit reform partly

1. A History of Economic Thought, Introduction, p.l5.
2. [Mélanges, tome I, p.49.

3. 1bid., tome II, p.l78.

4, Ibid., tome II, p.l78-179.
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eéxplains why economic questions are of primary importance
during thia‘phase of his'&areer«l‘ If Louis Bcnaparﬁe would
only put Proudhon's schemes of credit reform into practice,
how glad¥y would he support his regimel

Proudhon'; 8 formulation of these schemes is not always
clear, and the different versions are often inconsistent with
one another. But in essentials the ideas behind them remain
the same. Hot being an economist f hesitate to comment on
them, Therefore I shall as fer as possible confine myself to
giving a brief indication of their general nsture and
significance for my subject. Before describing them however
let us see the theoreticel assumptions on which they are based.

#e heve seen in the previous seetion that though he does
not think that in present-day socliety labour alone creatés
value, Proudhon holds fast to the view that it alone creates
goods., He is willing to recognise that as things stand teday,
intereat is an element in‘priceuz Nevertheless, the
productivity of capital is for him (from the point of view of
the production of goods and not values) a "fiction" which
vitiates the entire economic system of today, though it (that
is, the "fiction" that capital is productive) had its
justification in earlier times. Among the various forms of

merchandise, money and gold absupy a privileged piacé. They

as he puts 1t; Banque d'Exchange, p.1l68 et seq.

1., "The identity of the political and the economic quésti@n",‘
|

ges, tome III, p.219,



e

- 203 =

serve as intermediaries in all exchanges and alone function as
agents of circulation, This “manarchy of gold" (la royaﬁ&é
de ltor) as he calls iﬁ, is the last stronghold of the old
principle of monarchy, It would end if money (numéraiie) were
"republicanised", that is, if every product of labour acquired
an egual statusiwith it as a medium of circulatian;l

This takes us to the heart of Proudhon's theory of free-
credit and the basic fallacy on which it rests, 1Money is only &
medium of exchange for our suthor. Since ibs funetioh is only .to
facllitate exchange why should it claim a rewerd in its own -
right? "Money is simply a supplementary kind of cepitel, =
medium of exchange or = ecredit instrument. If this is the case
what claim has it to payment? To think of remunersbing money
for the service which it gives!"z Everything which, in the
repayment of a loan, is charged Beyand the amount of the

prineipal, is usury, spoliation: “gg@daumque sorti ggc@@iglggurg

eat™>, So, in lending his capital the capitalist does not

1. Organis&t;on,dﬁ G?é@i?, p.ll2.

2, Quoted by M. Rist, op, cit., p.309, M., Ristfs account of
Er@u@hun‘s economiec btheories isg the best I am scquainted
with, It has helped me greatly in understanding the

essentipl ideas underlying his idess of exchange reform,

Mélenges, tome III, p.l96.

i
|

1
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render a service which deserves to be rewarded in the shape of
interest; at the bar of justice rent, interest, dividends etc.,
are all condemned. But Pﬁoudhan seems to miss the essentisl
point about money. As a form of wealth it represents a
general command over goods; in terms of mbdern economic
theory it is the most "liquid" of assets. If the owner of
capital is to be induced to lend he must be compensated for the
loss of his .J,iquidity.l |

The question whether or not interest is legitimate in
itself tends to become a futile question if discussed in
isolation frcm‘oﬁher\qukstiona of a more practical nature.
This observation applies to the whole of the natural law
standpoint, as has probably by now been pretty generally
realised. We can debate endlessly about the morality or
otherwise of property, equality, interest, and so forth,
without reaching any conelusion. But tha qﬁﬁ$tion, for
instance, whether in the present state of affairs interest
can be reduced from, say, fivavpgfzeent to two per éent is
not necessarily an idle guestion, Proudhon seems to have
sensed this in his controversy with Bastlat. The latter

wants to stick to his»question,’Wrsriytepggﬁlgn,gap;tgl

, , 2 e
leglh.imgzbne’?é Feeling uncomfortable at this question,

1, 4s Bastiat told Proudhon in different terms in their

controversy on the nature of capital, See Mélanges,

III, Intérét et Principal.
Mdélan

2.

€8, tome I;[I’ p.lav‘
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Proudhon explains what he really has in mind. He now
qualifies his view to the extent of saying that socialism
does not deny in an absolute manner the legitimacy of
interest, "considered from a certain point of view and at a
certain epoch of history", but it "affirms the possibility of
rorganising with the help of the workers a system of lending
without interest, and consequentiy, of giving to all the
guarantee of credit and'ﬁorg."l It was this‘possibility
which he wanted to discuss with his opponent.,

How does Proudhon propose to bring about an abolition or
at least a subsbantial reduction in the preveiling rates of
intereat? The main element in his scheme is the proposal to
make the Bank of Prance the chief instrument of credit reform.
He points out that 1t is owned by private shareholders, and
haes a capital of 90 million francs. But by\figgge of the
credit it enjoys it has issued notes to the value of four to
five hundred millions., Discounting at the official rate of
four per cent it makes enormous profits and its shares gqgote
at four to five times their nominal velue. This is so
because it enjoys credit created not mainly by its own efforts
“ but restiﬁg on a social 5&515; In fact the a§e1a1 eredit on
which its activity is primarily based theoretically makes it
possible for it to carry out its sctivities without any

capital, though sctually things are not so simple and all we

1. Ibid., tome III, p.230.



say on the basis of expeﬁience‘ia that there is an

increasing tendency to substitute notes of the Bank for
specis (numéraire}.l - Since it owes its privileged positlcn
largely to the nation, the Bank of France should be

converted by a decree of the National Assembly into a central
bank "subscribed to by all the citizens of F‘rame".2 What
Proudhon wants is, if I may so put it, to socialise, not
nationalise the Bank of France, mhe“initial act of taking
it over will be an action on the part of the state. It is
the workers and the leaders of finance who will run it
Jjointly on behalf of the whole community. Since its

capital is now nearly five times the oriéinal amount with
which it started itsiqperations, its rate of discount should
be reduced to one fifth of the present rate, i.e. to § per
cent,s This would cover its expenses and provide a
reasonable mergin of profit. Once this is done others |
would be forced to reduce their "interests, discounts and

dividsﬂ&s to & maximum of 1 per cent, expenses and commission

4
included” . Proudhon does not seem to realise that the

results ogfbsductian in the discount rate charged by the

central bank of a country are much more complicated than

1, Ibid., tome IIT, pp.261-262.
2. Ibid.; tome III, p.264.
3. Ibid., tome III, p.265.
4, 1Ibid., tome III, p.265.
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his theory assumes. A reduction to one fifth would, for one
thing, start a disastrous inflation., But there are
important elements of truth in Proudhon's approach. He notes
that in history the rate of interest has been graduslly but
surely declining over hundreds of years.  We venture to _
remark, that possiblﬁ by judicious reform this trend could be
accelerated so as. to provide increasing numbers with cheap
credit. Neverﬁheless, it is indubitable that aﬁ-unrestricted
expansion of credit would lead to inflation; ‘wheraas-what\
Proudhon hopes to achieve by his scheme is a fall in prices.
How does he propose to keep prices in check? He warns us that
his scheme should not be confused with the all too familiaﬁwy
technigques employed by govermments to overcome financial |
difficulties, All these are but a homage paid to gold, an
"adoration" of the semblaneéapf an absent gad.l Since he
wants to give goods of all kinds a status equal to that
enjoyed by gold he must needs approach his problem in very
different terms, Hg_puts'his faith in the bill of exchange
(lettre de change)s ﬁﬂi@ bill of exchange is drawn agalnst

articles of commerce (bonnes valeurs de commerce, &s he puts

it), accepted and discounted by & banker as commercial paper
very much like money. But whilst "ordinary notes of the Bank,
Treasury bonds, paper money, assignats, etc,” can be over

issued, he thinks that the kind of paper he recommends can

1. Orgenisation du crédit, p.ll2.
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1
never be. Unlike other forms of money the security behing

it is not gold, nor cash, nor any immovable property (des
immeubles), but Ermi;iz.wc:i:sii,,,.42 "and though payable at sight, the
payment is to be made only in goods or services" .a An
analogy adopted by Proudhon will help us to understand his
thought. |

"Pwenty persons meet at a house for gambling. Instead
of keeping money on the table they employ counters given to
them by the owner of the establishment, eitheriagainst.eash,
or against signature, if the player enjoys a sound reputation
for solvency. The game over, the counters are cashed by the
banker for the ﬂoldérs, in such a way that the players have
nothing to settle amofig themselves, In this small circle the
counters are true money, guar?nxeed a8 they are by the banker,
who in turn is guaranteed by the sums he has received or by
relleble signatures.

The exchange bank fulfils the seme office as the owner of
the establishment, of whom I have spoken,"
The‘gnntbgy 1g8 not pevfset.asimwﬂey (i.e. cash) remains the
foundati 'ofn‘ of the entire transaction, whereas it is precisely
money in the sense of the most liquid of mssets which Proudhen

‘wents to do away. with.

‘1. Ibid., $sll7.
2. Ibid,, P <114 .

]

:
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The People's Bank

On the 3lst January 1849 Proudhon gave notice of the
formetion of his People's Bank before the notary in Paris.
He had propagated hig scheme of exchange reform through the
agency of the central bank, as he continued to do throughout
this period in every way that was in'his power., But now he
wanted to provide some proof of the practieability of his
ideas. Uneble to find support from the government, he
devised a scheme to start a bank which was to rely purely on
its shareholders and whatever public co-operation it could
obtain on a voluntary basis. The Bank was to issue its own
notes to be called "bons de eirculation™. Everyone of its
shareholders would undertake to accept them though payment was
to be only "in goods or services", as in the earlier "exchange
bank" scheme, as well as to accept them in settlement of
transactions of all kinds. The Bank had no obligation to pay
in cash (muméraire). Proudhon's original idea was to have a
bank without any cepital. But in this case he contented
himself;with‘a much more modest scheme. The People's Bank
was to have a capital of five million francs, Provisionally
the rate @f>éisceuaﬁ was fixed at two per cent, tnough,it was
hopéd graduslly to reduce it to & minimum of ¢ per cent ,‘1 He

,B_;,Q;Jéu Peuple, Pp.507-308, The Bank was to discount

only ageinst "bonnes valeurs de commerce", and payment was

only in its own notes (bons de circulation), i
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did not want to start operations before at least 50,000 francs

" had been raised. But the actual amount raised was only

18,000 francs., Nearly three months after the People's Bank
was launched Proudhon was brought to trial before the Paris
Assize Court for glleged offences committed in the course of
tWO‘érbineé containing an attack on Louls Bonaparte. He was
found guilty and condemned to 3 years!' imprisonment and fined
3000 francs. ?indiné that he could not safely leave the
enterprise in the hands of people whm‘didlngt share in g1l his
ideas he decided to‘liquidateutﬁe Bank. “M@?e@var, the ﬁ
People's Bank had now begun to appear too slow and too
inadequate an inﬂtﬁﬁm&ﬁt; the situation called for

. ] 1
"something more prompt".

Gﬂnclusigg

We may nhow see what §EZE‘9f‘$©cia¥iBt Proudhon was so far
as his economic programme is concerned, In terms of M. Elis
Heldvy's distinction between the two tendencies in Ewﬂﬁgﬁﬁﬁu'
soclalism, "one tending towards anarchism, the other Eowgraﬁ
5tatismﬁ%, Proudhon belongs very definitely to the former. He

18 opposed to nﬁtiga&liéation,\an@ in spite of his love for

 justice and equality does not sdopt s progremme of Foreible

Gallimard, 1948, p.22,
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levelling of fortunes. Berthod's expression "a socialism
for peasants" deseribes Proudhon's programme for prgp.ert.y in
land, but becomes misleading if taken as descriptivé of his
whole economic programme, After all, Proudhon has a
programme Of reform in industry and credit as well. Professor
Brogan's parallel between the “dia‘trf:'lhuti:at“ theories of Mr,
Hilaire Belloc and Proudhon's economic programme séems very
just to me: "....as far as he (Proudnon) has & spiritual heir,
it is Mr. Belloc whose "distributism"™ expresses perfectly the
essentigl economie doctrine of Proudhon., To spread property
‘i:n;y fairly even doses, over most of the community, to regard
equality in separate property rights, not in common property
rights, as the goal to be aimed at; and to be sceptical about
the forms of production which are not easily reduced to
individual property holdings are Proudhonian remedies for

social evils, as they are those of Mr, Esllaﬁ,,,..,ﬂl.

l. Proudhon, p.9l.
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CHAPTER  VIII

From Anarchism to Federalism

Anarchisml W
« We have seen in the previous chapter that in the period in

which Proudhon developed his ideas on excheange reform he

expected political problems to assume a secondary aspect, if

not to disappear altogether, as a result of the solutions he

recommended for the economic problems of his time. in Les

Confessions he wrote: "I show (in 1'Idée géndrale) the _ %
economic constitution p#oducing itself integrally (de toutes- -
pidces) and taking the place of the political constitution,

in eliminating the latter i}c@nfine myself to showing in Les

Confessions, the political constitution transforming itself

into the economic constifution. It is always the same equation-
, ' s V .
obtained by different procedures.” It may be noted that he is

not specifie in the use of the term "sconomic” and seems to use .

Ysocigl® as a synonym for it. In the same book he recommends -
“the wbsorption of the political guestion into the social o
guestion".

Before considering what is the basis of his objeetion to
"the political constitution", ami how far. his alternative of

1] X o .
‘the %@@ﬁomi&“ or the "soclal eonstitution is a feasible ohe,

o » ,
I should like to bring out some e¢ssential distinctions between

1, Les Confegsions, p.230, footnote.
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the respective ways in which economic and‘poligical problems
are usually approached in countries with at least the semblance
of popular government. I think this is important because some
7 gocialist thinkers have tended to confuse these distinctions.

* Saint Simon, for instence, defined polities as “tﬁe science of
productlon"l. Apart from the "subordinate" function of
"meintaining the publie peace", government in his system had no
other. functibn; the rest was only "administration”l. The
uncertainty and cénfusicn which resulted from the wranglings

of politicians could be avoided by letting the experts do the
managémant of the affairs of the state. Foremost in his

list of experts were industrialists, technicians and bankers.
Here Saint Simon makes two mistakes. He seems to have

thought that experts like bankers, industrialists and
sconomists would reach more or less identical conclusions on
the gquestions concerning the economic interests of the
community on whoéeﬁbehalf they ﬁere appointed. This is &
serious fallecy. Experts in economic affairs are often seen
to hold extremely‘divergen£ opinions about the remedy to be
applied to & particular economic difficulty. Purthermore, he
geems to have assumed a degree of similarity between economics
and politics which can only derive from a misunderstanding of

thelr relation. The personal factor plays & much larger part

1. Maxime Leroy, Le Socialisme des Producteurs, Henri de

Saint-Simon, pp.68-69.

P I R
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in politics than in the activities which are studied by
economists.&8 lying specifically in their province. An
efficiently run concern will aim at putting each of its

employees, ceterils paribus, at -the Job he can do best, On

the other hand in running the government of a country besides
the desideratum of having "the right man for the right job"
another requirement has to be met in varying degrees. Even
in & society which runs its industries efficiently positions
of high executive responsibility may be held by people who
have no other claim to them than the suffrage of the
electorate. This in itself is not a good thing. Nevertheless,
the fact that -in countries running their affairs on the basis
of representative democracy besides‘éiming at effieclency
("the right man for the right job") an attempt is made to
secure the consent of the people to important deecisions of
policy, sometimes even at the cost of efficiency, has a strong
justification. In producing economic¢ wealth men transform i
non-hunan objects fro@.less or not at all useful things into
more useéful ones. In politics, on the other hand, we are for
the most part arranging or re-arranging tﬁe relationships
between human beings in the way that seems just or desirable or
useful, and providing the agencies necessary to preserve these
arrengements and re-arrangements, Of course, things can go |
awry in polities, as they do sometimes in the production of
wealth. But the distinction nevertheless remains.

The economic objectives of a government may be, say, &

balanced budget, & strong balence of payments position, and, if
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it subscribes to a programme of economic security for everyone,
such things as full employment, old-age pensions, etc.
Politically it may, if it is honestly democratic, try as well
as it can to secure such things as freedom of spesch, habeas
corpus, and the other civil liberties. But what is the
essential difference between the way a ressonably popular

government decides its policies and an entrepreneur who also

happens to own a majority of the shares of his concern (i.e.
who is his own master within the general framework of the law)
ruﬂs'his affairs? The essential thing about the way the
policles of a government which en@oyé the confidence of its
subjects are decided is that it cammot always frame its
policies in the way that seems the most likely to bring about

the results it desires to achlieve. Dealing with questions

Whi@h.affsct everybody it depends for its existence in the long

run on its ebility to persuade people to approve, tacitly at
least, its policies. (In a parliamentary form of .government

it must have an electoral majority). The entrepreneur in our

simplified instance too in & way depends uwpon public opinion.
He cannot dictate the consumers what to buy, and would be well
advised to try to create the impression that pleasing his
customers is a source of great satisfaction to him. The
people he employs are mainly concerned with the way he treats

them, the rate at which he pays them, whether on the whole he

compares favourably with other employers in similar industries.’

Within this general set-up he is his own master, and if his
primary concern is efficiency with a view to profit we
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generally suppose that there is nothing particularly
blameworthy about it.

In considering Proudhon's position on the gquestion of
the similarity or otherwise between the respective ways in
which politics and economics may be run, it should be
remembered that for him the economic process is not exempt
from the jurisdictlon of justice. On the other hand, for him
the primary sphere of justice lies in this very economic
field. [His economic programme being the organisation of
economic life on the basis of free contracts (i.e. on the basis
of his concept of commutative justice) his anerchism takes the
following form. He believes that the economic problems of
modern society can be solved in such a way that all legal
regulation of individual and group activities by the state
becomes unneéessary 8o that only Socliety és the region of
voluntary relstions and institutions is left, Before
considering how he comes to this conclusion let us try to see
on what grounds‘ha objects to politics.

In Les Confessions Proudhon objects to politics on the

ground that it 1s besed ou the principle of "euthority".
"The principle of the political constitution is: AUTHORITY.
Lts forms are: Distinction of Classes, Separation of Powers,
gdministfative Centralisation, judiclial Hierarchy, the

. , L .
representation of sovereighity by Election, ete,” it is
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obvious that Proudhon is gilving his own definition .of
suthority. Let us see why he rejects these so-called forms
of authority as incompatible with liberty, It is not clear
why Proudhon thinks that a politicsl constitution must be
based on class distinctions. The unwritten constitution of
a feudal society may demand differential treatment of
different "orders", thus restricting the freedom of the lower
orders. But a modern demccratic society is hardly likely to
exist in democratic countries, they are net necessarily
incompatible with liberty. In fact it is possible that the
raxiatence of some classa distin@tﬁ@ﬁﬁllsocially;nmt
politically) may be a factor in the preservation of liberty
(as Lord dcton and Tocqueville thought).

S e o= -

Proudhon's objection to the doctrine of the separation of :

powers is that. though proposed as "the first condition of free -

g@?éfnmmnt“, it is only a way of en&bling the favoured classes
. ' A 1 .

to enjoy the benefits of government. °~ By this he probably

' means thet the recognition of this prineiple hes the practical

reault of inéreasing the ﬁumheg of people Pequired Lo carry

out the functions of government, and that normally the beat of
government jobs go to the well-to-de eclassges. The truth is

- that he is epposed to the very ides of = Qﬁ@i@ial system. By
1t "the justieeables are delivered to their judges,

1. |[Les Confessions, p.227.
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supposedly natural, as parishioners to their vicars" as
though "the people belong to the magistrate like an
i‘nheri‘tance"l. Proudhon's own ideal is that the plaintiff
or the accused should have the right to choose his own judge.
He invokes Plato in support of the view that the true judge
for each man is "his own conscience". On this slender
argument he wants to "substitute for the regime of tribunals
end laws the regime éf personal cobligations and eontraots“z.
He does not tell us how the interpretation to be put upon,
say, a contract can be settled without some final suthority
to interpret the relevant law. A judge is not like a person
whose decisions the parties to a dispute have voluntarily
decided to accept. He gives his verdict and it is enforced
by the executive afithority concerned, whatever the disputant
parties mey feel about his impartiality or competence.

Coming to the next "form" of the principle of authority,
we find that Proudhon is opposed not merely to increasing
administretive centralisation, which he noticed as a.strong
tendency in his time, but to the very idea of administrative
centralisation,

After having seen why he objects to the existence of a |
judicial system, it would be superfluous to linger over hls
objections to "judieial hierarchy". For hierarchy is implied

in the very notion of judiciary. Not all courts of law can

i
|
I
I
I
i
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have equal authority; there must be gradustion and some have
power to invalidate or fevise £he decisions of those below
them. Similarly, judges and magistretes cannot all have
equal powers,

But the most significant of Proudhon's objections
against the various manifestations of his so-called principle
of authority is that egainst what we have seen him call "the
repreaentatidn of sovereignty by Election". He is not
opposed to popular sovereignty as such. In fact, he often

repeats the saying "vox populi vox Dei"; though it is meant

meré:often as a mark of his humanistic faith than éa something
to be taken literally. Underlying his suspicitm of
parliaﬁenbary democracy we may see two not altogether
consistent lines of thought, both of which he employs to build
his case against it. One is his hostility to Rousseau's
philosgophy, which had inspired meny of the men (the example of
Robespierre comes guickly to mind) responsible for the more
radical policies of the French Revolution. Proudhcn‘blamas
Rousseau for what he calls "the great deviation af"gs“lg In
the constitution of 1793, to which Ledru-Rollin and
Considérant (besides others) hark back, appear the ideas of
direct democracy and direct legislation. But though one of .
the two most advanced expressions of French democracy this

constitution (the other being that of 1848) is like other

1. L'1ade géndrale, p.187,
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revolutionary constitutions in that it was the forerunner of
a new tyranny. Proudhon's view seems to be that.every
government has a tendency to degenerate into tyranny. Direct
democracy and direct legislation are in fact impossible, but
to put these ideas into a constitution ereates the illusion
that the people can protect itself from this inevitable
tendency. Furthermore, (and here I am interpreting his
thought liberally) the illusion that the people itself is
directly ruler and legislator makes it easier for those who in
fact rule in its name to do things which they would not dare
to do under a less "advanced" democracy. During the years
1789 to 1793 the French Revolution after abolishing monarehﬂéﬁl
despotism and the last remmants of feudalism left no “organié
tnadition, no effective ereatioﬁ“u Its proclamation of "the
liberty of opinions, equality before the law, sovereignty of
the people, subordination of power to the nation" has only
resulted in making "Socliety and Government t#o incompatible
thiﬂgs“l. Proudhon thinks that it is:in this confliet between
society and Government that the tendency towards concentration
of power must be found; in fact it seems to him to be of the
very nature of parliamentary demoeracy %o move towards |
despotism. The principle of the:soverelgnty of the people, -
replacing the principle of divine right, is sdmirably expressed

by the words social pact or social contract (employed by Jurieu

before Rousseau). But Roussesu, Proudhon held, understood

1 L] Ibid L ] p .rlsl L]



nothing about the social contract. The social contract is
not "the accord of the citizen with the government"; it is
"the accord of man with man, accord from which should result
what we call society“l. The idea of contract "excludes" the
idea of government. Proudhon is of course right in saying
that contract is entirely voluntary, and that govermment
implies compulsion. But this cannot be considered a serious
objection to the social contract theory. The social contract
theory is an attempt, among other things, to explain the nature
of political obligation. How far it succeeds in this is
another matter. To reduce everything'to the level of society -
that is to the level of voluntary institutions - is not to face
the problem of finding the proper justification for obedience
to the compulsion exercised by the coercive authority of the

state, but to abolish it arbitrarily. Proudhon's alternative

1. Proudhon here thoroughly misinterprets Rousseau. The idea
of a compact between theipeople and the king is mediseval.
Rousseau expressly denies such a compact. "There is only
one contract in the State, and that is the act of

essoclation, whiech in itself excludes the existence of a

second® . (Sociel Contract, Book III, chap XVI1).
Sovereignty farlﬁdusseau lies in the general will of the
people brought into being by this act of assoclation.

(Book III, chap.XV).
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version of the social contract is a society orgsnised on the

entirely voluntary basis of fﬁee contract, "the reign of

contracts" as he calls it, in which humsn wills ere to have
the utmost scope. We have seen him hold that by leaving the
menagement of its affairs in the hands of elected
representatives a democracy does not go far enough. To
delegate authority to elected representatives is mnot to be
free from authority. Men are free an;j, so our author would
argue, if they ere their own authority. But, it may be
remarked, there are many wills and so more than one authority
in the absence of a common authority. Would rniot the absence
of a common authority to keep the peace, in spite of the
education in justice in which our author puts his faith,
necessarily leed to confliets which cannot possibly be
resolved in the set-up visuaslised by his theory?‘ .
Proudhon's exaggerated c¢riticisms of represenﬁ&tive
democracy spring in good part from his feith in the
alternative of a "social” or’an "economic" constitution.
The principle of "the social constitution" is "the equilibrium
‘of interests founded on the free CONTRACT and the organisation
of EGONOMIC FORCES". The economic forces on which the
soclael constitution is to be based are: "Work, Division of
LabBour, Collective Force, Competition, Trade, Money, Machines,
Credit, Property, Equality in transgctlons, Reciprocity of
guarantees, et@“l_ I shall not‘gmjintc‘bhe detasils of how

3% Ibid., p.217.
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Proudhon thinks & harmony will emerge from the foundations
provided by these forces. What is of significance is, that
this implies belief in some sort of arrangement provided by
nature o by a kind providence for human society, analogous to
that for which he chides optimists like Bastiat, It is true,
and this is a point he shares to somé‘extent with the liberal
economists of his time, that economic forces like competition,
trade, money, credit, ete., introduce an element of automatic
regularity inte the economic system. But even at best this
automatism takes time to work adjustments, and the need for
legal regulation is always there. In faet, it is only within
the legal framework of the state that it can find scope to do
its work efficlently., To hold that it can emable us to
dispense with the state altogether can only be a result of an
optimism which is not only groundless but logically muddled as

well. Proudhon calls this millennium of his anarchy., Under

s, or more correctly anarchism, there will be no army, no

narchy
police, no stete as distinct from society, no judiciary, no
currency (numdéraire), no restrictions on trade, and so forth.
Bastiat has at least the merit of recognising that the
state 18 necessary to preserve the basic condition of order,
against which only hls "hermonies” can fully emerge. He
explicitly believes that God's providence provides that things
left to the spontansous action of individual interest lead to
increasing economic well-being as well as increasing material

equality. There 1s & similarity between his view that
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economic forces left to themselves lead to equality and
Proudhon's view that a regime of free contracts will have a
similar result.

The practical result of Proudhon's anarchism is that he
is against politics in prineiple, though he is gquite willing
to take part in them, that is, in the parsphernalia of
democracy, to help forward the coming about of a‘society in
which politics have no place, "I have voted against the
constitution, because it is a constitution", he wrote to the
Moniteurl.

In chapter II I have already had occasion to say a few
words about Proudhon's scientism (in my sense of the term and
not in Professor Hayek's), Proudhon's anarehism is
intimately connected with his view of the nature and purpose
of social science. He seems t6 have the extraordinary faith
that there is & unique form of social organisation which
would eliminate the difficulty of conflicting wills in such a ‘
way that any coercive regulation would become unnecessary; |
that it is the purpose of social science to discover this;
and that in fact in his theory of a society based entirely on
free contracts he has alreﬁdy given a close approximation of \
the earthly millemnium human beings are meant to enjoy by an
arrangement potentially present in naturasl end social
phenomens., Qf course this millennium will not be a perfect \

i

|

1. Paris, 4, November 1848. Quoted in Les Confessiouns, p.%lsl




hﬁﬂmony. As we have seen before, he does not wish to lose
sight of the unpleasant facts of humen nature and the world
in which it has its place. But these can be neutralised so
far at least as to render even the "night-watchman state", as

Lassalle called the liberal idea of the state, unnecessary.

S8ince, therefore, political authority is not strictly necasagrm

demoeratic elections as one of the-ﬁays of obtaining such an
authority become s-u‘p‘ei?ﬂmuﬁs along with other less popular
ways. On his view of the social contract, sovereignty
belongs not to any general will but for each individual his
own will is his sovereign. Out of regard for the "fraternal
sentiment" one may submit to the arbitesry decision of a
majority over questions that are unimporﬁaﬁt. But‘“upvn
prinoiples; on the essence of rights, on hhgudiréﬂtion‘to
impress upon society, on the organisation of industrial
forces, upon my labour, my subsistence, my life, upon this
very hypothesis of Government" he must "negotiate directly,
individually, for myself"; wuniversal suffrage is in his eyes
"nothing but a lottﬁrynlg Why is decision by discussion
among hhe‘elected.representatives‘of the nation any more &
"lottery" then my own decision? It 1s not a lotbery,

- because we know nothing as to what sort of decislon will be
teken., We may form some 1ldea of the likely decision from
what we knew'aboqt the états of opinion in the Chamber of
Deputies (to take & French example). If the gquestions are

1. L!'Idée gbuérale, p.2ll.

I
4
|
I
[
|
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such that to decide them by a majority vote in a House
composed merely of prafgasional politicians would involve
great risk, (for instance, questions of detail concerning a
nationalised industry), then they must be left to the experts,
to those who "know". How cen I as a layman know more about
them than the politicians who represent me? It séems that
Proudhon wants to have it both ways, Parliamentary
demoeracy is rejected because under it each individual has to
delegate authority to others to decide questions which he
would decide himself if he were really free. At the same
time he insists that our problems should be tackled by
following what is the best course whether or not there is a
mejority to support it. On one view sovereignty belongs
ultimately to the individuel, on the other it belongs to his
idea of the ideal society.

There is however another type of question requiring
difficult choices between alternatives none of-which is
easily seen to be the best. It is here that the statesman
has his characteristic role. In a demoeracy he acts against
& background of responsibility whereby his actions can always
be questioned. The very nature of the problems with which he
deals requires the presence of gn alert and responsible public
opinion as well as a machinery of parliamentary debate so that
no important aspect of a problem may be ignored. Demoeracy
is considered by its best exponents to be a trial-and-error

method (though the techniques it may employ are always capablef
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of improvement) of dealing with questions for which no
better methndjﬁé'available. Proudhon 1s not unaware of the
importance of this method, but'in his ecriticism of democracy
he seems to forget how vitally it depends for its

successful working on the intelligent and free debate of
questions.

Here, we may try to see how Proudhon is using the term
"socigl" in explaining his anarchist prégramme. "What is
government in society?" he asks. "The swaddling band, if I
may so put it, of a people in its eradle; next to religion,
the prinecipal organ for the education of the masses; in
epochs of antagonism, the living expression of the
\eallectivezforee.“l + His anarchist society being, presumably,

en adult society, it has no need of "swaddling clothes" in

We may, following 8ir E,Barker, distinguish State from
Society in this way. The 3?;:&’6"9 i1s the only sassociation
which enjoys the power of legal coerclon; society, on the
other hand, is constituted by "a sum of voluntary

2 , v 4 ,
agsociations". But Proudhon's distinction between these

two terms seems to be different. For him, if the State
represents legal coerciom, the Church also represents a kind
of coercion. ‘Therefore, neither State nor Church can have

a place in his "social constitution". But State and Cmreh

1. La Révolution social ddmontrde par le coup 4'6tab, p.21.

2. Principles of Social & Political Theory, p.4.
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are not the only associations which employ (or may employ)
coercion in one form or another. Even a trade union may be
described as coercing the employer into employing only those
workers whose choice it approves. Thus, trade unions too
can have no place in the "social constitution". As
Proudhon uses the terms "social constitution" and "economic
constitution" interchengeably, and as his economic
constitution is only a “reign of contrgéts", it means that
he uses the term "socisl" as applicable only to freely
negotiated contracts between exchangers.

To resume our examination of the scientistic (again in
my sense of the term) basis of. Proudhon's anarchism, it seems
to me thaé he would not admit that in our study of the
fundamental problems of social science, we cannot hope to
achieve the kind of scientific certainty which the physigisb‘
tries to achieve for his theories (except in a triviel way,
such‘aé the statement that inflatien benefits certain classes
at the expense of others)., It may be said without fesr of
contradiction that hardly any economist would maintain todey
that whenever and wherever the state takes part in economic
activities 1t is bound te be less efficient than private
enterprise, or that a poliocy of deliberate inflation can under
no aj‘.r@umsztanﬁes ‘be justified. It may be true that in most
cases private enterprise is more efficient than state
enterprise and that deliberate inflation is not easy to
Jjustify, but there is no a priorl reason for assuming that it
is bound to be s0 in each and‘a#eﬁy‘ﬁasa. These however are .

v



Just the kind of propositions Proudhon would want

economists to try to establish. There is one curious
passage in the first memoir on property where after admitting
that we hardly yet know the ABC of "the science of society",
he insists that "The task of the true publicist, in the age

in which we live, is to silence inventors and charlatans, and

to sccumbtom the public to being provided only with demonstratiosg

not with symbols and programmes.” This implies that not only

is "demonstration" attainable in social sclence (in a
significant sense), but further that the lay public can
understand such demonstrations without any previous training.
Here a comparison with Marx will help us to understand
Proudhon's theught. Proudhon shares with Marx the Saint
Simonian idea that the functions of government can be
reduced to the level of "administration". (Though beth
Marx and Proudhon go further than Saint Simon in holding that

even the functions of mainteining law and order can be made to

lose their coercive character), Engels expresses the Marxist
position in the following way. Once the proletariat has
selzed state power it sets in motion the process of the

withering away of the state. The essence of this process

consists in this: "The Government of persons is replaced by
the administration of things in the direction of the

2
processea of production.” We need not consider how Engels

. Anti-ptnring, p.3vg,
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arrives at this conclusion. For him the state is an
instrument of coercion which the class in power wields so

as to keep in subjJection the exploited classes. When classes
are abolished no such instrument is necessary. Along with
this goes the idea that a treﬁendous gimplification in all
walks of life results from the "socialisation of the means of
production", some of which is already seen in operation, so
Engels thinks, in large-scale capitalist industry. Lenin

interprets tliis idea in his own way. He writes in The State

and Revolution: "The accounting and control necessary for
this (that is for the period of the dictatorship of the
proletariat) have been simplified by capitalism to the utmost,

till they have become the extraordinarily simple operations
of watching, recording and issuing receipts, within the reach
éf anybody who can read and write and knows the first four
rules of arithmetie."l' In Proudhon's case it is probably
true=that‘he'did not feel s%ﬁonfident.about thegposs;bility
of "demonstrations” in social science when he wrote Les

Confessigng (1851) as he did when he wrote the first memoir

on property (1840). But to hold that the complicated
machinery of law can be don@aaway'with, that democracy .
without any delegation of authority to eleeted representatives
is p@ssiblé, implies that a situation is viaualised‘when men

will have so simplified the management of their affairs that

1. & Handbook of Marxism, Gollanez, 1936, p.758.

4
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each will truly be his own suthority; or, alternatively, that
men will have so multiplied their mental and physical powers

that such delegation will hardly be necessary,

Federalism

In his theory of federalism developed during the last few
years of his life Proudhon showed he had outgrown a great deal
of the nalivety of his earlier anarchist point of view, We
find his improved theory most clearly expressed in his Du

Principe fédératif et de la nécessité de reconstituer le parti

de la Révolution (1863). Its continulty with his earlier

theories is to be found in that like them the notion of
cdntract is central to it; it is st%ll h@s old programme of
replacing distributive justice by commutative justice. The
affinity between anarchism as "the reign of contracts" and
federalism is found by pging "federation® in its etymological
sense. (The Latin word foedus means treaty or agreement).
Following this original sense Proudhon defines federation as
"e convention by which one or severﬁl‘family heads, one or
several groups or communes or states, bind themselves to one
another for one or several purposes, the responsibility for
which then lies specially and exclusively with the delegates
of the f@deraﬁion”.l He now admits the existence of "the

political problem” in its own right. The earlier dichotomy

1. Du Principe fédératif, p.104.
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between liberty and authority is now found to be untenable:
"in every society, even the most authoritarian, one part is
necessarily left to liberty; likewise in every society, even
the most liberal, one part is reserved for authority."l
Therefore, "all the politicel constitutions, all the systems
of gevernment including federation, can be reduced to this

2
formula, the Balancing of authority by libergx, and vice versd.

Having now reelised that politiecs cannot be absorbed into
economics Proudhon has to redefine their rélatianﬁhip{s
During the earlier period (especiaslly during the years between
the Revolution of February 1848 and the coup d'état of
Napoléon III, the droit économique was what really mattered.

His position vis-&-vis Napoléon III amounted to Sayiﬁg‘"eive
me the droit économique, and you can have your empire"., In

De la capacité politique des classes ouvridres (left

incomplete at his death, but published posthuﬁpusly by

1. Ibid., p.48.

2. Ibid., p.49.

3, I do not wish to be understood to mean that Proudhon at
first holds one position and then after some time begins
to switch over to another, It is rather that in the
beginning one position was dominant and later the second l
is held more or less consistently., I have followed bhe.
practical procedure of discussing the two positions
separately. Going into the minutise of interpretation
here seems a futile undertaking.
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friends) he says "Let it be remembered; between equality or
politicel right, end equality or economic right, exists an
important relation, sc that where one of the two is denied,
the other will not take long to disappear".l His federalist
programme has therefore two aspects, the political and the
economic. I shall deal with them briefly, sterting with the
political. '

Despite all his hostility to the idems of "the
philosopher of Geneva® Proudhon has a sound intuition of the
importance of Rousseau's thought in the development of modern
democracy. In the previous section we sew him wrongly impute i
a definition of the social contract to Rousseau which the
latter never employed. Proudhon's most powerful eriticism, .
however, applies to the doctrine of unlimited state
sovereignty which results from the application of Rousseau's
ideas to modern nation-sbtates. (Rousseau; it must be said in
fairness, was opposed to the ides of representation by
election, His ideal wés the snmall eity-aﬁataubf‘classi@al
times. The people in masembly has, na-deubt,‘uniimitsﬂ power
and in this capacity its sovereignty dis absclute. Bﬁt‘tb¢a
.is not the same thing as the unlimited sovereignty of an
elected perliament.,}) "Qur national assemblies have been ‘
busy competing in the distinetion gnd separstion of powers,

shat is to say of the various functions of the state (faculté

dtaction de 1'Etat); as to the competence of the state

1. De la capacité politique, p.267. -
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itself, its extent, its object, no-one seems to have bothered
very maeh L, Though he now recognises the principle of
delegation he remains opposed to every unitary form of
democracy with the legislative authority enjoying unlimited
sovereignty.

To arrive at a federalist theory of democracy Proudhon
has to redefine the social contract. | So "the social contract

par excellence was a contract of federation.....A synallagmatic

and commutative contract, for one or seversl determinate

objects, but whose essential conditlon is that the contractin

parties always reserve to_themselves a part of sovereignty and

action larger than that which they give up".? The contract

of federation differs from Rousseau's social contract in that
it is not between individuals, but between families, groups or
states. Its "synallagmatic" nature means that it is equally
binding on all the parties to it. It does not mean that once
it is entered upon the contracting parties have as it were
signed away all that they enjoyed prior to its establishment.
But for Rousseau the sovereign alone is judge of what is
included in the contract and what is left éut. Nor does it
seem that on Roussesu's theory any of the contracting parties
can withdrew without the contract having been actually broken,

Proudhon on the other hand wants to keep the contracting

L. ﬁurErin@ipgyféderatif5 P.T6.
2. Ibid., pp JT5=74 .
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parties free to withdraw 1f they happen to feel dissatisfied
with its working.

But the most important thing about Proudhon's contract of
federation is its commutative character, . The function of the
state is conceived by him on the commerecial metaphor. The
federation must render to its constituent members an eguivalent
of what it takes from them. It is like an agreement which a
mimber of firms enter into for some specific purpcseé to protect
their common interests; if one of them feels that on the whole
it is a ieaer i1t will withdrew from the agreement.,

Proudhon's view of the function of federal government is
highly original. It is "the least possible, a réle of
eXecut;On".l "In a properly orgenised society, everything
should be in,continubus growth: science, industry, work,
wealth, public health;' liberty and morality should keep pace
with them. There, movement, life, do not stop for a mement;
As principal organ of this movement, the State is always in
action, since it has ceaselessly to satisfy new needs, new
guestions to solve. If its function of prime mover and higher
director (haut directeur) is unceasing, its works, on the other
hand, are not repeated. It is the highest expression of
progresa,“g Its proper role is to be "the genius of the

collectivity, which fecundates it, directs and enriches it",

1. Ibid., p.#7.
2. Ibid., pP.80.
3. loec. cit. -
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It would be an abuse of its function to leave "roads, canals,
tobacco, the postal services, the telegraph sérvice, railways,
etc." in its charge. In case of need the government may
intervene in these public services, but normelly they could
do without state regulation or management. Or it may
initiate reform, like for instance the reform of ecredit, and
then leave its working with others. We cannot organise "ﬁhe
education of the people" without "a great effort by the
central authority”. But the sbhool should be "as radically
separated from the State as the Church itself". ~The
administration of justice should also be left in local or at
the most provinelal hands. Nor need military matters be
centralised; gtﬁgﬁmilitia,'maggzine, fortresses only pass
into the hands of the fadéral authority in the case of war or
for the special oﬁjectraf ﬁar; otherwise, soldiers and
armagments remgin in the hands of the local authorities.“l

We have seen Proudhon offer his enarchist programme to
solve the problem which, in his opinion, democracy based on
universal suffrage insteasd of solving only sugments, Now we
have his federalist programme to solve "the political
contradictions of democracy”. The "politieal contradictions”
or "governmental antinomies" into which we find ourdeives
sinking ever more deeply are: 'the commcn people

emancipating themselves in proclaiming a perpetuval

. Ibid., pp.78-80.
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dictatorship, the bourgeoisie manifesting its liberalism in
pushing centralisation to the utmost extreme, the public
splrit corrupting itself in this debauchery of licence
copulating with despotism, power réturning continually into
the hands of intriguers, as Robespierre called them, and the

Revolution, as Robespierre puts 1t, remaining always in the

1
hands of the greatest scoundrels.” Proudhon's point here

is that in gpite of the best of intentions democracy of a
unitary or plébigcitary type is unable to avoid any of these
"contradictions". In a prophetic veln he writes: "The
twentieth century will open the era of federations, or
humanity wili begin again a purgatory of a thousand years,"z
But there are dangers cf‘gn oppesite sort which federalism
faces, Proudhon sympathises with the "parochialism"
(esprit de clocher) of the Girondins in its conflict with the
centralising tendency of the Jacobins, The dangers of this
sort of regionalism are egually plain; there is considerable
truth in Lamenneis' remerk that i1t causes "paralysis of the
extremities and apoplexy at thefcentra?;s This raises the
question of the basis on which the constituents of the
federation sre to be organised. Unless these can have an

inherent vitality of their own the federal state is bound to

1. Ibid., p.l106.
2, Ipbid., p.106.
3. Quoted in Professor Laski's introduction to L, Duguit's

Law in the NModern State, p.XV.




stagnate, Proudhon wants them to be of "medium" size and
respectively sovereign". How they are to be brought into
existence he does not tell us clearly. The federation, we
ere told, is to be "progressively" brought into being. But
plainly it will not be through parliamentary legislation, if
we areo to bear in mind his other writings of this period.

In the De la cepacité politique Proudhon holds that "the

working class" (las classe ouvridre) has come of age and must
break ewasy from the tutelage of the bourgeoisie. The
politiéal and economic ideal pursued by "the worker's
Democracy" ﬁeing not the same as that which the bourgeoisie
has pursued since the Revolution it cennot "figure in the
same pgrliament”l. Proudhon on the whole favours a
peaceful programme, but sometimes he foresees happenings of
an explosive nature in the struggle to realise it. In his
writings of this period we may see in him a precursor of
syndicalism; but he is not its prophet, s¢ that we cannot
expect any clear anticipation of its theory.

The federal constitution camnot however support its own
weight until it -is able to overcome "in the public economy
the unceasing causes of dissolution", Therefore "political
right needs the buttress bf‘econamie;right".g‘ When the

federal government has reformed the political order this will

1. De la cepacité politique, Troisidme partie, chap.l.

2. Du Principe fédératif, p.107.
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have to be followed by "a series of reforms in the economic
1
order." These will in the main follow the pattern we have

outlined in the previous chapter. This economically reformed

federation Proudhon calls "the sgricultural-industrial

3
federagign.“z A little later in the same book he tells us

that all the economic ldeas fashioned by him during the last
twenty-five years can be summed up in these three {(underlined)

words .

Summary

Proudhon‘s anarchism represents two inconsistent lines
of thought. Firstly, he wants the human will to be complete
master-of itself in society. He is therefore opposed to
rapresentaiive democracy, since it inw lves delegation of
authority to elected representatives. Some of his eriticisms
of democracy are indeed welghty, but on the whole he exaggerates
very mmch. In this respect he differs from a writer like
Tocqueville, who, in spite of & keen aewareness of the dangers
" of modern democracy, was not one of its hostile critics.
Proudhont's exgggérated eriticisms of representative democracy
may be explained by his faith.in an aslternative conception,
This is his conception of an "economic" or "social" constitution

of society based entirely on free contracts and involving no

1. ivid., pp.110<l1l.
2. Ibid., p.lll.
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delegation of authority to elected representatives, Sinece
he expects this "social constitution" of his to work without
the need of a coercive authority like the state, the question
arises whether it does not imply the assumption of some
process of natural elimination of confliets. Proudhon chides
optimists like Bastiat for believing in s providentially
provided scheme of harmony for human soclety. But Bastiat has
at least the merit of recognising that ﬁhe state 1s necessary
to preserve the basic condition of order aga;ngt which only
his "harmonies" can fully emerge, and belng quite explicit in
his faith ln divine providence,

The second line of thought which leads Proudhon to
anarchism is what 1 have called his scientism, namely the
belief that in social science we can arrive at conclusions as
certaln gs those which are aehievad in physical science. The
idea that by running human affairs sclentifically the element
of‘deubt and uncerteinty can be eliminsted from them is
preminent in the history of socislism and may be traced back’
§o S&int‘&imon. On the first line of thought sovereignty
for Proudhon resides in the individual will; on the second,
it resides in the ideal set of arrangements which in his
opinion can be shown to be the best if only soeial science
would pley its proper part. ‘

in his federalist theories developed during the last |
fow years of his life Proudhon is able to shed some of the
naivety of the anarchist standpoint of his younger days. By
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using "federation". (derived from the Latin word "foedus") in
i1ts etymological sense of "treaty" or "agreement" he remsins
faithful to his programme of replacing distributive justice
by commutative justice. Proudhon's view of the rble of the
federal state is highly original. It is "the least possible,
a r0le of execution"; on the other hand, primarily it is to
be "the genius of collectivity", Therefore the federal
authority should be looked upon as giving the lead to the
community when either the proper response is not forthcoming
from the federating units, or wheﬁ it has something new and
important to offer. Nevertheless, having shown the way it

ought to withdraw, since its works cannot repeat themselves.
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CHAPTER IX

Justlcevand History

Perhaps the fundamental wealmess of the Natural Law
position has been its failure to account for the fact that
there is an intimate connection between the standards of
social and political behaviour to be adopted and what is
sctually practicel in a given situation. Moreover, to be
successful in any attempt along desired lines of improvement,

a keen awareness of the actual trends in social and political
phenomena can be immensely helpful and sometimes indispensible.
These criticlisms apply with great force to what is known as the
modern (post Renalssance) séhool of Natorel Law. The
Schoolmen were no doubt fertile in ﬁaking‘distinctions, and the
trend of medimeval political theory is conservative. But they
were apt to mike artificial distinctions which after a polnt
seem to confuse rather than to help. Besldes, the essential
fact remains that most of the time we are é?ﬁiﬁg;to solve given
‘sq@ial and political problems and fulfil limiﬁed and short-
term practical objeetiveé. The idea of an eternally fixed
standard of righ$n535 has the misleading suggestion that in
soclety our primary purpose is to remain loyal to such a
standard without regard to circumstences.

We have seen how near Proudhon is to tﬁe Natural Law
position. At the same time important differences exist
between his philosophy of justice and the type of political

theory represented by the chief Natural Law theorists of the
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17th end 18th centuries, He lived at a time when what the
late Professor Bury called the "idea of Progress" was at its
most powerful. The writings of philosophers of history like
Vicol, Condorcet, Herder, Hegel, Saint Simon and Comte
stimulated him to construct his own philosophy of history.,
In one respeet at least Proudhon is very unlike them. Most
of them hed no sympathy for the Natural Law approach to
politics, though Kent is a notable exception., But Proudhon
could not have taken justice to be a relative or subjective
concept without abandoning his entire position. ,NGVerﬁheless\
he had to search for a formuls which could, as it were,
accommodate his théory'bf justice to the importance of
historical evolution stressed by the critics of the Natural
Law approach in the Nineteenth Century.

As Proudhon's interest in the philosophy of history
continued throughout his career, remsrks on the problems of

the subject which seemed important to his generation are to be

1. Vico, of eourss,-believed that history moves in cycles.

His thought hsd remained unknown in France until

Michelet translated his Principi di una Sclenss fuova
early in the nineteenth century. Proudhon was a great
admirer of Michelet, and must have read the translation

with grest interest. He wrote to Michelet from prison:

"You have revesled Vico to me...". Correspondance, tome IV,

p.365. Letter of 1llth April 1851.
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found in practicelly all his writings. But in many cases
there are shifts of position and emphasis. I have therefore
adopted the practical procedure of discussing in the main

only his -position in De la Justice (neuvidme 4tude, Progres

et Décadence) which containg by far the best statement of his

views on the subject. There 1s a further advantage to be

gained in adopting such a procedure. De la Justice
represents his lést comprehensive work. Whenever I have
quoted from his other works it has been done either because a
clearer statement of the same idea was available, or because

it compgeted the position held in De la Justice, or because s

significantly different position is expressed elsewhere. At
the same time I am not oblivious of the fact that De la
Justice is a polemic work directed against the Catholic Chureh,
the heat of his rhetoric often leading him to exaggerate in
order to strengthen his indictment of it.

What is Progress?

We have seen in a previous chaptev that Proudhon arrives
by an epplication of his theory of collective force at the
view that man in the whole of his belng is free. This
libertarianism plays an important part in his approach to the
concept of progress. I will quote him at length as 1 think
it is.importamﬁ to know how far his dafiniﬁian,of progress is
intelligible.

Progress is "the same thing as Justice and Liberty
considered 10 in their movement down the ﬁeﬂturi&ﬁsiza in

their action on the faculties which obey them and which they
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modify in virtue of their developmeéent, since a synthetic being
cannot develop itself in one of its powers without the others
participating in the moveﬁent. |

"4 theory of Progress, to be complete and true, should
therefore fulfil the following ¢pnditions:-

(a) Take its point of departure in liberty and Justice
and thence extend itself to all the faculties of collective and
individual man: otherwise, progress of one faculty being offset
by the decline of another, there is no progress;

(b) Present an accelerated development, not an evolutive,
parabolic, or concentric movement, whi@h, implying an external
influence, would always reduce progress to pure fatalism;

{c) Lastly, give the explanation of sin, and therefore

: 1
(par suite) of every decline and social retrogression.,”

1. De la Justice, tome III, neuviéme étude, p.485. - In this

part of Do la Justice, Proudhon is prineipally concerned

with three problems: 1) How is progress to be defined?

2) Is there some general law of historical evolution
epplicable to all humen history? 3) What is the general
explanation of higtorical decline? There 1s sn even more
important problem, nemely the epistemological problem of
the nature and status of historical knowledge, which he
rarely touches on. Though it is the central problem of the
philosophy of history it cen be discussed only at some
considerable 1ength; 1 have therefore avoilded discussing
it in this chapter.
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The "development” of justice can no doubt be conceived as
& growing approximation of the various human faculties
(regarding faculties as Aristotle regards different parts of
the soul) to their respective functions in the life of man,
But when we try to assign definite meaning to the "action" of
"Liverty" (Proudhon means by "Liberty" man's free-will} on
"the faculties of collective and individual man" we
immediately come up against all sorts of difficulties.
Proudhon's taste for metaphysics involves him in the prdblem
of free-will in its bearing on history. As it is importanf for
this chapter, I will go & little into Proudhon's approach to 1%
to show how he tries to mest it. We know that liberty in the
sense of a free-will 1s not anything‘readily understaﬁdable
like freedom of expression, worship, or freedom from economic
restrictions of one sort or another which the state guarantees
to its citizens. But obviously the state cannot give them a
free-will, and so our metaphysical problem still remains.

[ In chapter VI we have seen how Proudhon, in De la Justice

(eigth study) epplies his theory of "collective foree" to
prove freedom of the will, In the ninth study the problem of
freedom concerns him primarily in its relation with human
history. Here he sesms to atbempt a solution somewhat
different from the solution of the previous study. Let us
see how he approaches 1t now.

Proudhon conceives history as the product of two factors:
the humen free-will and the world of "Nature" as the field of
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strict correlation between cause and effect. Whatever is due
entirely to "Nature" does not deserve to count as progress.

He reproaches Vico and Aristotle with "making civilisation
turn in a closed cirele." .If history "is given entirely in
the configuration of the globe, in the constitution of the
species and the mechanism of the mind: in that case no
progress; history is pure physiology."” _ And the same thing
holds good for Herder,'ﬂegel, Saint Simon énd other modern
philosophers of progress. Take Hegel for instance.

Universal history is the history of liberty, says this
philosopher. But liberty for Hegel id nothing but the
recognition of necessity. But then, Proudhon @s¥s, what -
becomes of my liberty: "tell me then o philosophers and
priests, what part you assign to my liberty, what idea can I
have of progress when from all your words it results that I am
only & meri onette?"’ It seems axiomatic to Proudhon that
when liberty plays no part thereﬁceuld be no progress.

Furthermore, he defines progress in such a way that whatever

his definition of "progress" is accepted) be called progress.
But, it may be said in oriticism, there are many fields in
which we can observe growth. Take technology for instance.

The growth of technology in different periods of history may
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be explicable in terms of certain theories. Yet it is a
product of human endeavour and not merely & blind and totally
unmeditated phenomenon. Proudhon points out thﬁt laws or
stages of history which philosophers like Hegel claim to have
discovered are really not genuine laws; that in fact they are
not arrived ay except by ignoring many of the important and
known facts of history. TFurthermore, he maintains that the
purpose of bistory is primarily to understand the past and not
to cast the horoscope of mankind, Historical horoscopes
camnot be cast, not necessarily because ments wills are free,
but because somehow the actions of men in society over long
periods remain in a large degree unpredictable. If Proudhon
wishes to say more than this and to sesk for something more
fundamentally assignable to free-will it is difficult to see
how it is going to be found., His mathematical metaphor that
development to be free must be "accelsrated" and not merely
"(evolutive), parabolic or concentric" will not help him.

Given the universal laws of mechenics snd known initisal
conditions the motion of a body will be expressed by an equation
not only when it describes a parabola or moves in a circle but
equally when it moves with,sama,dafiﬂité acceleration, When
the acceleration of a body is irregular and cannot be expressed
in an equation then obviously some unknown factor is at work
which the physicist observing it will try to discover. Inability
to do so will not induce him to aseribe free-will to it. To
paint‘but that human beings are not like physical bodies is

i
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quite in order, but that by itself does not mean that we are
Justified in concluding to a free-will from our inability to
formulate a law of historical development having predictive
value. But, perhaps, what Proudhon is struggling to express
by his term "acceleration” is something analogous to what
Bergson later expressed by his term "duration". 'Accqrding to
Bergson, our past manifests itself in us "wholly"
(1nbégna1ément}, as something continuously accﬁmulating,‘
though what becomes represented in consciousness is only a
small fraction of it. Since the past sturvives in us in this
total way, we can never go over the same state twice; in fact
. the very attempt to do so makes the experience different.
"Thus our pgx’sonality' pushes on, growing and ripening.
ceagselessly. Each of its moments lias something which adds
1tself to what went before. To go further: 1t is not only
something new, it cennot be foreseen.nl- As he says in Time

and Free Will, to foresee anything completely is to live it,

In Time and E?éQLWill Bergson examines the question of

free-will at great length. His argument is that every attempt
to explain freedom comes back to the question whether duration
(i.e. real time as distingulshed from mechanical time) can be
represented by any procedure which uses the commeept of
extension, Thi%, in terms of his theory, cannot be done.

The conelusion he reaches is that freedom is real but

1, L!Evolution Créatwice, p-6.
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indefinable,

In fact, however, Proudhon holds that progress, properly
so called, must be all-round, or at least must not offset an
advance in one respect by decline in others., This leads him
to certain alternative criteria of progress in the following
manner .

4s there seems to be very little reason to assume that
human beings have grown physically or as‘“organisms", we
should try to see if in "the sphere of the mind" the story is
any different. Doubtless in the humen species btaken as a
whole there is "augmentation of the sum of knowle dge". But
to this undeniable fact of progress must be opposed “two
barring considerations (deux fins de non-recevoir): one is
the‘invariaﬁility; if not the decline of, the faculties, of
the mind; the other, yet again the invariability, if not the
decline of art." We cannot say that "the powers of the
understanding, imagination, memory are proportional to the
(sum of)} accumulated faets and deduced laws; that for
example the Newtons, the Kants, the Cuviers were greater
genluses than the Aristotles and the Archimedes."  Although
the "shop of science" fills up and science extends its domain
"there s no inecrease in intelligence, the cersbral function
remains the seme". We may here make a comparison with Bacon's

view of the scientific method. His method of exclusion,

1. [Time end Pree Will, authorised translation by F.L.Pogsen,
pp.219-221, )
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especially, was so devised that it could be successfully
applied by minds of ordinary acuteness wmrking“diligently;l
He expected that results would be cbtained by applying this
method of his which would otherwise have remained
unattainable even to superior minds. Proudhon does not
geem to think that any such infallible method can be found
and re&li@as.thaﬁ‘diS@@veries of importance are generally
made by superior minds, But he is right in insisting that
even seemingly simple discoveries like the discovery of the
specific gravity of a solid by Archimedes required an act of
genius no less creative than Newton's discovery of the
Prin@iple of gravitation.

The development of science seems to be accompanied by a
diminution in our powers of intuition, which may be seen
clearly in art and literature, It wgulﬁ appear that
languege retalns its freshness and beauty only for a short
while: "In proportion as philosophy, dialectic, technology
flourish poetry wilts “2

Lot us see if the progress of industry and the growth
of capital provides a better smfument for progress. The
protagonists of progress tell us of the growth of horse-power,
they count their locomotives, thelr wagons, their ships, their

bobbins, and what not. They go into raptures over the

1. S3ee Novum Organum, book ii.
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balance-sheets of banks, the taxes gatheied.by‘the Treasury,
the milliards of the public debt ané of mortgages. We are
told about "the growing prosperity" of mankind. But what is
this prosperity actually? Proudhon thinks, as did the
socialists of his time, that the mass of people have
absolutely no shere in this prosperity; on the contrary it
is only a limited class, "the industrial feudalism" as he
calls it, which benefits at the expense of the community as
& whole, Where then is progress? There is none, because
"the number of the exploited being greater than befors, there
is rehr@gressien.“l Proudhon thinks that the Industrial
Revolution has only led to the impoverishment of the labouring
classes. ' His argument therefore may be reduced to this. ‘
The number of poor people has increased, and the poor of
todey are poorer than the poor of (say) fifty years ago.
The increase in the number of the poor and in their poverty
is herdly wede up for by the increase in number of the rich
and in the extent of thelr riches. The mode of exploitation
under the economic system which now prevails is really a new
f03m:nf‘feudali§m.2 |

Can we speak of moral progress? Here our doubt seems
obly to inerease. Since the establishment of Christienity
the attitude that the Gospel represents the highest code of

2. jggngeléggdsge@ulatguf; preface to tha:IIIrd.ﬁdi%ian,_

- gnd elsewhere.
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morality has only led to an increasing neglect of ethics,

Just as Christianity was responsible for the neglect of

science, It is only since Descartes that the free reason has

been applied to the study of ethics, Even in this limited

period the work of philosophy has been largely nullified, for

believing that with metaphysics it was doing the work of

Christianity it has only returned to the standpoint from which

it made its departure in Descartes. But the work of

Christianity as a set of institutions must be distinguished

from the significance of the message of Jesus. Even though

historically speaking there is no strong warrant for crediting

the Chiristian era with having contributed to morsal pr@greasl,

1.

This is misleading. Even if Christianity has not made men i
morally better (something extremely difficult to prove) it |
has, even on Proudhon's position, contribute@ greatly %o
the acceptance of certain ethicsl ideas which alone can
bring dbout any 1arge-seala improvement of humen morals.
In many other places, however, he does justice to the
Christian religion. In the second memoir on property he
writes: "Without the Chrigtianity of the middle ages, the
existence of modern society could not be explained, and

would not be possible." (p.67). In Mélanges (tome II, p.31)

he regards Christianity as one of "the four great
revolutions of humanity”, the other three beings:

polytheism, (the‘aft of) philosophic disputatien

(philosophisme) and doctrinarianism.
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we must nevertheless conceive progress as "abova.all =
phenomenon of the moral order, whose movement.then spreads
itself, whether for good, or for i1ll, to all faculties of the
collective and individual human being."l In the next sectionm,
we shall see how Proudhon wishes this "phenomenon of the moral
order" to be understood. As far as the problem of freedom is
concerned, the truth is that Proudhon has certain philosophical
predilections which impel him to reject the more out-and-out
determiﬂis&i@fthaories, but so far as working out his own
theory is concerned he has not the necessary discipline %o
essay it with diligence, Moreover, he has acquired a certain
amount qﬁ"“positivism from the Enlightenment philosophers and the
pasitiviéts of his time such as Feuerbach and Comte, and
perhaps evén,Marx. This makes him very often impatient of
philosophical speculation. Speaking realistically, therefore,
he now finds it covenient to tell his readers: "Liberty is
essentially praqtieal and getive; it declines when it indulges
in Speculation."g ? ‘

It seems that on the whole Proudhon favours a self-
determinist approach, This would involve him in the problem of
the self if he werse not conbent to adopt a somewhat rhetorical
device. "Physicel humanity moves; it proceeds from birth to

deaths this movement is called 1life. Intelligent humanity

1. De ls Justice, tome ITI, p.512.

2., 1Ibid., tome III, p,511.



- 255 -

moves; 1t proceeds from instinet to reflexion, from

intuition to deduction: +this movement is logic. Religious,
political, industridgl, or artistic humsnity also moves; it
goes from monarchy to democracy, from polytheism to monotheism;
it has ifs reactions and its decadences; it completes more or
less long periods, in a continusl to and fro movement.
Reasoning by analogy, the better so because libefty is
antagonistic to all that is inevitable, I say that the

liberal, moral, justice loving humenity must also move.“l

1t is clear that Proudhon is lere speaking metaphorically.

It is human beings who move from 1life to death, not humanity.
The‘anélcgy between the bodily process of growth and decay and |
such processes as the development of religion, politics,
iﬁﬁustry, art, justice and liberty hardly proves freedom in

& philsophical sense. Nevertheless, even though he is so

far not very successful in his attempt to prove freedom, he

is trying to do somebthing fundamental. If I may state

|
|
|
|
Proudhon's thought in my own words it would be somewhat like ’
this: "All these human activities (science, religion, ;
polities, industﬁy, arﬁ, etc.) have proceded in nistory as \
they have, and will proceed in history as they Eighﬁ, not ‘
wholly because certaln lsws of & physical, biological, !
psychological, soclological, or any sort soever, are |
applicable to them, 4ll these lawabmay be true, but this by

no means precludes our (i.e. of those invelved in them)

1. Ibid., tomelII, p.5l2.
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responsibility for things that happened in the past and may
happen in the future, Ultimately (whatever that may mean)
men make (and mar) their own history." So we can have both
progress and decline. Progress, in ethical terms, consists

in the "Justification or perfecting of humenity by itself";

conversely, morally considered decline is the "Corruption or

e o 1
.dissolution of humanity by itself."

A Possible Criterion of Progress

Having seen broadly how far Proudhon succeeds in
clarifying the concept of progress for us, we have next to
consider whether he provides us with a working eriterion for
evalvating particular periods of history in terms of progress
and decline, 48 was indicated earlier we can visualise the
rBle of Justice in our lives (in the sense that every ﬁuman
faculty has an optimum which may be more or less approximated
to). ' The difficulty arises in the case of “Liberty“. Wh@n'
& particulsr faculty has Geveloped how are we to decide how
far it is a result of the operations of a free-will and how far
a product of some tendency inherent in the faculty itself (or
due to environmental influences)? Proudhon could say that
eveﬁ though a particular faculty can develop only along some
definite lines and the environment provides the stimulus for
thg, mstpgrt for any given development, the precise extent and

a

quality of the development may well depend on the nature of

1. Ibid,, tome ILI, p.512,.
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our choice and effort. REach indivi@uél makes decisions in
his 1life and to regard these deeiéinns as entirely
epiphenomenal would be a piece of dogmatism. On the other
hand we know, 1% may be said gs:against this, that people of
the same type tend to meke similar decisions in similaw
circumstances. But, following Bergson, we may éﬁiming’uiﬂ;
two kinds of preaidtion: "a‘gﬁabablg conelusion” drawn from
a.kﬁmwiﬁdge~af the sntecedents of an‘action, send a claim ﬁﬁd

"an infallible foresight" from such knowledge 1 The former,

it is clear, in n@?‘ way affects the argument for freedom. The
latter can only be a piece of dogmatism.

Fortunately however Proudhon provides us with one
possible way out of this problem which he has failed to solve
philosophically. Justlice and liberty meet in & freely
errived at cortract (which at the same time does not vioclate
the dictates of jﬁsﬁicﬂe). "Justice 1s the pack of liberty",
he tells us., In other words, In so far as men are sble to
arrange their affelrs on the besis of free (and just) contracts
thay are really free. We may regawi this as a not whelly
unsatisfaetory way of getting around the philesephic¢al problem
of freedom,. Progress on thls view would consist in the growth
of this marmmer of conducting homgn affairs at the expense of
other (less just and less free) methoda, ‘

At one place in De la Justide Proudhon seems to hold that

1. Time and Pres Will, p.183.
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the measure of progress:consists in "the number of laws that

are obgerved". After what he has said about liberty and
Justice he cannot mean by it any laws whatsoever that heppen
to be enforced. Presumably he means the humber of just laws
which are voluntarily acc:e,p‘teé by the citizens as promoting
the development of a moral and free personality. 4s he

does not pursue this line of thought beyond stating this bare
end somewhat obscure criterion I need not consider it any

Hiabory as the Evolubion of Juatice

?h;lcasaﬁhwg of history often adopt some partieuler view
as to the "significance® of history, For Merx all history
subsequent to primitive éommunism is the history of class
struggle; for Hegel history is the drama of the
objectification of Absolute Spirit; for Christian
| philosophers it is the unfolding of I‘Gaﬁ 's purpose on earth.
Bueh theories as to the significance of hi atery differ from a
hypothesis on which a .hi;s.'ﬁor'i&n may work while iﬁwesiﬁigatiﬁg
a specifie historieal problem (say the hypothesis that the
decline of Buddhism in India in the seéventh century was due to .
the corruption of e griginal creed by idolatrous forms of

worship borrowed from Brahmgniecal sources). An hypothesis of

s ¥

is latter kind mey be confirmed by the mass of available
material or may seem te go sgeinst if, in which case some .
other hypothesis may have to be adopted which is better able #

to account for the fagts. Theories like those of Hegel and .|
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Marx on the other hand‘&re extremely difficult to refute for
the simple reason that their very ambiguity ensures a
_posaibl@:reply to every likély objection., Nevertheless they
have suggested new angles of epproach to historieal phenomena
and stimulated the discovery of new techniques of historical
interpretation., If they are regarded solely in this light a
historien need not objeect to their belng formulated.,
Proudhon has & number of such theories. History may be

regarded as the history of the revolts of the people against
successive manifestations cf‘p?opewt&lg 1t may be regarded as
the growth of humanity in the school of war; or we may view if
as the story of the development of the humsn mind from
instinct and intuition to intelleet; and on some theorles of
axmiiar‘scepe_?

' There is however ane‘intarpretatien of history which he
finds basic in a way in which none of the other theories are, |
This is the theo

ry that justice more than snything else is what
man is meant to realise in history. If I mey so put it, it 1is

1, Or, as he puts it in Théorie de la propridté, "Aetually,

.the history of nations,..is very often only the history of

2. It is not glways clear whether he adopts any such theory

a8 Ohe gmong many useful ways of conceiving histoery or
in some fundemental way as 1ts most signifilcant

aspect .
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in justice that he seeks the "meaning" of history, in the
sense of the most fundamental efficient cause and goal of
history. "Civilisation is the product of right", he wrote
to Ils friend Glﬁ“-l "Since men are free to make their own
history, it may be remarked, it can only be an aceident
(granted that it is true that justice or right has been the
motive force of eivilisation) that hitherte one particular
waépéeﬁgof society, namely that of justieé, has constituted

the patson d'€tre of everything else, In De la crdation de

1'ordre he -s‘xeeags to be aware of this poassible e¢riticisms
"History is the general picture of the development of all bﬁ@l
sciences; now, as scientific speculations do not merge into
one gnother, there gre no mmive;asal laws of history, because
there is no universal sci enea.-“g It must be pointed out that
in this book the influence of contemporary positivism on our
guthor is et its highest. Here, like Comte, he conceives
history as a growth of mind. (4 way of viewing histery whieh
he adopts elsewhere also.) Presumably he thinks that the
growth of the humsn mind is ﬂ@w clearly reflected in the
development of sclience. )

In the lsst gquotation he is denying thaet the general
course of history can be predleted. Yet on the next page he

1. Quoted by Georges Gurvibeh, op. slt., p.3563.
24 P«359 .

e

e
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referﬁ‘tn his own version of Comte's law of three staggsl,
How is this aepparent contradietion to be explained? First of
@ll, this law is general and applies only to the most general
characteristics of the various sciences. On its basis no
prediction af‘actuél developments in any given field of
knowledge cen be made. Secondly, this principle can be
conceived as g theory about ﬁh&s_@@lit&%iys growth of
knowledge. . It may help if I make & comparison with Freud!s
view of the growth of humen personality. According to -
Freud, human beings pass through three steges: the oral, the
anal and the genitel staege. 4 healthy personality overcoming
the difficulties of these stages should arrive at the adult
level. But actuslly individuals often so to say get stuck

at the first or the second stage. Even in the normal
personality elements of the earliler stages remein, - Freud
thinks that the process of growth, if not frustrated through
one éause or another, is bound to go through these stages.

The law of three stages is like %héﬁ?rauﬁian theory of stages
of personality growth in that, on 1t, the growth of the
individual mind (es well ss the thought and instltutions in
which the social mind expresses itself) must ultimabely pass to

1. 4&s we bave seen, Proudhon's three stages sre: Religion,

Philosophy end Metaphysies. B8ee chap, I. -~ For a

discussion of Combels law of stages see Professor H.B, i
Acton's peper "Gonte's positivism and the science of

Society”, Philosephy, vol. XXVI, No.99. -
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@ higher level of knowledge (religion:te metaphysics, or
metaphysies to positive knowledge, as in Combe) in its growth.
Originally the law of three stages is claimed to be a
generalisation from history, but in the end it seems to become
an a priori principle. Freu&*s theory is of course only
meant to deseribe the growth of individual personality. But
the law of three stages assumes some simple correlation betwsen
the stages of development of the individual mind and the
various activities in which the social mind expresses itself.
Coming to history, not in the sense of a branch of
knowledge, but in the sense of the events which it studies,
we find an analogous prineciple of development. Proudhon
views this principle of development as the prineiple of the
evolution of Justice (in the sense of the basis on which human
relationships are conducted). The evolution of justice may be
concelved as the gradual realisation of the principles of
commutative justice. Or it may be conceived as the gradual
substitution of the authority of individusl conscience for the
authority of agencies external to it (whether the Church, the
state or some abstraction like the Genmerel Will). The
devxel‘o,pmené of justice can alweys be interrupted and there can
be decline as well. DBut sometimes the decline may really be
only a erisls of growth which it is necessary to go through
before passing to a higher level of justice., Proudhon goes
into considerable histoéircal discussions but, as far as I can

see, there is no clear correlation between the stages of
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1
knowledge and the stages in the evolution of justice. One

principle applies both to the advance of knowledge and to social
development, In the development from religion to science
there is increasing emphasis én facts and a stricter and
clearer grasp of fundamental principles; the reliance on
intuition and authority is replaced more and more by
ratiocination and observation. In the begimming it is
“social spogfaneity" which seems to be relied upon for
reaolvingbdiffiﬁalties. ' But as society becomes more !

complicated the sources of this spontaneity begin to dry up

1. In Comte the correlation between the stages of knowledge
and the stages of society is a simple one. To the
hneological‘stage‘cqrr98ponds a predatory-military type of
gocial organisation, whereas an industrial type of society
corresponds to the positive stage. In the intermediate

metaphysical stage some sort of defensive military. fobm®

of organisation prevails. Going further in his |
schematisation he even discovers stages of feeling
corresponding to the stages of knowledge. (I have followed
Prof. dcton's account). Prou&honfs view about stages of
history, unlike his views about the stages of knavledge,
differ from Comte's. Proudhon sees in the French
‘Revolution the inguguration of the final phase in the
development of justice. Combte on the other hand regards it
as based essentlally on "metaphysical" ideas like rights,

Natural Law, etc.; its liberalism being only a form of
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(so he seems to think)~ "The btlme is gone when.societies
moved by a sort of intuition and spontaneity.....The
spontaneity of the masses is exhausted; +the movement of the
century (i.e. the 19th century) has brought in politics as
Jinf,alerything else, the reign of principles which is that of
reflexion,vwithout which there can be henceforth only
retrogression and deeline,"

Before closing this section I will say a few words
about Prwudhonfsvview of the rdle of religion in history.
"Religion is eséentially a diviner: it is a mythology of
right."g S50 despite Whét he says against the Catholie
Church, religion was so to say the first school of justice.
As reg&rdé Christisnity, as seen earlier, he separates the
origingl teaching of Jesus from the additions and
modifications introduced into it. Nevertheless, though so
mich was done to pervert it, Jesus! work cannot be wholly
undone., Hé "fused together and identified religion and

ethicg, two things which were radically separate before,

although the fear of the gods was given as the sanction of

. K | : S
human obligations." With the French Revolution eonmitences

a new era. The working eus of the péineiplas of the Revolutim;

will gradually diminish the need for religion, . Perhaps

1, Lettre & Doctre Clavel, 26th October 1861. Correspondance,

|

tome XI, p.255.
2, De la Justice, tome IV, p.28.

3, Jésus et les origines du Christienisme, p.2386
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ultimately this need may disappear altogether.
The Explanation of Decline in History

The third object of his philosophy of progress is to
explain the fact that we have not only progress but also
decline in history. It is clear that a philosophy of
history which is merely a "philosophy of progress" cannot be
caﬁsider@d to be satisfactory. Proudhon calls the
explanation of decline in history "the explanation of sin",

apparently using "sin"

as a synonym for decline. It is not
clear why he makes such an identification. At one plesce ab
least he seems to think that there was some sort of harmonious
state in whieh humen societies originally flourished, from
which they have subsequently fallemn, This state was
characterised by the fact that men loved justice and "right"
foi tnéir own sdke., There was no conflict between their
ideals end the dictates of justice. To be virtwous and Just
men need not only en awareness of what is wrong and what is
right. They alé@ need the drive of powerful sentiments bo
aid them in doing their duty. Religlon has been essential
to humanity‘for éhis'Véry resson (though religion too may
degenerate, as happened in the case gf the Jewish people just
before the time of Moges - when "the public cult literally
became sn excltation i avarice, pride and debauchery” - and
for five or six centuries before Christ). When Justice
doeés not form part.gndipavael of the religious ideal men may

remain in the path of social conformlty and aveid iniquity
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out of fear of the gods, out of self-interest or from fear of
the established authority. When this takes place men have

so to say lost their virtue. Decline and disintegration are
bound to follow unless this moral damage is repalred. It is
in this rather vague sense that Proudhon talks of "sin".

"The first cause of sin, it must be sald, the principle of all
the social retrogressions, is in the separation, more or less
gratuitous (gratuite), of whaﬁ.man,gossesses in himself of the
most elevated, the just and the ideal. This division
(scission) is not peculiar to civilised epochs; it appears at
all degrees of civilisationm‘..@“l This "division" between
the idesl and justice appears in many forms, In the period
of religion it 1a between the religious ideal and justice.

In our time it takes other forms, such as "art for art's sake",
which are only modern versions of the "worship of false gods".
But this original state of virtue does not form an essential
part of Proudhon's explanation of decline in history. He
lenmertains the idea'but'dosainpﬁ‘eemmit himself clearly. Ab
other places he 1s sceptical of ideas like Rousseau's state of
nature or the myth of the noble savage derived4£rom.1ts The
essential thing about progress is that men's ideals must
harmonise with the dictates of jJustice (since already by
defiuition progress cannot take place without progress in

Jjustice), But this seems like saying some such thing ass:

1., De la Justice, tome ILI, pp.536-537.
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"Since progress is the realisation of justice men can progress
only when they love justice, in other words to progress they
must love progress (justice)", Taken in this sense it
reduces itself to the status of a moral maxim like "Love
virtue if you want to be virtuous".

Proudhon's theory of "the explanation of sin" in history
is probably more the declaration of a moralist's faith than
something that could be verified from the study of history.
But it is also intended as a theory dbout the fundamental
nature of "every decline and all the retrogressions.”  Thus
Proudhon seems to lump together three things: (1) @eéline in
some particular respect (such as, say, the decline of English
poetry in the latter half of the 19th century); (2) general
decline over a short perlod (sey the real or assumed decline
of a colomial country for a few years immedimtely after it has
secured independence); (3) general decline over & long period
(as in-the=®érk,ﬂg@®}. In this way he is c¢laiming one
possible approach to the phenomenon of historical decline as
the only correct spprosch, and is doing something similar to
what the Marxlst does when he explains all wars in terms of
the theory of class struggle. Before leaving it to the
historian to refute or verify Provdhon's theory from history
two points may be noted. Firstly, that Proudhon's
&efiniﬁionlof'ﬁrogreSs is persussive. He is not willing to
call "progress" many of the things we should normally be
inclined to count as'signs of progress. Secondly, even if

| _
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we grant him his definition of progress it is quite possible
that justice (in his sense of commutative justice) may most
easily be realised as something not directly pursued for its
own sake but from the pursuit of other activities. It is
often said that happiness is Better attained as a by-product
of the successful pursuit of ends other than happiness.
Since Proudhon's idea of justice is really a whole conception
of how the relationships of human beings should be conducted
it is probable that by trying to produce a particular type
of society we should be producing situations which went
ecounter to such a conception. On the other hand when
individuals are pursuing their own particular ends (such as
fingncisl security for their families) types of social
arrangements emerge which work for justice, though none of
them originally worked for bringing them about. But
Proudhon is right in holding that no amount of mere
enlightened self-interest will produce a fair system of
gharing the burdens and advantagesAof living in society.

The heavy accent which he puts on justice arose from his
dislike of utilitarianism, Nevertheless in his economic
theories he shared some of the laissez-faire ideas of the
Utilitarisn School. On the whole he recognises that things‘
eannob!he left altogether to men's sense of justice; that
situations need to be contrived in whieh their non-altruistiec
propenaities are utilised to secure results not attalnable

otherwise.
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Summary of Proudhon's view of Justice

It is by now clear that Proudhon builds his theory of
Justice into a political philosophy by combining with it
elements only some of which are logiceally necessary to it,
while some are connected with it only indirectly. Having
examined his political philosophy at some length I shall now
try to abstrect from it his snswer to the specifie questions
What is justice? In the final chapter I shall give an
account of some other theorigs of justice with a view to
showing how it may be answered.

Proudhon trests justlce on a number of levels. In a
very wide sense it is almost synonymous with any basiec
principle, whether of metaphysics, morals, aesthetics,
economt cs or polities. As he puts it: "Justice, let us not
be afraid of réepeating ourselves, under divers names, governs |
the world, nature and humanity, science and comscience, logic
and ethics, political economy, politics, history, literature
and art.” In this sense Juptice becomes a generic term
under which all manner of laws end principles are subsumed.
Hevse@ms to derive great inspiration from this very hazy |
concept and éndows it with a mystigue.

In a more specific sense Proudhon identified justice
with "that part of moral philosophy which characterises the
subject in society." Even this sense, it is clear, 1s too
wide, In society men are found to be trying to obtain not

only some particular conception of justice, but alse show such
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ethical virtues as benevolence, éharity and love.

On the level, however, at which Proudhon usually defines
justice it has two aspects, which may be called the subjective
and the objective aspects of justice. Subjectively it is
"the respect spontaneously felt and reciprocally guaranteed
for human dignity, in whatever person and in whatever
circumstances it may be imperilled, and whatever may be the
risks to which its defence may expose us". Thus defined
Justice 1s the respect due to each person just because he is
a fellow human being. Psychologically, Proudhon in De la
Justice regards it as "a faculty of tﬁe soul®,

But Jjustice for Proudhon is also an objective prineciple.
By this he means that though the contents of Justice vary with
time, in its final form it is immutable and eternal. It is
a reality in the sense that it is gradually disceovered rather
than formed or contrived to suit our convenience. Thus
Proudhon's view of justice comes close to the Natural Law
standpoint.

Besideg being the reﬁpect:&ue'tu human dignity, justice
also governs the more tangible of human relatiohs like the
exchange and the distribution of wealth. That 1ls, the
objective aspect of justice is what regulates or sheuld
regulate social affairs. Here Proudhon rightly realises that
justice and equality are intimately connected. In the first
memoir on property he regards equality as a natural right.

The question arises in what sense are human beings equsl.
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Proudhon's answer is that they all have the same "essence",
Equallity in this sense is for him analogous to the sense in
which it is held that God is no respector of persons and is
interested equally in their redemption; to the sense in
which equality 1s supposed to be & natural right;  or, iﬁ
Kant's sense, each person is an end, From this it does
not follow that 9Verybody should be treated equally well.
As Burke puts it, "All men have equal rights, but not to
equal things." It seems to me that we must, following lir.
B.F. Carritt, distinguish between "rights" and "claims".
Bgquality is the most important of our "claims"., But when a
claim of mine conflicts with a stronger claim of my neighbour,
his claim should have priority over mine. The only sense in
which { am my neighbour's equal is, that our.respectiVe
claims should be "equally considered",

In the beginning Proudhon insisted on atriet equality
of wealth, Thus he translates equality as a ¢claim into
equality in practice. 4&s he putsiit in the second memoir on

property, “M@nirequalrin,th@ dignity of their perseﬁs! an@

<egualrb§fcre,theﬁlaw,kshou;d_bei@qual in the%g,conditiong.“

As justice cannot be separated from desert, it would seem
that equality in this last sense can only be a negation of

justice. But Proudhon uses a tour de force to get around

this difficulty. Applying his theory of "oollective force™
he comes to the conclusion that talent is a creation of

gociety and therefore deserves no spécial reward.
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Gradually however, Proudhon is able to refine his
conception of equality. As he grows maturer he identified
equality with "commutative justice". Proudhon borrows this
latter term from Aristotle, but uses it in his own sense. He
restricts his use of the term "commutative justice" to justice
in exchanges. But the exchanges Proudhon has in mind are
exchanges on the basis of "free contracts". Proudhon's
"commutative justice" is therefore to be conceived on the
commercial metaphor: it is the balancing of the debit and the
credit sides of an account. This, however, answers our
question "ihat is justice?" only partially. For, to continue
the commercial metapher, the more important part of the
question still remsins to be answered, namely, "On what basis
are the debit and the grgdii,sides of the system of economic
exchanges to be computed?" Proudhon's answer to this question
can be found only in his economic programme. But this much
may be sald in this summary: he wants society to be organised
solely as & system of free exchanges, that is on the basié of

his concept of “eammwtativefjusﬁieewq Ag a writer in Esprit

says, Proudhon's conception of justice "is agbove all

characterised by the reduction of all forms of justice to the
, , 1 _

type of commutative justice." Whether this is possible is a

question which concerns us as political theorists or -ma

1, M. Yves Simon's Notes sur le féddralisme proudhonien
(BEsprit, April, 1837). Quoted by de Lubaec, op. eit.,
pP«216, Pootnote 76.
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economists but not in our discussion of the speeific problem
of justice. |

In terms of his dislectic we may note an important
conception of justice., Proudhon thinks that the universe is
constituted by conflicting elements poised in balance against
each other. These are his "antinomies", to be found not
only in nature but also among humasn beings., It is possible,
and often happens, that justice may be secured not because we
consciously strive for it, but as é resu1t of interaction
behweeﬁel@menta1nane of which was designed for the purpose of
securing the kind of result which eventually ensues, Thas
property may be an institution based primarily on human
selfighness, and the state an instrument of tyranny. Bub
Jointly they mey have consequences which facilitate the
realisation of justlice., Thus "nature" herself can and ocught
to be made t@‘éerverthe ends of human justice.

Proudhon is very much pre~oceupied with the problem of

the "sanction" of justice. For him in the end there are only |

two ways of looking at jJustice: as heving its sanction in the

congclence of man, or in s@mgthing‘outs;de him, The former
conceives it as "a system of immanence", the latter as "a
system of %rags@éndanﬁéu. To find the sanetion of justice
outside the human cons¢ience is to deprive the human persen
of his dignity. This of course does not mean a free redni

to selfishness, sinte justice 1s net to be conceived

individualisticelly h@ffﬁnw& basis of "mutuslity", Proudhon's
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quarrel with Christianity is thet by stressing the original
corruption of man 1t tends to abollish the distinction between |
" just" and “unjust", end that by conceiving justice as ’
depen‘dejn“t on the will of God it deprives it of its basis in |
human conseience. He thinks that in dolng this it is at one
with other religions. In this he is not right, as the views E
of rationalist theologians like St. Thomss Aquinas show. But |
he is so far right that even for Aquinas the lex aeterna is
‘above all humen lews. |
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Gonclusiqn: What is‘Jquice?

Preliminary

We have seen how by using "justice" in various senses
Proudhon makes of it an omnibus term which does service not
only in political philosophy, but in ethics and ﬁo some extent
metaphysics as well. This will appear strange to the
contemporary student of philosophy. But the history of the
term "justice" affords some excuse for this. In Homer and |
Heslod justice is of divine origin. Dike, the goddess of
Judgments, is born of & union of Zeus and Themis, the goddess
which is "no more than the personification of the rational
thought or "counsel™ of Zeus in all its manifest aspacts.“l
The idea that justice is not only the regulating principle of
the relations between human beings but also a prindiple of
order in the universe is probably a common feature of the
period of the begimnning of philosophy., "The sun will not
overstep his measures; if he does, the Erinyes, the handmaids
of Justice, will find him ouﬁ“z, says Heraclitus. The Sanskrit .
words pta and dharma include an analogous idea in their
connotations, |

i LA
In the Republic Plato uses the word zEuauoﬁqu" to

1. Glorgio del Vecchio, Justice, p.6, University ?ress;
Edinburgh, | ‘
2. John Burnet, Barly Greek Philosophy, Fragment 29,

following Bywater, of Heraclitus, p.l35. -
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1
cover almost the whole of virtue , and objects to its use in

the sense of "giving every man his due“z.

The Stolics held that God not only makes the constituents
of the universe follow certain uniform principles but provides
us with fixed rules of conduct for our good which we can
discover by the light of reason. Christianity took over this
idea from the ancient world and it has never since lost its
appeal completely. Indeed as long as the religious view of
the world prevailed humen aspirations and norms were bound to
be viewed as connected with the world outside which provides
the setting for their realisation.

The seventeenth and eighteenth century philosophers of
Natural Law whittled down this organic connection between man
and the universe to an analogy between them. Natural Law is

like mathematical laws in that it foo is obvious like them

(Grotius). With Hume this analogy is found to be invalid.

In British philoesophy, Hume's distinction between logical
and empirical statements and between these and judgments of
value has been taken to have finally disposed of theories of f
Natural Law, which are held to arise from confusing these :
very distinctions. In the writings of combemporary positivist
philosophers (4yer, Carnep, Stevemson, etc.), many improvements

‘ |
1. Barker, Greek Political Theory, Plato and his
?iede@essang, p.153.
2. Del Veechio, op. cit., p.1l9.
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upon this besic threefold distinction have been made. On
the specific problem of the nature of ethical sentences

Professor Stevenson's Ethics and Langusge and Professor

Barnes! Ethics without Propositions (Aristotelian Society,

Supplementary Vol. XXIT), provide the best discussions.
But Hume's position in this regard has retained its
fundamental validity.

Without going into the discussion 6f the specifically
logical pr@bleMs‘inwolved in the Natural Law position it may
be sald that the three kinds of locution are not utterly
disparate. First of all, not only can amalytic and
empiriecal sentences be contradictory, but sentences
containing an ought can also contradict each other.
'Secondly, we make inferenaesinﬁghhics‘as in. other fields,
Take for instance the foliowiﬁg examples~

If any debt falls due at any tims, iﬁ-ought to be paid

&t that time;

And this debt falls due now;
1

And therefore thig debt ought to be paid now.

The first and third senbtences contain an-oy/h@, whereas the

gsecond is an empirical statement. In this respect the
inferential process involved here differs from inferences

made in cesses where there is no “f@*‘!,ht" .

1, 'Teken from Mr. A,N. Prior's book Logic and the Basis of

Ethics, p.4l.




- 278 -

Ethical rules have been compared to logical rules.

Both share the property of being factually neither true nor
false. If, as Professor Barnes recommends, ethLte rules
are declarations of attitudes, logical rules are also in
some degree dependent upon the logician's cholce.

Before coming to the question of this chapter, namely,
"What is justice?", I should like to say a few words about
the position of Natural Law theories on the Continent. The
tradition. of Natural Law, much more firmly footed in
Continental thought, has survived the positivist onslaught
of the last century in whet is lmown as "the revived Law of
Nature", of the neo-Kantian Rudolf Stammler and among Thomist
philasophevs.l To some extent this is a travesty of the old
ﬁﬁtural Law theory. On the theory of Stammler, for instance,
the actual content of Natural Law varies with cireumstances,
but for a given context it is fixed and is (morally)
absolutely binding. But once the‘s}mplieity of the old
Natural Lew is given up the question always arises, "By what
criterion is the actual “content".cf‘ﬂatural Law to be
decided, and who is to appljiﬂﬁg criterion?” If we are nob
to leave the decision of the -cx"ﬂ_‘.teri‘o*'n and its actual
gpplication to 8 few specialists, then the problem of
adopting a muitabie d@mbaratic procedure for this purpose

becomes inescapable, We might then take votes to decide

'1, See C.,K.Allen, Law in the Making, p.23 ff., 4th edition,

Clarendon Press, Oxford.
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between competing versions of the Natural Law. But how far
is this really different from deciding between different party
programmes at an election?

Aristotle's view of Justice

Aristotle's treatment of justice in the Nichomachean

Ethies enjoys a unique place in the history of the theories of
Justice. Not only does a great deal in the discussion of
justice go back to this boock; it is to this day the
fundamental book on the subject. Let us therefore first of
all see how Aristotle views justice. -

Aristotle distinguishes various senses of the word justice,
There is a wide and general sense of the term "just acts" which
signifies conformity with the established laws of soclety. But
these laws themselves will vary according as the constitution of
a community is a democrscy, an aristoeracy, & monsrchy or any
other form of government., The science concerned with the study
of the problems of the common weal is the science of politica.l
Justice in this sense of the common good is therefore
co-extensive with virtue, that is, "what, as a relation to
one's nelghbour, is justice is, as a certain kind of state
without gqualification, virt-us"g.

In its narrower and more specific sense justice is of bwo
kinds: (1) Distributive Jusﬁiée'deals with what is fair in

the distribution of wealth, honours, etc.,emong those who are

1. ©Nich, Ethics, Book I. |
2. Ibid., Book V, i. E




partners in the state\l (2) Rectificatory justice deals
with the problems arising out of the variéus transactions
between man and man, both voluntary and involuntary.2
Examples of voluntary transactions are buying and selling,
and contracts. By involuntary transsetions Aristotle
means such things as fraud, theft or assault. Remedy in
both these types of wrong is conceived as a redress Qf.a
wrong done by one person agalnst another, actionable only in
a way analogous to the way in which breaches of commercial
transaetioﬁs are nowadays only actionable at civil law. The
essentisl thing about the redress which Aristotlels
‘rectificatory justice provides is that it is the redress of
a private wrong and not a form of sentence for an offence
against the state.

Remedisl justice works on a basis of "arithmetical
proportion®. By this Aristotle means that in the eyes of
the law it makes no difference whether a good man has
defreuded a bad man or vice versa: if the injury in both
cases is the same, the compensation to be made is also the
same .. . .

Unlike rectificatory justice, the just in &fgf;\str'ibutive
justlce is in proportion to desert or merit. But merit, if
awards are to be made in accordance with it, must be in some
sense capable of being assessed. What is to be the
1. Ibid., Book V, 2.*
2. Ibid., Book V, 2.
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criterion of merit? It will vary according to the form of
congtitution; in a democracy the free-born will think they
are all of equal merit; in an oligarchy the possession of
wealth will tend to be regarded as the criterion of merit;
in an aristocracy the advantage of birth; and so on. But
all such criteria are imperfect and fall short of the ideal
Gf.perfect justice., For men come to form a society not for
the sake of wealth or power, but for a good life. The more
'deserving;should therefore get more.

It will have been noticed that Aristotle views the
gstate as distributing wealth and honours among its cltizens.
This is to be explained by the fact that in Greece the
citizen was regarded as a partner in the state who received
his share in accordance with his contribution.

Aristotle distinguishes between proportionate and
absolute equality. For him true equality is always
proportionate equality, and the just is "a species of the
propOrtionate“l. - The equal or the ﬁropovtionate alweays
iﬁﬁalveﬁ at least four terms, There must be at least two
persons and two shares in the thing that is to be divided
betweén them; The proportion betﬁeen‘ﬁhese two persons, in
regard to their merits, must be the same as between their
regpective shares. Let A‘and B be the persons between whom

distribution is to be made, and C and D respectively their

1. Ibid., Boek V, 3.

L
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awards. ;Then.A;‘::~=D. Aristotle views this relstion as
a geoﬁetrical proportion as distinguished from the
arithmetical proportion of rectificatory justice. It is
gaometfical in the sense that the reward of each person
varies directly in,pfopcrtioa to his merit.

In discussing his formuls of distributive justice
Aristotle treats the question how the first.two terms (i.e.
the persons 4 and B in regard to their respective merits) are
to be made commensurate with the third and fourth terms
(their particular shares in the things distributed) only in
passing. And this perheps rightly. Any Gémparison of merits
is bound to have something of the conventional, even
arbitrary, in it. In Plato and Aristotle their metaphysics
back up their view of the sﬁpariwrt#y of certain kinds of
activity over others, but in a geﬁeﬁ&l sort of way only that
affords us no solution of particular problems of justice,
Aristotle however with his sense for the practical mentions
another muech more workable eriterion than the m‘eﬁa‘phyéi cal
one, In treating of the problem of rectificatory justice
he realises that money Works as a sort of general measutre,
"for it measures all things"l, and without it “there will be
no exchange and zno Intercourse™ . Money is able o play this
r8le because 1t has “b@éome by convention a sort of
representative of demand”.l, Aristotle's discussion of

demand is rather cbseure, though it has a decidedly modern
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ring. But we must not forget that all this is considerably
overridden by a funetioﬁal view of soclety. |
Aristotle quite rightly links justice with the idea of
merit, The true criterion of merit for him is virtue. But
the mere fact of being well born does not by itgelf make
people virtuous. 4s he himself rightly insists eléewhere
virtue has to be acquired by effort. If this is so then birth
or wealth cammot be considered criteria of merit in any ethical
sense., His terminology, therefore, confuses the distinction
between merlt in the ethical sense and whatever criterion
happens to be current for distributing wealth and honours.
Aristotle links justice with equality ing roundabout way.
On his view there is no initial presumption t‘lhat all men are
équal,(as for the St@ie or the Ghristian),‘or that the
-nappiﬁess of everyone is equally important, (as for the
utilitarien). Before considering this alternative spproach I

should like to consider g somewhat positiviatic view of justice.

Erofessor Perolmen's view

1l

In Bis book De la Justice” Professor Perelman makes an

analytieal study of the coneept of justice. He examines the
following most importent definitions of justice:=
{1) To each the same;

(2) To each aceording to his merit;

1. Published by Université Libre de Bruxelles, Institut de

Sociclogie Solvoy, 1945,
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(3) To each according to his work;
(4) To each according to his need;
(&) To each according to his rank;

(6) To each according to what the law prescribes.

It is clear that by taking need as a possible e¢riterion of
Justice he departs from the Aristotelian view of distributive
justice as strictly in accordance with merit, Furthermore,
these different formulae will generally lead to mutually
inconsigstent prescriptions in the seme situation. It is of
course possible that sometimes two or three of them may in
effect recommend the same course of action. For example, rank
and merit may coincilde Ln the same persons in certain phases in
the history of a soclety. S0 if the dictates of these
different formulae cen all confliet with one another should we
gay that in consequence the subject admits of no further
investigation? Professor Perelmen does not leave his search
at that. To quote his own words: "The problem is to find a
farmuia of justice common to the different conceptions we have
analysed. This formla should contain ah indeterminste
element, what in mathematica is called a variable, whose
determinations will give one or the other conception of justice.
The common notion will constitute a definition of formal and
:ahsﬁggetvjustic@s each particular or conerete formuls of

justice will constitube one of the innmumerable values of formal
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justice". 

The notion common to these formulae is what Professor
Perelmen calls "formal justice", defining it as "a principle
of aetion in accordance with which beings of the same
essential category should be treated in the same way."2
He also tells us that "formel justice amounts (se remdne)
simply to the correct application of = rule."gy But is not
the observance of each of the formulae of "oonqrete justice”
also a "correct application of a rule" (in the case of the
first formula, "to each the same", of the rule "to each the
seme", and likewise for the rest)? Since he says that "the ~
definition of formal justice does not in any manner prejudge
our value-judgments”,4 he probably thinks that his formal
Justice is a purely logical principle. But does not the
rule that people belonging to the same essential category
should be treated in the same way contain a judgment of value?

Professor Perelmants terminoclogy, it seeﬁs to me, is
unfortunate. 48 he defines it, "formal justice" is only the
ethical principle of "equals to equals". Perhaps he means
that it is more general than the formulae which he supposes
are its "values". But Kant's categorical imperative is an

even more general principle than Professor Perelman's formal

1. Ibid., p.26.
2. Ibid., p.27.
3. Ibid., p.56.
4, Ibid., p.42.




Justice. Yet is is an ethical principle, not a‘logical one.,
80 Professor Perelman's position really amounts to saying that
there is a general prineiple of equality which is applied
differently by different conceptions of justice, This of
course is unexceptionable.

It is important to know that Professor Perelman's theory
fails to accouﬂt‘far an important sense of justice, qu
instaﬁee Plato, as we have seen earlier in this chapter, deni es
that justice consists in "giving every man his due", On the

" other hand, it is for Plato the duty of performing the task Qne-
is best fitted for in the organism of the state; that is, it is
the virtue which preserves the health of the body-politic., This
view of justice finds its echo, among others, in Hegel and
Bradley. |

.‘Furthermove, some would say,l"there.are good rules as well
as bad ones and on a procedure such as Professor Perelman's,
there is no way of distinguishing between them. To this likely
dbjggtion‘he would reply that particular rules link up with more
general ones Lo form in the end a whole stheme of ‘values; -
between one scheme of values and another there ia no rstional
ﬁay'of deciding, By this he does not mean that the concrete

Afcrmﬂlae‘listéd above follow by any deductive reasoning ffcm 
"formal justice®, They only result by the imlmsi&m &ﬁ the

it

1. Professor H.D.Lewis, for instance, in his review of De ls

Justice in Mind, (Vol, LV - 1946),



samé formula of both formal justice and "a particular vision of
the uni#er@e”.l‘ (Yet he also says that every formuls of
concrete justiaev“implieé“ a particular vision of'the'univurga)g
He seems to me to overestimate the importance of T

philosophical or religious ideas in determining our choiee of
particular-rules of 5ust1395 Catholies, Jews and free-
thinkers are often to be found working for the same political
 Programmné. Ee-tallé us that formal justice is reconcilable

with "the most different of philosophies and 1sg131atiqns”@2
| But is not a formula such as "to each sccording to his merit®
also compatible with “the most different of philosophies"? .
One could be & Christian, s free-thinker, & positiviat, sna_f?
many other things as you llke, and yet subscribe to this

formule .

dustice and Bouality: Frofsessor Raphaesl's view

We havé,&lraady noticed that for Mr. Garritt the claim ﬁd -

equality is en essential element of justice. A somewhat

o Daiches Raphael in &

paper entitled “Egquality and Bquity" . In his diseussion of

the question of the g@l&tz@ngh@ﬁw@aﬁkaqmglity and fustice we

ay see & third possible approsch to our problem in this

1,
2
3.

o, Vo, w1, .
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chapter. Using "equity" in the sense of distributive justice
Professor Raphael ergues that it includes "the claim to
equality®. Corresponding to the "elaim" to equality is the
obligation to treat all men equally. Professor Raphael tells’
us that when he says that we have an obligation to treat all
men equally he is using "obligation" in the same sense in

which Sir David Ross uses the term "?rima facie duty?s He is

thus faced with the objection that a first-impression '
intuition like this, if it should take place,'could be
sdisceveved'only by an sctual experience of ours.s If it is
already present in the developed morel consciousness, it is
¢learly superfluous to look for it by analysis as involved in
the practice of our lives,

Professor Rephael seems therefore to labour under some
confusion. Let us see if some other sense besides that of
being an intuitively pgrseived ppineiple Gan’ba;givén to
equality in this sense. It may, slternatively, be understood
to mean as something implied in the actual usage of the term
"equity" or "distributive justice". This is what Professor
Raphgel seems in fact to be trying to show,

In its ordinaiy'sense equity includes an idea of equality.
If a teacher gives less attention to a partieular pupil than
to the rest of the class out of asome prejudice against him, we
may's&y'thatuhg is unfair or unjust, There is, however, &
distinetion to Dbe drawn between the obligation to treat
everyons belonging to the same category equally and the
obligation %o treat all men slike. FProfessor Raphael takes
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his exsmplesfrom this country and is able to make a strong
case that the obligation to btreat everyone equally is implicit
in the principles on which in the main the burdens and
edvantages of living in society are distributed. But what
about the rest of the world? In South Africa, for instance,
a2 coloured worker usually gets much less than a white worker
for the sAme job, Jjust beceuse he is coloured, Professor
Raphael would not céil this a morally relevant consideration
justifying discrimingtion. Of course I do not mean to
suggest that the whites in South Afriea have no case. 1t
could be seid in defence of the white worker's higher wage for.
the same job that he needs more, since he 1s used to a higher.
standard of living, But it could also be said that the
deceased millionaire's sons are used to luxury and so should
not be made to paf high death-duties. This, however, is
really to attenuate the supposed claim of all men to equality
to such a degree that it ceases to be recognisable.

We are stiil left with another possible approach, It
' c$uld be said that all men are in essence alike (because, say,
made in God's 1@@) and that thelr claim to. equality is
really part of thelr essence. Actually however, this is only
ﬁhe‘declagation'of‘an-intention to treet all men as naviﬁé

equal claims, or a decision to use the word "man® in a

specific sense. 7

We may conclude by saying that Aristotle is right in
meking Justice pr@partiénate to desert. 'This leasds to
equality of rewards among those who in our eyesvhave‘égkgi
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merit. The idea of equality is likewise present in
Professor Perelman's theory. But the idea of equality is
an ethical idea, not a "formal®" one. Professor Raphael can
either say that we come to recognise that all men have &
elaim to equality intuitively (in the semse in which Sir

David Ross uses his term ”p?ima facie duties"), or he can

sey that men ere in essonce, i.e. by definition, equal.
But.he is wrong if he thinks that the idea that all men have
a claim to equality is implied in our aectual usage of the

terms "just" and "equitable®,
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APPENDIX

Marx and Proudhon

Proudhon met Marx in the winbter of 1844-45,. ’
Unfortunately, no document giviné the date or even the month
of their meeting is known to exist.,  Marx had lived in
Paris as an exile since October 1843, Being an enthusiast
about Feuerbach!s humafnistic philosophy, he wé.is naturally
disappointed to notice that most of the contemporary French
soclalists were not sgainst religion. In Proudhon however
he found an exception. He had already read the latter's

“firet memoir on property. In The;WHQly_Famili (written during

the last quarter of 1844) he called it "a scientific manifesto

of the French proleftariatf“ . He was therefore anxious to
meet its author'. Proudhon had already been interested in

fﬁtﬂame with Marx

Hegel for some years. For him an aeq:‘_iy
meant an opportunity to learn more a«b:ou_’t: the Hegelian
philosophy.

In the beginning the two got on together splendidly.
Marx 'e;zplaih,ed to Proudhon Hegel's phimsdphy, am;a SWﬁ
deal ebout Feuerbach, Elzlgxey gspent long hours discussing
questions of economics.

But their friendship was destined to be a short-lived

one. For one thing, temperamentally ‘the two were very
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1
different. But it would be a mistake to regard this the sole

or even the chief reason for their estrangement, Marx was only
twenty-five at the time‘of their meeting and was in the course
of the next two or three years to develop independent theories \
of his own, He socon outgrew Proudhon's influence, just as he |
ceased to be a Feuerbachian. In the spring of 1845 he wrote |
hig famous eleven theses on Feuerbach, in which the l
materialist. - conception of history is alresdy beginning to

teke shape. In the German Ideglggy‘(lséﬁ) the materialist -

conception appears fully-fledgedm' Henceforth there was to be

little intellectual sympathy between them.

Marx was expelled from France in December 1845, and went to \
|

|
- |

-live in Brussels. There, he conceived a scheme to set up an
international organisation for a regular exchange Qf’lettefs
between the socialists of different countries. In llay 1848 he
wrote to_?rqudhon, inviting him to become the French
correspondent of this projected organisation of his; | In this
latter he also trigd to persuade Proudhon into taking sldes with
him in his querrel with Karl Grun, a fellow-exile fram_aeﬁmany,
grun too had contributed to Proudhon's initiabion in Hegel.

But unlike Marx he seems bo ha#e'nemained a Feuerbachign humanist.

Now he was in financial difficulties and Proudhon was trying to |

help him. by letting him translate his writings into Germsn. In

. - - , . ‘\
1. In terms of M. de Lubac's borrowed expressions "proudhon's 4
frankness and strong individuality" wes inoompatible with .

|

the fact that "Marx needed to reign alone". op. ¢it., p.13l. |

\
L
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his reply of 17th May 1846 Proudhon declined #With considerable
tact to oblige Marx in his personal quax‘rel.l This letter
shows Proudhorn at his best. The following passage, in which
he makes c¢lear his attitude to Marx's scheme, is especially
worth guotings:

"Let us seek together, if you like, tpa laws of societﬁ,
the mode in which these laws are realised, the progress
follewihg which we arrive at their discovery - but, for God's
sake, after having demolished all the g priori dogmatisms, let
us not begin in our turn to indoetrinate the people; 1let us
not fall into the contradiction of your compatriot Martin -
Luther who, after having overthrown the Catholic theology,
immediately began,'with excommunications and anathemas, to
establlsh a protestant theology. For three centuries
Germany hes done nothing but destroy Luther's patchwork. Let
us not impose another such task on humanity, by creating a new
mess.....let us give the world an exsmple of a wise and
foreseeing tolerance, bub, as we are at the head of the
movement, we must not become the founders of a new intolerance,
‘nop set ourselves up as the apostles of s new religion, even
when this were the religion of logie and reason, Let us
welcome and encourage all the protests; We must never look’
upon a question as exhausted, and when we have used up even
our lest argument, we must begin all over again, if neeessary,

with eloguence and irony; on this condition, [ will gladly
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i
join your assoeiation, otherwise, not"
The publication at Brussels in 1847 of darx's La Mistre

de la‘Philosophie formed the definite break between Marx and

Préudhon. So far at least as Marx was concerned they were

now enemies. Proudhon's attitude on the whole seems to have - .

been to try to ignore the man who tried to insult him.

The guarrel between their ideas has continued with
interruptions into the present time, Through Bakunin
Proudhon's ideas had their influence in the first
International. 1In the last gquarter of the nineteenth
century Merxism completely oversﬁadOWed Proudhon's influence.
But interest in Proudhon has never died completely. | More
than once it was revived after.he seemed to be forgotten,
Even in our time appeals fof a "return" to Proudhon have )
sometimes been made. If the number of books Written‘énfhim
after the last war im any indication, at least in some circles

his thought is still alive,

1. Correspondance, tome II, pp.198-199.
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